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William Quan Judge on George Mead

First published in The Path, Vol. VIII, January 1894, pp. 305-6. Republished in: Dara Eklund (Comp.).

Echoes of the Orient: The Writings of William Quan Judge. 274 ed. Pasadena: Theosophical University

Press: Vol. II, 2009; GEORGE R.S. MEAD, pp. 92-94.

EORGE ROBERT STOWE MEAD is the General Secretary of the European Sec-

tion T.S.," and works day in and day out at the Avenue Road Headquarters in

London. He is an Englishman and was born in 1863. His father, Col. R. Mead,
late deputy Commissioner Her Majesty’s Ordnance,’ is a distinguished Ordnance of-
ficer. So George’s childhood was spent among soldiers, sailors, cannon shot, shell,
guns and bayonets. His education was obtained mostly at King’s school, Rochester.

At St. John’s College he won school scholarship, and proper Sizarship3 at Cam-
bridge. He then “went up” destined to read for mathematics supposed to be his forte.
Pastors and masters said he must be a “wrangler.” But he took the bit in his mouth,
threw mathematics to the dogs, and read for Classical Tripos. In that he took classi-
cal honours. So far life was aimless and creedless, but unconsciously he was looking
for something in life as a reality.

Having become a full-blown A.B.* the query was “what to do?” He was offered a
chance in an old established practice of an uncle in the law. He refused this, and
while looking about taught at a large preparatory school. In 1884 when he went
down for Cambridge he read Esoteric Buddhism, and then wrote to B. Keightley, saw
Mohini, and was put on the track of Hindu philosophy, where he felt as if at home.
Then he read all he could find on the subject, with no taste for phenomena, but the
latter were also studied as a necessity. After three years of teaching he became rest-
less and resolved on a new path, entering as an undergraduate at Oxford to read for
classical honours and take up philosophy so as to get a fellowship and then come
out for Theosophy.

After reading fourteen hours a day for five months, rest became necessary, and, the
risk in the scheme seeming too great, he went to France to Clermont Ferrand and
entered at a small university there, following the literary and philosophical lectures
for six months. While there he was able to start many on Theosophy and Spiritual-
ism, and had an epitome of discussions printed in French. This made a small riot,

1
[Theosophical Society]|

2
[Deputy Commissary-General of Ordnance, a branch of government service dealing especially with military
stores and materials.]

3 [Scholarship]

4 .
[Artium baccalaureus, Bachelor of Arts]
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pulpits preaching against Spiritualism. From there he came back to London, taught
once more for a year, then left, and met H.P. Blavatsky.

Two days after Blavatsky came to London in 1887, he met her at Norwood. She as
usual asked him to stop; all seemed familiar as if he had known them all his life. He
spent holidays at Lansdowne Road house, working as was possible. In July 1889 he
came to work under Blavatsky for good, giving up all else. Since then, there he has
been, and there he also lost that great and good friend whom to know was to admire
and revere. No more can be said, as life is all before him, and perhaps he is destined
to work long and well for the old T.S.

Mead is strong in word and manner; his eye is bright, clear, and sincere; his voice
not unusual; his devotion undoubted. About the medium height, he is built for work
and to last. All that we sorrowfully confess is that his hair is just beyond the auburn,

like some sunset afterglow.

Judge and de Zirkoff on George Robert Stowe Mead v. 15.23, www.philaletheians.co.uk, 27 September 2023
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Boris de Zirkoff on George Mead

From Blavatsky Collected Writings, (BIBLIOGRAPHY) XIII pp. 393-97.

ORN AT NUNEATON [England], March 22nd 1863, son of Colonel Robert
J Mead, H.M. Ordnance, and Mary. Educated at Rochester Cathedral school,

(Mr. Langhorne) and St. John’s College, Cambridge, B.A., 1884, and M.A.,
1926. Shortly after graduating with honours, Mead joined the Theosophical Society,
and in the same year began teaching at a public school, 1884. He had begun the
study of mathematics at Cambridge, but soon changed to the classics, gaining a
knowledge of Greek and Latin, which was to be an asset in forthcoming years. About
this time he read Esoteric Buddhism and became associated with Bertram Keightley
and Mohini Chatterji; then followed an intense interest in Hinduism, developed by
studying philosophy at Oxford, and curiosity regarding spiritualism causing a brief
stay at a French university at Clermont-Ferrand. He first met Blavatsky in 1887:

“When I first went to her to work permanently (1889), I was a young man of
whom she practically knew nothing, except that from May 1887 . . . when she
returned to England for the last time, I spent no little of my holidays in visits to
Maycott, Upper Norwood, and to 17 Lansdowne Road, Bayswater. Nevertheless,
with childlike confidence, and with one of those large and eccentric gestures of
hers, she handed over to me at once the keys of her desk and bookcases and
tossed over, unopened, her voluminous correspondence, bidding me answer it
as best I might (and “be d**d?”), as she wanted all her time for writing her arti-

”»

cles and books . . .

Mead remained her private secretary for the last three years of her life, while in form-
ing the European Section of the Theosophical Society, he was its General Secretary
beginning July 9th, 1890. Within a year, Blavatsky had passed away, and Mead in
company with Annie Besant took over as editors of Lucifer, begun by Blavatsky in
1887. Besides his other duties,

Mead’s career as an author began with his first publication, Simon Magus, an
Essay, 1892.

With Mrs. Besant he also edited a collection of Blavatsky’s miscellaneous pa-
pers, which was issued as “Volume III” of the Secret Doctrine, Adyar, 1897;

Theosophical Glossary, 1892;

Key to Theosophy, 3t ed., 1893;

Five Years of Theosophy, 2rd ed., 1894;
A Modem Panarion, 1895;

Lucifer continued until 1898 (Vol. XXI) when it was succeeded by The Theo-
sophical Review, edited solely by Mead.

In 1899 he married Laura Mary Cooper, sister of Mrs. Cooper-Oakley (who authored
Le Compte de St. Germain), and daughter of Frederick Cooper, 1.c.S.' She lived until

1
[Indian Civil Service]
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1924. Also during that period he was vice president and later president of the Bla-
vatsky Lodge, London. He continued to edit The Theosophical Review, contributing
many articles and reviews, of the latter there were about 18 in Lucifer, and 45 in
T.R'

About this time began the prominence of Mr. Leadbeater as his many writings were
published, and increasing numbers were drawn into the society by his views, and by
his references to his “psychic” experiences, which views were not always shared by
earlier members.

At the beginning of 1906, grave charges were brought against C.W. Leadbeater by
several scandalized mothers in the U.S.A., whose young sons had been taught cer-
tain morally oblique practices. After a great deal of publicity and legal action by the
distraught mothers, a Judicial Committee was convened by Col. Olcott. The evidence
being clear and incontrovertible against Leadbeater, his resignation from the Theo-
sophical Society was accepted to close the matter.

In May 1908, a new phase of the above-mentioned events cropped up, when Dr.
Weller van Hook, General Secretary of the American Section wrote an Open Letter to
his Section defending Leadbeater’s position and ideas.

A large number of members in the then British Section were deeply concerned over
the state of affairs, and the Annual British Convention in July 1908, carried a reso-
lution requesting the President and General Council of the T.S. to put an end once
for all to this matter. After full deliberation, the President and the Council “saw no
reason why Mr. Leadbeater should not be restored to membership.” Whereupon up-
wards of 700 members in England resigned from the Society. Mead of course, was
one of them. In a Valedictory published in the February 1909, issue of The Theosoph-
ical Review (No. 258), he bid farewell to his readers, as Editor of the Review, specifi-
cally stating that he had lost confidence in the President and its chief Officials.

About 150 of the dissidents and some 100 others who approved, joined together to
found the Quest Society and to publish a new journal with the title of The Quest. The
Quest, a quarterly review, began in October 1909, and continued with Mead as editor
until it ceased publication in 1930. It attracted many serious scholars who contrib-
uted valuable articles considered as source material today. Mead carried on these
activities despite severe financial difficulties for 21 years, finding time to work for the
welfare of Indian students as Secretary of the Northbrook Society. The financial re-
verses of 1929-30 spelled an end to the Quest Society, but he became active in the
newly formed Society for Promoting the Study of Religions, becoming a member of its
council. His last public appearance was at a meeting of The Royal Asiatic Society,
where he delivered a lecture on the Mandeeans, a subject with which he was on the
most intimate terms, as shown by the many articles appearing in Quest. He died
September 29th) 1933 at the age of 65, after returning from a holiday in bad health.
Of all the members of the Theosophical movement throughout the years, G.R.S.
Mead was one of the few true scholars to emerge. His studies bearing upon the ori-
gins of Christianity constitute the only real bridge between early Gnosticism and the

1
[Theosophical Review)
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philosophy of the Mandaeans, with what has come to be called “Christianity” in this
century. A collection of all of his works would fill several volumes, and provide stu-
dents with an invaluable aid for research. John M. Watkins, his literary executor
found no papers in his estate.

Some of the chapters on various subjects contained in Mead’s published works ap-
peared at first in one or another of the magazines of which he was the Editor. After
some editing, revising and sometimes augmenting the text, they were incorporated
into the MSS. of his published works. The list of the latter is quite imposing. We men-
tion them in a chronological sequence:

1

“Among the Gnostics of the First Two Centuries,” Lucifer, Vols. XIX and XX, De-
cember 1896 through August 1897. Marked as “to be continued,” but no con-
tinuation [became] available.

Simon Magus. An Essay. London, Theosophical Publishing Society, and The
Path, New York, 1892; 91pp. Printed at the H.P.B. Press. Valuable analysis of
the Source Material. (Paper covers)

Select Works of Plotinus. Thomas Taylor; 1817. Edited with Preface and Bibliog-
raphy by G.R.S. Mead. London. G. Bell & Sons, 1895; Ixxiv + 343pp.; no index.
Bohn'’s Philosophical Library. Also 1914, in Bohn’s Popular Library. Also 1929.

The World-Mystery. Four Comparative Studies in General Theosophy. London &
Benares, Theosophical Publishing Society, 1895; 200pp. Index, Second ed.,
1907. Originally appeared in Lucifer.

The Upanishads. Translated into English with a Preamble and Arguments by
G.R.S. Mead and Jagadisha Chandra Chattopadhyaya. Two small volumes.
London, Benares, Madras, Theos. Publishing Society, 1896; 137pp and 98pp.,
respectively.

Pistis Sophia. A Gnostic Gospel . . . for the First time English ed. from Schwar-
tze’s Latin Version of the only known Coptic MS. and checked by Amélineau’s
French version. Valuable Introduction and Bibliography. London & Madras,
Theosophical Publishing Society, 1896; xliv + 394pp.; 2rd ed. rev. with annot.
bibliography, 1921.

Orpheus. 1896; 208pp. Copious Bibliography. Second ed., London, J.M. Wat-
kins, 1865.

Fragments of a Faith Forgotten. London & Benares. Theosophical Publishing
Society, 1900; xxviii + 630pp.; extensive Bibliographies. Second edition: Univer-
sity Books, New Hyde Park, N.Y. With Introduction by Kenneth Rexroth; Ixvii +
633pp. Copious Index.

Apolionius of Tyana, the Philosopher-Reformer of the First Century A.D. A criti-
cal study of the only existing record of his life, etc. London & Benares, Theo-
sophical Publishing Society, 1901; 159pp.; Bibliography. Second ed., University
Books, New Hyde Park, N.Y., 1966. Foreword by Leslie Shepard; xxii, 168pp.;
New Index.
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10

11

12

13

14

15

16

The Gospel and the Gospels. A Study in the most recent results of the lower and
the higher criticism. London, Benares, Theosophical Publishing Society, 1902,
215pp.

Did Jésus Live 100 B.C.? An Inquiry into the Talmud Jésus Stories, the Toldoth
Jeschu, etc., London & Benares, Theosophical Publishing Society, 1903; xvi +
440pp.

Thrice-Greatest Hermes. Studies in Hellenistic Theosophy and Gnosis. Vol. I —
Prolegomena; xvi + 481pp.; Vol. II — Excerpts and Fragments; xii + 37 1pp. Co-
pious Index. Vol. Il — Sermons; xi + 403pp. London & Benares, Theosophical
Publishing Society, 1906.

Echoes from the Gnosis. Twelve small booklets entitled: I. The Gnosis of the
Mind. II. The Hymns of Hermes. IlI. The Vision of Arideeus. IV. The Hymns of
Jésus. V. The Mysteries of Mithra. VI. A Mithraic Ritual. VII. The Gnostic Cruci-
fixion. VIII. The Chaldeean Oracles, i. IX. The Chaldeean Oracles, ii. X. The
Hymn of the Robe of Glory. XI. The Wedding-Song of Wisdom. XII. The Words of
Heraclitus. London & Benares, 1908, etc. Averaging about 100pp.

Some Mystical Adventures. London, John M. Watkins, 1910; 303pp. Quests Old
and New. London, G. Bell & Sons, 1913; x + 338pp. Index.

The Doctrine of the Subtle Body in Western Tradition. London, John M. Watkins,
1919; 109pp. Second Impression, 1967.

The Gnostic John the Baptizer. Selections from the Mandeean John Book. Lon-
don, John M. Watkins, 1924; ix +137pp.
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Suggested reading for students.

para“@(
ReadiV‘Q

From our Theosophy and Theosophists Series.

A DEBT OF GRATITUDE TO LORD LYTTON

A LAY CHELA ON OCCULT STUDY

A LAY CHELA ON THE SECRET DOCTRINE

A THEOSOPHICAL LOVE FEAST IN FRANCE

ALETHEIA IS OUR GOD AND DOGMA

ANCIENT ETHICAL WORSHIPS

ARCHAIC THEOSOPHY IS PRE-BUDDHIST WISDOM-RELIGION
BLAVATSKY DEFENDS BLAVATSKY

BLAVATSKY DEFENDS THE KEY TO THEOSOPHY

BLAVATSKY ON ANNA KINGSFORD

BLAVATSKY ON THE DIFFERENCE BETWEEN SOUL AND SPIRIT
BLAVATSKY ON THE ORIGIN AND SOURCE OF THE SECRET DOCTRINE
BLAVATSKY ON THE THEOSOPHY OF DR. N.I. PIROGOV

BLAVATSKY REFUTES ARGUMENTS AGAINST THEOSOPHY
BLAVATSKY REFUTES THE ASSERTIONS OF A FRENCH THEOSOPHIST
BLAVATSKY'S OPEN LETTER TO FELLOW THEOSOPHISTS

BUCK ON THE NATURE AND AIM OF THEOSOPHY

COLD METAPHYSICS VERSUS DIVINE WISDOM

CONDUCT AND DUTIES OF A TRUE THEOSOPHIST

CORY'S ANCIENT FRAGMENTS (1832)

COSMOPOLITANISM IS FAR HOLIER AND NOBLER THAN GRASPING GREEDINESS
CLOAKED IN PATRIOTISM

DE ZIRKOFF ON CHARLES JOHNSTON
DE ZIRKOFF ON EDWARD DOUGLAS FAWCETT
DE ZIRKOFF ON FRANZ HARTMANN

DE ZIRKOFF ON GERALD MASSEY
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DE ZIRKOFF ON HP BLAVATSKY COLLECTED WRITINGS

DE ZIRKOFF ON SUBBA ROW

DE ZIRKOFF ON THE COUNTESS OF CAITHNESS

DE ZIRKOFF ON THE DREAM THAT NEVER DIES

DE ZIRKOFF ON THE SECRET DOCTRINE

DE ZIRKOFF ON THE SIBYLLINE ORACLES

DE ZIRKOFF ON THE THIRD VOLUME OF THE SECRET DOCTRINE

DE ZIRKOFF ON THREE EMINENT THEOSOPHISTS

DE ZIRKOFF ON WILHELM HUBBE-SCHLEIDEN

DE ZIRKOFF RECALLS HIS FORMATIVE YEARS IN RUSSIA

EASTERN LIGHT SHINES ON WESTERN MINDS

EASTERN OCCULTISM IS THE PARENT STREAM OF INNER WISDOM
EASTERN THEOSOPHY IS NEITHER A CREED, NOR A RELIGIOUS BODY
ESSENTIAL THEOSOPHICAL DOCTRINES

HARTMANN ON HOW TO ENTER THE PATH TO INFINITE LIFE

HARTMANN ON THE HARMONICAL SOCIETY

HOW THEOSOPHY REKINDLED TRUE BROTHERHOOD IN INDIA
HUMANITY SEEMS TO PROGRESS BY INVENTING ONE DISCOVERY AFTER THE OTHER
IMPORT AND POTENCY OF NUMBERS AS SYMBOLS

IN THE EARLY DAYS OF THE THEOSOPHICAL MOVEMENT

ISIS UNVEILED IS THE MAJESTY OF TRUTH UNVEILED

JUDGE ON THE HEART DOCTRINE

JUDGE ON THE THEOSOPHICAL MOVEMENT

JUDGE ON THE TRUE THEOSOPHIST'S PATH

JUDGE ON THEOSOPHICAL STUDY AND WORK

KEYS TO THE MYSTERY LANGUAGE

LET THE THEOSOPHICAL SOCIETY PERISH, THAN FORSAKE THE CAUSE OF TRUTH
MYSTERY IS NOT UNREVEALED KNOWLEDGE

OCCULT TRUTH IS NATURE WITHOUT THE ILLUSORY VEIL OF THE SENSES
OUR GOD IS HUMANITY AND OUR CULT THE LOVE OF OUR FELLOW-MAN
OUR ONLY DELIVERER AND SAVIOUR

PLEDGED STUDENTS' PRESCRIBED GUIDE FOR CONDUCT

PREREQUISITES TO MEMBERSHIP OF THE THEOSOPHICAL SOCIETY

Page 9 of 11


http://www.philaletheians.co.uk/

SPURNED THE SUBSTANCE AND CLUTCHED THE SHADOW
STUDENTS HAVE A CHOICE OF TWO PATHS

SUBBA ROW DEFENDS ESOTERIC BUDDHISM

SUBBA ROW'S ESOTERIC WRITINGS (1895)

THAT WHICH IS FALSE CAN ONLY BE KNOWN BY TRUTH

THE AIMS AND MISSION OF THE THEOSOPHICAL SOCIETY FULFILLED
THE CHALDEAN ORACLES OF ZOROASTER

THE CROWN JEWELS OF THEOSOPHY (PHOTO ALBUM)

THE POWER OF THE TRINITY OF KOSMOS MANIFESTS THROUGH
THE FOUR PRINCIPLES OF MAN

THE REVIVAL OF EASTERN OCCULT PHILOSOPHY

THE SUN OF TRUTH FEARS NO LIGHT AND NEEDS NO LIES

THE THEOSOPHICAL SOCIETY IS NOT A NURSERY FOR BUDDING ADEPTS
THEORETICAL AND PRACTICAL ARCANE TERMS

THEOSOPHIA - FOUNTAIN, PERSPECTIVES, PRACTICE (DRAWING)
THEOSOPHIA: INNER WISDOM

THEOSOPHICAL MOVEMENT, THE GREAT MORAL BUT SILENT FORCE
THEOSOPHICAL SOCIETY - ESOTERIC SECTION (LETTERHEAD)
THEOSOPHICAL SOCIETY - MISSION AND FUTURE

THEOSOPHICAL SOCIETY - MONOGRAM 1 (LOGOTYPE)

THEOSOPHICAL SOCIETY - MONOGRAM 2 (LOGOTYPE)

THEOSOPHICAL SOCIETY - OBJECTS AND EARLY ACCOMPLISHMENTS
THEOSOPHICAL SOCIETY - SEAL 1 (LOGOTYPE)

THEOSOPHICAL SOCIETY - SEAL 2 (LOGOTYPE)

THEOSOPHICAL SYMBOLS (TRUE TYPE FONT)

THEOSOPHIST IS WHO THEOSOPHY DOES

THEOSOPHISTS DEFINED ATTITUDINALLY, ETHICALLY, PHILOSOPHICALLY (DRAWING)
THEOSOPHY AND THEOSOPHISTS

THEOSOPHY BRINGS THE WISDOM OF LOVE BEFORE THE EYE OF THE SOUL
THEOSOPHY IS DEEPER MONISM THAN SECULARISM, AND MORE PHILOSOPHICAL
THEOSOPHY IS RELIGION ITSELF AND SUBLIME CODE OF ETHICS
THEOSOPHY IS THE SCIENCE OF TRUTH AND THE RELIGION OF JUSTICE
TRIBUTES TO WILLIAM QUAN JUDGE

TRUE THEOSOPHISTS ARE ALWAYS UNDER THE MASTER'S EYE
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TRUTH IS ALWAYS MIXED WITH ERROR AND HINDERED BY TECHNOLOGICAL
KNOWLEDGE

TWO JOURNALS DEVOTED TO THE BROTHERHOOD OF MAN

VERNAL BLOOMS BY WILLIAM QUAN JUDGE

VISTAS OF VIRTUE AND TRUTH

WADIA'S RESIGNATION FROM THE TS

WHAT SORT OF MAN THE REAL PHILOSOPHER SHOULD BE?

WHEN PURE LOVE IS PERVERTED, HUMANITY QUIVERS

WHO CAN MEND THE BROKEN SOCIETY?

WHO CAN READ THE RIDDLE OF THE SERPENT?

WHO SHOULD BE INVITED TO THEOSOPHICAL MEETINGS?

WHY A BRAHMIN ABANDONED HIS CASTE

WHY PAGAN SYMBOLISM IS INDESTRUCTIBLE?

WILDER ON THE WISDOM RELIGION OF ZOROASTER

Further
ReadiV\g

e GRS MEAD SHOWS HIS TRUE COLOURS

— in our Down to Earth Series.
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