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Preamble

First published in  Lucifer, Vol. XI, No. 66, February 1893, pp. 449 -56.
Republished in  Blavatsky Collected Writings , (NOTES ON THE GOSPEL ACCORDING TO JOHN) XI pp. 482 -503.

[The following notes formed the basis of discussion at the meetings of the Blavatsky Lodge, in October

1889. They were prepared by myself before the meetings, mostly from notes taken down from H.P. Bl a-
vatsky As it is impossible to throw the matter into any precise form, the notes must stand simply as
hints for students, and especially as a useful example of Blavatsky & method of interpretation. i G.R.S.
Mead.]

The preliminary paper deals mainly with the translation of the opening verses of the
original text , as we have it, pointing out difficulties and the liberty of translation that
can be used without violating the Greek. It will be of interest even to those who do

not understand the original language as showing the danger of relying on the r e-
ceived trans| ation, or in fact any translation, without a copious commentary. More o-
ver, when it is understood that such great difficulties present themselves even when

the original scripture is in Greek, it will be easily seen that a translation of the H e-

brew texts, from a language essentially occult and open to infinite permutation of
meaning, is fraught with far greater difficulty.

The original texts of the Jewish Scriptures were written without vowel points, and

each school had its own tradition as to which points should be used. Why, therefore,
the pointing of one particular school, the Masoretic, should be insisted on to the e X-
clusion of all others, passes the comprehension of any but the orthodox bibliolater.

From this point of view, then, the preliminary paper m ay not be without interest.

-
! [Though unsigned, these opening paragraphs are very probably from the pen of G.R.S. Mead. fi Boris de
Zirkoff .]
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GRS Mead on the Gospel of John i , 1-9*

1. Inthe beginning was the Logos, and the Logos was 6 R GtO®E t dnd the Logos was

eELT

In the very first verse a grave difficulty presents itself: viz ., the right interpret a-
tion of the curious complement 6 ROFOOEL IO the Vulgate it is translated

apud Deum, owith God 6 i not dogether with God, 6 which would be cum Deo,
but in the sense of  dat, 6 ¢by. 6 But does apud render the Greek 6 RF® Apud is a
preposition denoting rest; 6 R Owith the accusative, denotes fundamentally m o-
tion fi versus, adversus , presenting in fact an idea of hostility, and meta phor i-
cally of comparison. To translate & R G O®E t tberefore, by owith God 6 is de-

cidedly unwarranted by the ordinary meaning of the word.

All that can be said, then, from the text, as it stands, is that something is pre d-
icated on the Logos with respect  to God, and that this predication differs co n-
siderably from the following: viz., that dTrhe Logos was God. ¢t leaves us, ther e-
fore, free to assign a philosophical interpretation to the phrase. Notice that the

article is used in one phrase with é E tahd omi tted in the other. The Logos was
God or Divinity; that is to say, that the First or Unmanifested Logos is esse n-
tially the same as Parabrahman. But once the first potential Point appears,
there is then this Point and the rest, viz., 01 t Aénd Oé E tit and their rel a-
tion one to the other, stated in the sentence, oThe Logoswas 6 R GFO®Et O

The phrase occurs again in ~ Romans.” &We have peace with God ,6 (ET R 2O E OF

t O®OEQ).

2. The latter (the Logos) was, in the beginning, 6 RGTODEL O

Why is this repeated? Does it mean that at the first dflutter of manvantaric
dawn Gthere was the Logos and M diaprakriti?

But here a doubt arises: does A R Urdean dbeginning 6 We know that great co n-
troversy has arisen concerning the interpretation of the first verse of Genesis,
and though the Orthodox translate by an the beginning, 6the Targum of Jerus a-
lem renders bert shZh as dn wisdom. 6

Now A R Uklis been shown by Godfrey Higgins in his Anacalypsi s, by Inman
and a host of other writers of the same school, to be the same as argha, ark,
argo,’ the ship of Jason in which he sailed to find the dgolden fleece ,6' and,

therefore, is the same as the Jagad -yoni, the dwomb of the universe, 6 or rather

1 . . .
[Cf.H. P. Bl avat skyds commentaries @GreD.tPHIle] same verses in
2
v, 1
3 . P ) o
[ SeRropasiton1l - NoahisLogos, 6 i n t Besies.sfia BDe PHIL.]

4 . .
Apollonius Rhodius
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the material cause or kfrana thereof, according to the Paur Fnik comment a-

tors, ' but according to the Esoteric Philosophy the ideal spirit of that cause. It
is the SvabhFva of t hediprakdtiofihe ¥ads Fréimptilost d e
phers.

If this is so, we shall have to seek a new interpretation.

The First Logos was in M diaprakriti. The Point within the Circle of Space,
owhose centre is everywhere and circumference nowhere. o]

So far, so good. But what is the distinction between é Etand Oé EP? Which is
the superior term; can either be said to be identical with Parabrahman?

Does it mean that in Pralaya the Logos is concerned with or united with Par a-
brahman alone, in fact, is one with It?

If so, verse 2 would mean that the Logos, when differentiation has not y et taken
place, is pure spirit, and concerned only with the things of spirit.

If, however, this is the meaning, it is difficult to understand why the article is
omitted before AR U &

3. All things are wont  * to be (or exist) through it ( viz., the Logos), and without it not one
single thing which is (or is wont to come) comes into being.

J & Oradll things, 6 is to be distinguished from 1 t R @dsmos)® in the 10 t
verse.
Now 1 t R1 i©iised by the philosophers to mean the organized universe in co n-

tradistinction  to the indigesta moles* or Chaos. ® It will be, moreover, clearly
seen that verse 10 refers to a later stage of emanation or evolution than verse 3.
Therefore, it does not seem too bold to translate 6 4 O fad\dall manifestation, 6
that is to say, all universes and systems.

There is nothing to warrant the translation, aall things were made by him. 6 The
verb A @A O @ded ot mean ¢&o make 6but &o become. §ltisrareto find a1 &
used in the sense of an agent or instrument fi in the sense of dby.6The fund a-

mental idea is dahrough, & whether of place or time. Metaphorically, it is used in

a causal sense, and in later prose, of the material out of which a thing is made.

So that even if the creative idea were adopted, it would show that all things
were made dahrough éor tut of 6 the Logos.

Comparing these first three verses with the first chapter of Genesis, we notice
an entire omission of the Void or Chaos, this is an additional reason why the
word A R Uséould be carefully considered.

! The Secret Doctrine, | p. 46

z [Accustomed , used .]

3[See 0Kosmos and Cosmosd6 in oWrEDCeIDf using Words Series.
N [Disordered mass.]

5 . P . .
[ S e@haos to sense, latent deitytoreason 6 i n t he s ameD.Fle.ti es.
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4. In it (the Logos) was Life, and the Life was the Light of men.

G S dife) differs from 6 & O {oBjective manifestation) in that it is in (or inherent

in) the Logos, and is not emanated through it. It may, therefore, be taken as a

power of the Logos. Now the Logos of the 3 ™ verse is not the same as the Logos
of the 1 st. Essentially or in eternity, of course, they are the same, but in time in

a different stage of emanation. In The Secret Doctrine this Logos is called the
Second or Third Logos, the  duminous sons of manvantaric dawn, 6 or the
couilders 67 a septenary hierarchy.

Is, then, this potency of the Third Logos Fohat? And if so, is U S T(Light) Buddhi
or Manas?

That which | say to you in Darkness ( E G ER1 @\, €eak in Light ( EG S
U S®, and what ye hear dmouth to ear, 6 preach on the housetops.

Wherefore, whatsoever ye said in Darkness (  E @ R @j 9fall be heard in
Light (E & S0 S@, and that which ye have sounded into the ear in the

crypts (closets, secret chambers) shall be preached on the housetops. 2

In these passages R7T O f(dérkness) is evidently used in a metaphorical sense,

and indeed it is a rare and late word, and very seldom applied to physical dar k-
ness; R1 O f(darkness), therefore, refers to esoteric, and U S f(light) to exoteri ¢
teachings: the relation between the two ideas is the same by analogy as be-
tween the R1 O fa®A S ¥in John.

dzA1 E @I6set), a strange word, used in  Pistis -Sophia for the different divisions
of K F ma&oka, in the Great Serpent or Astral Light.

oThat which ye have sounded ( T A TCEi@to the ear. 6

Now | AT Ht@Habble) does not mean to speak in the ordinary way, as transla t-
ed in the orthodox version: T AT HaZalways distinguished from T /A Eandlis
very often used of music, nature sounds, and singing. Those who have read

about Gnostic invocations and mystery names, mantrams, etc., will understand
this meaning.

The word R7T t¥7 @ every case has a mystic meaning, the enquiry into which,

though of great interest, would take us too far from the present subject. We

should, however, be on our guard against seeking to support the meaning of

any word in the New Testament by a citation of the same from other passages

and books. The New Testament is not unity; it is as useless to try to reconcile

the meanings of particular words out of their contexts or stereotype a special

meaning, as to take the word  buddhi and claim for it the same meaning in the

Esoteric, SFnkhya, Yoga, B u Himdh phisosophy.or ot her sc

! Matt hew x, 27
2
Luke xii, 3

Used in Ephesians v, 8; Luke xxii, 53; Matthew viii, 12; 2 Peter ii, 17 .
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5. And the Light shineth in the Darkness, and the Darkness did not comprehend it.

In The Secret Doctrine this Darkness is taken as synonymous with pure spirit,
and Light as typifying matter

Darkness in its radical, metaphysical basis, is subjective and absolute
Light: while the latter, in all its seeming effulgence and glory, is merely a
mass of shadows, as it can never be eternal, and is simply an illusion, or

MFy.F

Are dLight 6 and dDarknes s6 in this verse, used in the same sense? Or does it
mean that this  dLife 6 which is a potency of the Logos, is regarded by men as
dLight, 6 whereas that which is higher than the dight, 6 viz., the Logos (or to
them dDarkness ¢, is the real dLight 6 ?0Darknes s comprehended it not, 06 then,
means that absolute spirit did not comprehend or understand this illusive
dlight. 6

6. There was a man sent divinely (6 A R& EX)whose name was John.

7. He came for bearing witness in order that he might testify concerning the Light, in
order that all might have confidence through it.

If this dLight ¢is to be taken as identical with the Christ -spirit, it will be Buddhi;
butif U S Tis Manas, the difficulty =~ may be avoided by taking U $ Ito mean Bu d-
dhi -Manas.

8. He was not the Light, but was for a witness concerning the Light.

9. The Light was the true (real) Light which illuminates every man (human being) co m-
ing into the world.

1 )
The Secret Doctrine, Vol. |, p.70
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HP Blavatsky on the Gospel of John i ,1-18"

1. In the beginning (Mdaprakriti) was the Word (Third Logos), and the

Word was with

God (6 R GtO®E t Second Logos), and the Word  was God (First Logos).

Yet all the three Logoi are one.

2. This Logos (the essence of the Logoi) was in the beginning (in M
with Parabrahman.

There is evidently a great difference between the phrase

aspect, as in verse 1.

3. The 3 verse refers to the Third or Creative Logos.

diaprakriti) identical

0 ROFOBOEt when
predicated of the Logos as a unity and the same when predicated of its second

All things came into existence through it, viz., the third aspect of the Logos,
and the sourc e of their existence, or the things themselves, were the two sup

rior aspects of the Essence.

4. Init, the Logos as a unity, was Life, and the Life was the Light of

amen 6 (viz ., the

initiates; for the profane are called shades [chh FyFs] and images §).

This Light (U &) i s -Eudnhhi , of which Kundal.
Siddhi or powers; it is the serpentine or spiral force, which if misused can Kkill.

5. And the Light of Life, as one Essence, shineth in Darkness and the Da
prehended it not.

e-

nx,

rkness co m-

Neither does this Essence of the Logos comprehend Parabrahman, nor does
Parabrahman comprehend the Essence. They are not on the same plane, so to

speak.
6. There was a man, an initiate, sent of the spirit, whose name was John.

John, cannt s, D atbeopersonifi¢d rsidnooosm.

The name may be

taken in its mystic significance; that is to say, this man personifies the power of

the mystery name, doa nnes. o

7. He came to bear witness concerning the Light that all might be strengthened

through it.

In the same way Krishna, the Avat Fra of Vishnu in the
that he has come to be a witness.

8. He was not the Light, but came to bear witness concerning the Light.

1
[Cf.G. R. S. Meado6s exe-§éarsd adbthisswayr .sieED. PHIL.]
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9. This Light is the One Reality which illuminates every man that cometh into the
world.

That is to say, we all have a spark of the Divine Essence within us.
10.

The next two verses represent the descent of Spirit into Matter, the 10 th repeat-
ing the 3 @ on a lower plane.

Moreover, the light directly it descends into the Cosmos, is anth ropomorphized.

He (viz., the Light) was in the Cosmos, and the Cosmos came into being
through him, and the Cosmos knew him not.

11 . He came unto his own (that is to say, into the lower principles or lower man, or
generally mankind fi f AJa,lakeuterterm) and his own (masculine) received him not.

The first part of the verse is from the abstract or impersonal standpoint, the la t-
ter from the personal standpoint. The principles and their powers become ind i-
vidualized.

12.But as many as r e cBRBuddhitd théamihengaie pdwerdo become
Children of God (initiates),  viz., to those who have confidence in his name.

This is the septenary name, or sound , the Oeaohoo of The Secret Doctrine and
the AE ET CobltBe Pistis Sophia. It is strange that the Latin wor  ds nomen
(name) and numen (deity or divinity) so resemble one another.

13 . Who are born (iterative aorist) not from dbloods, 6 nor of the will of the flesh, nor
from the will of the male, but of God.

The term dbloods, 6 a strange use of the plural, is the same as dives6in The Se-
cret Doctrine ; they are elemental centres of force, the microcosmic aspect of the
macrocosmic Tattvas; the  dSweat-born 6 who were not dWill -born, 6 but rather,
born unconsciously.

Those dorn of the will of the flesh ¢ are the androgynous  GEgg-born 6 of The Se-
cret Doctrine , born through Kriy ~ FTakti, by dwill -power. 6

Those dborn of the will of the male 6 not man, are men born in the usual
manner after the separation of the sexes.

Whereas the term ¢&h ose born of God, 6the Sons of God, refers to the oSecond
Birth. 6

14 . So the Logos became flesh (was incarnated) and dwelt ( lit., tabernacled itself) in us
(that is to say was clothed in a body, or bodies). And we saw his appearance (not glory
exceptinthe sense of sh e k h Z ar @elt), the appearance as of the only -begotten son of
the Father full of grace and truth.

The word &t owhich is translated by glory, is nowhere found with this meaning
in Greek.
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Plato uses at OiA the sense of opinion, as distinguished from Eo61
knowledge, and Aeschylus * employs it to denote a vision.

The dFather6i n t his verse means t-Met iBeerabhFlvea, SFab lnfe
of the Buddhists, the Father  -Mother (a compound word) of  The Secret Doctrine

and the M diaprakriti of the Ved Fntins, M dIaprakriti is not Parabrahman, al t-

hough, so to speak, contemporaneous with it. It may perhaps be defined as the

cognizable aspect of it.

This first -born is the Sanskrit  aja, the Greek AT O torflamb. Lamb s, sheep and
goats were sactrificed to K FI2, the lower aspect of Ek[Ta or the Astral Light. The
oonly begotten Son 6 was sacrificed to the Father; that is to say, that the spirit u-
al part of man is sacrificed to the astral.

Grace (U & R)lis a difficult word t o translate. It corresponds to the higher aspect
of EkFTa. The two aspects are as follows:

1 Spiritual Plane: Elaya (Soul of Universe); E€kF &.
2 Psychic Plane: Prakriti (Matter or Nature); Astral Light or Serpent.

15 . John bears witness concerning him and cries saying: He it was of whom | spake:
who coming after me was before me: for he was before me ( 6 R 3  €uiious) 2

That is to say, that from the point of view of a disciple the divine principle

E€tma -Buddhi is later in respect of time, for union therewith is not attained fill

the end of the Path is reached. Yet this spark of the divine Fire was before the
personality of the neophyte, for it is eternal and in all men, though not man i-
fested.

We , t herefor e, shhevepresgnativandf ¥ishrau; the man who b e-
comes an adept through his own exertions, a J Yanmukta. This typical perso  n-
age, an individual representing a class, speaks in space and time; whereas the

One Wisdom is in Eternity and therefore dfirst. 6

16 . And of the Fullness ( | T &RA) thereof we all received, and favour for favour.
The ] T &R S(PW¥rzma or Plenum) must be distinguished from M diaprakriti.

T h e pnhatisrinfinite manifestation in manifestation, the Jagad Yoni or Gol d-
en Egg: M diaprakriti is an abs  traction, the Root of the Jagad Yoni, the Womb of
the Universe, or the Egg of Brahm  F.

T h e Pnhatisy therefore, Chaos.  dFavour for favour & means that what we r e-
ceive we give back, atom for atom, service for service.

The meaning of verse 16 depends on vers e 17.

1
Choéphorae , 1053
2 .
Cf. The Secret Doctrine, Vol. |, p. 10, note

[i.e., the eternal spark of D ivine Fire was well before the personality of the neophyte , for the Divine Fire was
eager to know ltself.]
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17 . For the Law was given through Moses, but grace and truth was through Jesus

Christ.
The external illusion or  dEye Doctrine 6 through Moses; the reality or OHeart
Doctrine 6t hr ough t he di viBaddhi Spirit €t ma

18 . No man has seen God (Parabrahman) at any time.
No, not even the First Logos who, as stated in the Lectures on the Bhagavad -
G3f, by T. Subba Row, can only behold its veil, M dIaprakriti.

The only -begotten Son, the Logos, who is in the bosom of the Father, in Par a-
brahman, he has declared him (shown him in manifestation, but not seen him).
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