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Let every man prove his own works.

The religious philanthropist holds a position of his own, which
cannot in any way concern or affect the Theosophist. He does not
do good merely for the sake of doing good, but also as a means
towards his own salvation.

The secular philanthropist is really at heart a socialist, and noth-
ing else; he hopes to make men happy and good by bettering their
physical position.

The direct effect of an appreciation of Theosophy is to make those
charitable who were not so before. Theosophy creates the charity
which afterwards, and of its own accord, makes itself manifest in
works.

First published in Lucifer, Vol. I, No. 3, November 1887, pp. 161-69. Republished in Blavatsky Collected
Writings, (“LET EVERY MAN PROVE HIS OWN WORKS”) VIII pp. 159-71. Frontispiece: The Little Fruit-Seller
(1670-1675) Bartolome Esteban Murillo, Alte Pinakothek, Munich.
Such is the title of a letter received by the Editors of Lucifer. It is of so serious a na-
ture that it seems well to make it the subject of this month’s editorial. Considering
the truths uttered in its few lines, its importance and the bearing it has upon the
much obscured subject of Theosophy, and its visible agent or vehicle — the Society
of that name — the letter is certainly worthy of the most considerate answer.

Fiat justitia, ruat coelum! !

Justice will be done to both sides in the dispute namely, Theosophists and the mem-
bers of the Theosophical Society2 on the one hand, and the followers of the Divine
Word (or Christos), and the so-called Christians, on the other.

We reproduce the letter: —

1
[Let justice be done, though the heavens may fall. Attributed to Lucius Calpurnius Piso Caesoninus, Roman
statesman and Julius Ceesar’s father-in-law.]

2 Not all the members of the Theosophical Society are Theosophists; nor are the members of the so-called
Christian Churches all Christians, by any means. True Theosophists, as true Christians are very, very few; and
there are practical Theosophists in the fold of Christianity, as there are practical Christians in the Theosophical
Society, outside all ritualistic Christianity.
“Not everyone that saith unto me, Lord, Lord, shall enter the kingdom of heaven; but he that doeth the
will of my Father which is in heaven.” (Matthew vii, 21)

“Believe not in ME, but in the truths I utter.” (Buddha’s Aphorisms)
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To the Editors of Lucifer:

What a grand chance is now open in this country, to the exponents of a noble
and advanced religion (if such this Theosophy be)® for proving its strength,
righteousness and verity to the Western world, by throwing a penetrating and
illuminating ray of its declared light upon the terribly harrowing and perplexing
practical problems of our age.

Surely one of the purest and least self-incrusted duties of man, is to alleviate
the sufferings of his fellow man?

From what I read, and from what I daily come into immediate contact with, I
can hardly think it would be possible to over-rate in contemplation, the intense
privation and agonizing suffering that is — aye, say it — at this moment being
endured by a vast proportion of our brothers and sisters, arising in a large
measure from their not absolutely having the means for procuring the bare ne-
cessaries of existence?

Surely a high and Heaven-born religion — a religion professing to receive its
advanced knowledge and Light from “those more learned in the Science of Life,”
should be able to tell us something of how to deal with such life, in its primitive
condition of helpless submission to the surrounding circumstances of — civili-
zation!

If one of our main duties is that of exercising disinterested love towards the
Brotherhood, surely “those more learned” ones, whether in the flesh, or out of
it, can and will, if appealed to by their votaries, aid them in discovering ways
and means for such an end, and in organising some great fraternal scheme for
dealing rightly with questions which are so appalling in their complexity, and
which must and do press with such irresistible force upon all those who are
earnest in their endeavours to carry out the will of Christ in a Christian Land?

L. F. FF.
October 25th, 1887

HIS HONEST-SPOKEN AND SINCERE letter contains two statements; an im-
plied accusation against “Theosophy” (i.e., the Society of that name), and a
virtual admission that Christianity — or, again, rather its ritualistic and

dogmatic religions — deserve the same and even a sterner rebuke. For if “Theoso-

phy,” represented by its professors, merits on external appearance the reproach that

so far it has failed to transfer divine wisdom from the region of the metaphysical into

that of practical work, “Christianity,” that is, merely professing Christians, church-

men and laymen lie under a like accusation, evidently. “Theosophy” has, certainly,

failed to discover infallible ways and means of bringing all its votaries to exercise

3

“This” Theosophy is not a religion, but rather the RELIGION — if one. So far, we prefer to call it a philosophy;
one, moreover, which contains every religion, as it is the essence and the foundation of all. Rule III of the Theos.
Body says:

“The Society represents no particular religious creed, is entirely unsectarian, and includes professors of
all faiths.”
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“disinterested love” in their Brotherhood; it has not yet been able to relieve suffering
in mankind at large; but neither has Christianity. And not even the writer of the
above letter, nor anyone else, can show sufficient excuse for the Christians in this
respect. Thus the admission that “those who are earnest in their endeavours to carry
out the will of Christ in a Christian Land” need the help of “‘those more learned’
ones, whether [pagan adepts]| in the flesh, or [spirits?] out of it,” is very suggestive,
for it contains the defence and the raison d’étre of the Theosophical Society. Tacit
though it is, once that it comes from the pen of a sincere Christian, one who longs to
learn some practical means to relieve the sufferings of the starving multitudes — this
admission becomes the greatest and most complete justification for the existence of
the Theosophical Brotherhood; a full confession of the absolute necessity for such a
body independent of, and untrammelled by, any enchaining dogmas, and it points
out at the same time the signal failure of Christianity to accomplish the desired re-
sults.

Truly said Coleridge that:

Good Works may exist without saving Principles, and therefore cannot contain
in themselves the Principle of Salvation; but saving Principles never did, nev-
er can, exist without good Works.*

Theosophists admit the definition, and disagree with the Christians only as to the
nature of these “saving principles.” The Church (or churches) maintain that the only
saving principle is belief in Jesus, or the carnalised Christ of the soul-killing dogma;
theosophy, undogmatic and unsectarian, answers, it is not so. The only saving prin-
ciple dwells in man himself, and has never dwelt outside of his immortal divine self;
i.e., it is the true Christos, as it is the true Buddha, the divine inward light which
proceeds from the eternal unmanifesting unknown ALL. And this light can only be
made known by its works — faith in it having to remain ever blind in all, save in the
man himself who feels that light within his soul.

Therefore, the tacit admission of the author of the above letter covers another point
of great importance. The writer seems to have felt that which many, among those
who strive to help the suffering, have felt and expressed. The creeds of the churches
fail to supply the intellectual light, and the true wisdom which are needed to make
the practical philanthropy carried out, by the true and earnest followers of Christ, a
reality. The “practical” people either go on “doing good” unintelligently, and thus of-
ten do harm instead; or, appalled by the awful problem before them, and failing to
find in their “churches” any clue, or a hope of solution, they retire from the battle-
field and let themselves be drifted blindly by the current in which they happen to be
born.

Of late it has become the fashion for friends, as well as for foes, to reproach the The-
osophical Society with doing no practical work, but losing itself in the clouds of met-
aphysics. Metaphysicians, we are told, by those who like to repeat stale arguments,
have been learning their lesson for the last few thousand years; and it is now high
time that they should begin to do some practical work. Agreed; but considering that

4
[Samuel Taylor Coleridge, The Friend: A series of Essays, London: Printed for Gale and Curtis, Paternoster
Row, 1812; pp. 376-77]
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the Christian churches count nearly nineteen centuries of existence, and that the
Theosophical Society and Brotherhood is a body hardly twelve years old; considering
again that the Christian churches roll in fabulous wealth, and number their adher-
ents by hundreds of millions, whereas the Theosophical Brotherhood is but a few
thousand strong, and that it has no fund, or funds, at its disposal, but that 98 per
cent. of its members are as poor and as uninfluential as the aristocracy of the Chris-
tian church is rich and powerful; taking all this into consideration, there would be
much to say if the theosophists would only choose to press the matter upon the pub-
lic notice. Meanwhile, as the bitterest critics of the “leaders” of the Theosophical So-
ciety are by no means only outsiders, but as there are members of that society who
always find a pretext to be dissatisfied, we ask: Can works of charity that will be
known among men be accomplished without money? Certainly not. And yet, not-
withstanding all this, none of its (European) members, except a few devoted officers
in charge of societies, will do practical work; but some of them, those especially who
have never lifted a finger to relieve suffering, and help their outside, poorer brothers,
are those who talk the most loudly, and are the bitterest in their denunciations of the
unspirituality and the unfitness of the “leaders of theosophy.” By this they remove
themselves into the outer ring of critics, like those spectators at the play who laugh
at an actor passably representing Hamlet, while they themselves could not walk on
to the stage with a letter on a salver. While in India, comparatively poor theosophists
have opened gratuitous dispensaries for the sick, hospitals, schools, and everything
they could think of, asking no returns from the poor, as the missionaries do, no
abandonment of one’s forefathers’ religion, as a heavy price for favours received,
have the English theosophists, as a rule, done a single thing for those suffering mul-
titudes, whose pitiful cry rings throughout the whole Heavens as a protest against
the actual state of things in Christendom?

We take this opportunity of saying, in reply to others as much as to our correspond-
ent, that, up till now, the energies of the Society have been chiefly occupied in organ-
izing, extending, and solidifying the Society itself, which work has taxed its time, en-
ergies, and resources to such an extent as to leave it far less powerful for practical
charity than we would have wished. But, even so, compared with the influence and
the funds at the disposal of the Society, its work in practical charity, if less widely
known, will certainly bear favourable comparison with that of professing Christians,
with their enormous resources in money, workers, and opportunities of all kinds. It
must not be forgotten that practical charity is not one of the declared objects of the
Society. It goes without saying, and needs no “declaration,” that every member of the
Society must be practically philanthropic if he be a theosophist at all; and our de-
clared work is, in reality, more important and more efficacious than work in the eve-
ry-day plane which bears more evident and immediate fruit, for the direct effect of an
appreciation of theosophy is to make those charitable who were not so before. Theos-
ophy creates the charity which afterwards, and of its own accord, makes itself mani-
fest in works.

Theosophy is correctly — though in this particular case, it is rather ironically —
termed “a high and Heaven-born religion.” It is argued that since it professes “to re-
ceive its advanced knowledge and Light from ‘those more learned in the Science of
Life,”” the latter ought and must, “if appealed to by their votaries [the theosophists],
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aid them in discovering ways and means . . . in organizing some great fraternal
scheme,” etc.

The scheme was planned, and the rules and laws to guide such a practical brother-
hood, have been given by “those more learned in the Science of [practical, daily, altru-
istic] Life,” aye, verily “more learned” in it than any other men since the days of Gau-
tama Buddha and the Gnostic Essenes. The “scheme” dates back to the year when
the Theosophical Society was founded. Let anyone read its wise and noble laws em-
bodied to this day in the Statutes of the Fraternity, and judge for himself whether, if
carried out rigorously and applied to practical life, the “scheme” would not have
proved the most beneficent to mankind in general, and especially to our poorer
brethren, of “the starving multitudes.” Theosophy teaches the spirit of “non-
separateness,” the evanescence and illusion of human creeds and dogma, hence, in-
culcates universal love and charity for all mankind “without distinction of race, colour,
caste or creed,” is it not therefore the fittest to alleviate the sufferings of mankind? No
true theosophist would refuse admission into a hospital, or any charitable estab-
lishment, to any man, woman or child, under the pretext that he is not a theoso-
phist, as a Roman Catholic would when dealing with a Protestant, and vice versa. No
true theosophist of the original rules would fail to put into practice the parable of the
“Good Samaritan,” or proffer help only to entice the unwary who, he hopes, will be-
come a pervert from his god and the gods of his forefathers. None would slander his
brother, none let a needy man go unhelped, none offer fine talk instead of practical
love and charity.

Is it then the fault of Theosophy, any more than it is the fault of the Christ-
teachings, if the majority of the members of the Theosophical Society, often changing
their philosophical and religious views upon entering our Body, have yet remained
practically the same as they were when professing lip Christianity? Our laws and
rules are the same as given to us from the beginning; it is the general members of the
Society who have allowed them to become virtually obsolete. Those few who are ever
ready to sacrifice their time and labour to work for the poor, and who do, unrecog-
nized and unthanked for it, good work wherever they can, are often too poor them-
selves to put their larger schemes of charity into objective practical form, however
willing they may be.

“The fault I find with the Theosophical Society,” said one of the most eminent sur-
geons in London to one of the editors, quite recently, “is that I cannot discover that
any of its members really lead the Christ-life.” This seemed a very serious accusation
from a man who is not only in the front rank of his profession, and valued for his
kindly nature, by his patients, and by society, and well known as a quiet doer of
many good deeds. The only possible answer to be made was that the Christ-life is
undeniably the ideal of every one worthy in any sense of the name of a Theosophist,
and that if it is not lived it is because there are none strong enough to carry it out.
Only a few days later the same complaint was put in a more graphic form by a cele-
brated lady-artist. “You Theosophists don’t do enough good for me,” she said pithily.
And in her case also there is the right to speak, given by the fact that she leads two
lives — one a butterfly existence in society, and the other a serious one, which makes
little noise, but has much purpose. Those who regard life as a great vocation, like the
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two critics of the Theosophical movement whom we have just quoted, have a right to
demand of such a movement more than mere words. They themselves endeavour
very quietly to lead the “Christ-life,” and they cannot understand a number of people
uniting in the effort towards this life without practical results being apparent. Anoth-
er critic of the same character who has the best possible right to criticise, being a
thoroughly practical philanthropist and charitable to the last degree, has said of the
Theosophists that their much talking and writing seems to resolve itself into mere
intellectual luxury, productive of no direct good to the world.

The point of difference between the Theosophists (when we use this term we mean,
not members of the Society, but people who are really using the organization as a
method of learning more of the true wisdom-religion which exists as a vital and eter-
nal fact behind all such efforts) and the practical philanthropists, religious or secu-
lar, is a very serious one, and the answer, that probably none of them are strong
enough yet to lead the “Christ-life,” is only a portion of the truth. The situation can
be put very plainly, in so many words. The religious philanthropist holds a position
of his own, which cannot in any way concern or affect the Theosophist. He does not
do good merely for the sake of doing good, but also as a means towards his own sal-
vation. This is the outcome of the selfish and personal side of man’s nature, which
has so coloured and affected a grand religion that its devotees are little better than
the idol-worshippers who ask their deity of clay to bring them luck in business, and
the payment of debts. The religious philanthropist who hopes to gain salvation by
good works has simply, to quote a well-worn yet ever fresh witticism, exchanged
worldliness for other-worldliness.

The secular philanthropist is really at heart a socialist, and nothing else; he hopes to
make men happy and good by bettering their physical position. No serious student of
human nature can believe in this theory for a moment. There is no doubt that it is a
very agreeable one, because if it is accepted there is immediate, straightforward work
to undertake. “The poor ye have always with you.” The causation which produced
human nature itself produced poverty, misery, pain, degradation, at the same time
that it produced wealth, and comfort, and joy and glory. Lifelong philanthropists,
who have started on the work with a joyous youthful conviction that it is possible to
“do good,” have, though never relaxing the habit of charity, confessed to the present
writer that, as a matter of fact, misery cannot be relieved. It is a vital element in hu-
man nature, and is as necessary to some lives as pleasure is to others.

It is a strange thing to observe how practical philanthropists will eventually, after
long and bitter experience, arrive at a conclusion which, to an occultist, is from the
first a working hypothesis. This is, that misery is not only endurable, but agreeable
to many who endure it. A noble woman, whose life has been given to the rescue of
the lowest class of wretched girls, those who seem to be driven to vice by want, said,
only a few days since, that with many of these outcasts it is not possible to raise
them to any apparently happier lot. And this she distinctly stated (and she can speak
with authority, having spent her life literally among them, and studied them thor-
oughly), is not so much from any love of vice, but from love of that very state which
the wealthy classes call misery. They prefer the savage life of a bare-foot, half-clad
creature, with no roof at night and no food by day, to any comforts which can be of-
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fered them. By comforts, we do not mean the workhouse or the reformatory, but the
comforts of a quiet home; and we can give chapter and verse, so to speak, to show
that this is the case, not merely with the children of outcasts, who might be sup-
posed to have a savage heredity, but with the children of gentle, cultivated, and
Christian people.

Our great towns hide in their slums thousands of beings whose history would form
an inexplicable enigma, a perfectly baffling moral picture, could they be written out
clearly, so as to be intelligible. But they are only known to the devoted workers
among the outcast classes, to whom they become a sad and terrible puzzle, not to be
solved, and therefore, better not discussed. Those who have no clue to the science of
life are compelled to dismiss such difficulties in this manner, otherwise they would
fall, crushed beneath the thought of them. The social question as it is called, the
great deep waters of misery, the deadly apathy of those who have power and posses-
sions — these things are hardly to be faced by a generous soul who has not reached
to the great idea of evolution, and who has not guessed at the marvellous mystery of
human development.

The Theosophist is placed in a different position from any of these persons, because
he has heard of the vast scope of life with which all mystic and occult writers and
teachers deal, and he has been brought very near to the great mystery. Indeed, none,
though they may have enrolled themselves as Fellows of the Society, can be called in
any serious sense Theosophists, until they have begun to consciously taste in their
own persons, this same mystery; which is, indeed, a law inexorable, by which man
lifts himself by degrees from the state of a beast to the glory of a God. The rapidity
with which this is done is different with every living soul; and the wretches who hug
the primitive task-master, misery, choose to go slowly through a tread-mill course
which may give them innumerable lives of physical sensation — whether pleasant or
painful, well-beloved because tangible to the very lowest senses. The Theosophist
who desires to enter upon occultism takes some of Nature’s privileges into his own
hands by that very wish, and soon discovers that experiences come to him with dou-
ble-quick rapidity. His business is then to recognise that he is under a — to him —
new and swifter law of development, and to snatch at the lessons that come to him.

But, in recognising this, he also makes another discovery. He sees that it takes a
very wise man to do good works without danger of doing incalculable harm. A highly
developed adept in life may grasp the nettle, and by his great intuitive powers, know
whom to relieve from pain and whom to leave in the mire that is their best teacher.
The poor and wretched themselves will tell anyone who is able to win their confi-
dence that disastrous mistakes are made by those who come from a different class
and endeavour to help them. Kindness and gentle treatment will sometimes bring out
the worst qualities of a man or woman who has led a fairly presentable life when kept
down by pain and despair. May the Master of Mercy forgive us for saying such words
of any human creatures, all of whom are a part of ourselves, according to the law of
human brotherhood which no disowning of it can destroy. But the words are true.
None of us know the darkness which lurks in the depths of our own natures until
some strange and unfamiliar experience rouses the whole being into action. So with
these others who seem more miserable than ourselves.
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As soon as he begins to understand what a friend and teacher pain can be, the The-
osophist stands appalled before the mysterious problem of human life, and though
he may long to do good works, equally dreads to do them wrongly until he has him-
self acquired greater power and knowledge. The ignorant doing of good works may be
vitally injurious, as all but those who are blind in their love of benevolence are com-
pelled to acknowledge. In this sense the answer made as to lack of Christ-like lives
among Theosophists, that there are probably none strong enough to live such, is per-
fectly correct and covers the whole question. For it is not the spirit of self-sacrifice, or
of devotion, or of desire to help that is lacking, but the strength to acquire knowledge
and power and intuition, so that the deeds done shall really be worthy of the “Bud-
dha-Christ” spirit. Therefore it is that Theosophists cannot pose as a body of philan-
thropists, though secretly they may adventure on the path of good works. They pro-
fess to be a body of learners merely, pledged to help each other and all the rest of
humanity, so far as in them lies, to a better understanding of the mystery of life, and
to a better knowledge of the peace which lies beyond it.

But as it is an inexorable law, that the ground must be tilled if the harvest is to be
reaped, so Theosophists are obliged to work in the world unceasingly, and very often
in doing this to make serious mistakes, as do all workers who are not embodied Re-
deemers. Their efforts may not come under the title of good works, and they may be
condemned as a school of idle talkers, yet they are an outcome and fruition of this
particular moment of time, when the ideas which they hold are greeted by the crowd
with interest; and therefore their work is good, as the lotus-flower is good when it
opens in the midday sun.

None know more keenly and definitely than they that good works are necessary; only
these cannot be rightly accomplished without knowledge. Schemes for Universal
Brotherhood, and the redemption of mankind, might be given out plentifully by the
great adepts of life, and would be mere dead-letter utterances while individuals re-
main ignorant, and unable to grasp the great meaning of their teachers. To Theoso-
phists we say, let us carry out the rules given us for our society before we ask for any
further schemes or laws. To the public and our critics we say, try to understand the
value of good works before you demand them of others, or enter upon them rashly
yourselves. Yet it is an absolute fact that without good works the spirit of brother-
hood would die in the world; and this can never be. Therefore is the double activity of
learning and doing most necessary; we have to do good, and we have to do it rightly,
with knowledge.

v
@ " e @
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It is well known that the first rule of the society is to carry out the object of forming
the nucleus of a universal brotherhood. The practical working of this rule was ex-
plained by those who laid it down, to the following effect:

HE WHO DOES NOT PRACTISE ALTRUISM; HE WHO IS NOT PREPARED TO SHARE HIS
LAST MORSEL WITH A WEAKER OR POORER THAN HIMSELF; HE WHO NEGLECTS TO
HELP HIS BROTHER MAN, OF WHATEVER RACE, NATION, OR CREED, WHENEVER AND
WHEREVER HE MEETS SUFFERING, AND WHO TURNS A DEAF EAR TO THE CRY OF
HUMAN MISERY; HE WHO HEARS AN INNOCENT PERSON SLANDERED, WHETHER A
BROTHER THEOSOPHIST OR NOT, AND DOES NOT UNDERTAKE HIS DEFENCE AS HE
WOULD UNDERTAKE HIS OWN — IS NO THEOSOPHIST.

@ v Ty ©

True Theosophists defined attitudinally, ethically, philosophically.

There now follows a diagram from our Theosophy and Theosophists Series. — ED.
PHIL.
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Addendum
Physical philanthropy alone is worthless.

The gradual assimilation by mankind of great spiritual truths will
alone revolutionize the face of civilization, and ultimately result in
a far more effective panacea for evil, than the mere tinkering of
superficial misery.

First published in Lucifer, Vol. I, No. 4, December 1887, pp. 325-28.

Republished in Blavatsky Collected Writings, (ANSWERS TO QUERIES) VIII pp. 295-99.
We have received several communications for publication, bearing on the subjects
discussed in the editorial of our last issue, “Let every man prove his own work.” A few
brief remarks may be made, not in reply to any of the letters — which, being anony-
mous, and containing no card from the writers, cannot be published (nor are such no-
ticed, as a general rule) — but to the ideas and accusations contained in one of
them, a letter signed “M.” Its author takes up the cudgels on behalf of the Church.
He objects to the statement that this institution lacks the enlightenment necessary to
carry out a true system of philanthropy. He appears, also, to demur to the view that
“the practical people either go on doing good unintentionally and often do ‘harm’”
and points to the workers amid our slums as a vindication of Christianity — which,
by-the-bye, was in no sense attacked in the editorial so criticized.

To this, repeating what was said, we maintain that more mischief has been done by
emotional charity than sentimentalists care to face. Any student of political economy
is familiar with this fact, which passes for a truism with all those who have devoted
attention to the problem. No nobler sentiment than that which animates the unself-
ish philanthropist is conceivable; but the question at issue is not summed up in the
recognition of this truth. The practical results of his labours have to be examined. We
have to see whether he does not sow the seeds of a greater — while relieving a lesser
— evil.

The fact that “thousands are making great efforts in all the cities throughout our
land” to meet want, reflects immense credit on the character of such workers. It does
not affect their creed, for such natures would remain the same, whatever the prevail-
ing dogmas chanced to be. It is certainly a very poor illustration of the fruits of cen-
turies of dogmatic Christianity that England should be so honey-combed with misery
and poverty as she is — especially on the biblical ground that a tree must be judged
by its fruits! It might, also, be argued, that the past history of the Churches, stained
as it is with persecutions, the suppression of knowledge, crime and brutality, neces-
sitates the turning over of a new leaf. The difficulties in the way are insuperable.
“Churchianity” has, indeed, done its best to keep up with the age by assimilating the
teachings of, and making veiled truces with, science, but it is incapable of affording a
true spiritual ideal to the world.

The same Church-Christianity assails with fruitless pertinacity, the ever-growing
host of Agnostics and Materialists, but is as absolutely ignorant, as the latter, of the
mysteries beyond the tomb. The great necessity for the Church, according to Profes-
sor Flint, is to keep the leaders of European thought within its fold. By such men it
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is, however, regarded as an anachronism. The Church is eaten up with scepticism
within its own walls; free-thinking clergymen being now very common. This constant
drain of vitality has reduced the true religion to a very low ebb, and it is to infuse a
new current of ideas and aspirations into modern thought, in short, to supply a logi-
cal basis for an elevated morality, a science and philosophy which is suited to the
knowledge of the day, that Theosophy comes before the world. Mere physical philan-
thropy, apart from the infusion of new influences and ennobling conceptions of life
into the minds of the masses, is worthless. The gradual assimilation by mankind of
great spiritual truths will alone revolutionize the face of civilization, and ultimately
result in a far more effective panacea for evil, than the mere tinkering of superficial
misery. Prevention is better than cure. Society creates its own outcasts, criminals,
and profligates, and then condemns and punishes its own Frankensteins, sentencing
its own progeny, the “bone of its bone, and the flesh of its flesh,” to a life of damna-
tion on earth. Yet that society recognizes and enforces most hypocritically Christiani-
ty — i.e., “Churchianity.” Shall we then, or shall we not, infer that the latter is une-
qual to the requirements of mankind? Evidently the former, and most painfully and
obviously so, in its present dogmatic form, which makes of the beautiful ethics
preached on the Mount, a Dead Sea fruit, a whited sepulchre, and no better.

”»

Furthermore, the same “M.,” alluding to Jesus as one with regard to whom there
could be only two alternatives, writes that he “was either the Son of God or the vilest
impostor who ever trod this earth.” We answer, not at all. Whether the Jesus of the
New Testament ever lived or not, whether he existed as an historical personage, or
was simply a lay figure around which the Bible allegories clustered — the Jesus of
Nazareth of Matthew and John is the ideal for every would-be sage and Western can-
didate-Theosophist to follow. That such an one as he, was a “Son of God,” is as un-
deniable as that he was neither the only “Son of God,” nor the first one, nor even the
last who closed the series of the “Sons of God,” or the children of Divine Wisdom, on
this earth. Nor is that other statement that in “His life he [Jesus]| has ever spoken of

4

himself as co-existent with Jehovah, the Supreme, the Centre of the Universe,” cor-
rect, whether in its dead letter, or hidden mystic sense. In no place does Jesus ever
allude to “Jehovah”; but, on the contrary, attacking the Mosaic laws and the alleged
Commandments given on Mount Sinai, he disconnects himself and his “Father” most
distinctly and emphatically from the Sinaitic tribal God. The whole of Chapter V, in
the Gospel of Matthew, is a passionate protest of the “man of peace, love and chari-
ty,” against the cruel, stern, and selfish commandments of “the man of war,” the
“Lord” of Moses.® “Ye have heard that it hath been said by them of old times” — so
and so — “But I say unto you,” quite the reverse. Christians who still hold to the Old
Testament and the Jehovah of the Israelites, are at best schismatic Jews. Let them
be that, by all means, if they will so have it; but they have no right to call themselves
even Chréstians, let alone Christians.®

It is a gross injustice and untruth to assert, as our anonymous correspondent does,
that “the freethinkers are notoriously unholy in their lives.” Some of the noblest
characters, as well as deepest thinkers of the day, adorn the ranks of Agnosticism,

5
Exodus xv, 3

6
See “The Esoteric Character of the Gospels,” in this number.
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Positivism and Materialism. The latter are the worst enemies of Theosophy and Mys-
ticism; but this is no reason why strict justice should not be done unto them. Colo-
nel Ingersoll, a rank materialist, and the leader of freethought in America, is recog-
nised, even by his enemies, as an ideal husband, father, friend and citizen, one of the
noblest characters that grace the United States. Count Tolstoy is a freethinker who
has long parted with the orthodox Church, yet his whole life is an exemplar of
Christ-like altruism and self-sacrifice. Would to goodness every “Christian” should
take those two “infidels” as his models in private and public life. The munificence of
many freethinking philanthropists stands out in startling contrast with the apathy of
the moneyed dignitaries of the Church. The above fling at the “enemies of the
Church,” is as absurd as it is contemptible.

“What can you offer to the dying woman who fears to tread alone the DARK UN-
KNOWN?” we are asked. Our Christian critic here frankly confesses:

1 That Christian dogmas have only developed fear of death, and

2 The agnosticism of the orthodox believer in Christian theology as to the future
post-mortem state. It is, indeed, difficult to appreciate the peculiar type of bliss
which orthodoxy offers its believers in — damnation.

The dying man — the average Christian — with a dark retrospect in life can scarcely
appreciate this boon; while the Calvinist or the Predestinarian, who is brought up in
the idea that God may have preassigned him from eternity to everlasting misery,
through no fault of that man, but simply because he is God, is more than justified in
regarding the latter as ten times worse than any devil or fiend that unclean human
fancy could evolve.

Theosophy, on the contrary, teaches that perfect, absolute justice reigns in nature,
though short-sighted man fails to see it in its details on the material and even psy-
chic plane, and that every man determines his own future. The true Hell is life on
Earth, as an effect of Karmic punishment following the preceding life during which
the evil causes were produced. The Theosophist fears no hell but confidently expects
rest and bliss during the interim between two incarnations, as a reward for all the
unmerited suffering he has endured in an existence into which he was ushered by
Karma, and during which he is, in most cases, as helpless as a torn-off leaf whirled
about by the conflicting winds of social and private life. Enough has been given out
at various times regarding the conditions of post-mortem existence, to furnish a solid
block of information on this point. Christian theology has nothing to say on this
burning question, except where it veils its ignorance by mystery and dogma; but Oc-
cultism, unveiling the symbology of the Bible, explains it thoroughly.

YRR LS TdA"EE W VNI RN
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Suggested reading for students.
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From our Living the Life Series.

ATTUNE YOUR SELF WITH THE SELF IN ALL

BLAVATSKY ON BUDDHISM

BRAHMANISM IS THE ELDER SISTER OF BUDDHISM

CAN THERE BE JOY WITHOUT LOVE?

CHARITY EMPTIES HER PURSE WITH AN INVISIBLE HAND
DELIGHT IN THE BEAUTY OF THE SOUL

DENUNCIATION IS NOT A DUTY

DISCORD IS THE HARMONY OF THE UNIVERSE
EMERSON ON LOVE

EVIL OMENS AND MYSTERIOUS DISEASES

GODLESS BUDDHISM IS PHILOSOPHICAL AGNOSTICISM
GOETHE'S MAXIMS AND REFLECTIONS

HAPPINESS IS BUT A DREAM

HARTMANN ON CHASTITY

HYPOCRISY, DIAGNOSES AND PALLIATIVES

IMPRISONED IN THE NARROW VASE OF DOGMATISM
JUDGE ON THE UNIVERSAL APPLICATIONS OF DOCTRINE
JUDGE ON THE UNIVERSAL BROTHERHOOD

LET YOUR DAILY LIFE BE YOUR TEMPLE AND GOD

LEVI ON THE POWER OF MIND, UNRUFFLED BY DESIRE - TR. WAITE
LODGES OF MAGIC

MARCUS AURELIUS' MEDITATIONS - TR. CASAUBON
MEDICINE OF THE MIND

OCCULT LAWS AND PARADOXES

OCCULT LAWS CAN BE ENTRUSTED ONLY TO THOSE WHO LIVE THE LIFE
DIRECTED BY THEOSOPHY
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OPPOSITE AND OPPOSING FORCES ARE CONVERTIBLE

PARADOX IS THE LANGUAGE OF OCCULTISM

PHILOSOPHERS AND PHILOSOPHICULES

PLUTARCH ON HOW WE MAY PROFIT FROM OUR ENEMIES - TR. HARTCLIFFE
PLUTARCH ON HOW WE MAY SHOW OFF WITHOUT BEING ENVIED — TR. LANCASTER
PLUTARCH ON LOVE - TR. PHILIPS

PLUTARCH ON MAN’S PROGRESS IN VIRTUE — TR. TOD

PLUTARCH ON MORAL VIRTUE

PLUTARCH ON WHETHER VICE IS SUFFICIENT TO RENDER A MAN UNHAPPY
PROCLUS ON THE GOOD, THE JUST, AND THE BEAUTIFUL
PROVERBIAL WISDOM FROM THE HITOPADESHA

PYTHAGOREAN ETHICS AFTER STOBAEUS

PYTHAGOREAN SYMBOLS - TR. BRIDGMAN

SENTENCES BY SECTUS THE PYTHAGOREAN - TR. TAYLOR
SERJEANT COX ON THE NEGATORS OF SPIRITUAL EVOLUTION
SEVEN OCCULT TAMIL PROVERBS

SPIRITUALITY IS NOT A VIRTUE

THE ENNOBLING POWER OF THORACIC EXPANSION

THE FIRST STEP TOWARDS THE TEMPLE OF TRUTH

THE KINGDOM OF GOD IS WITHIN YOU BY TOLSTOY

THE KREUTZER SONATA

THE NELLORE YANADIS

THE NILGIRI SANNYASIS

THE NOBLE AIM OF EDUCATION IS TO AWAKEN THE DIVINITY WITHIN
THE POWER TO HEAL

THE PRAYER OF THE TRUE PHILOSOPHER IS HIS ADORATION

THE SAYINGS OF LAO TZU - TR. GILES

THE SCIENCE OF LIFE BY BLAVATSKY AND TOLSTOY

THE STRUGGLE FOR EXISTENCE

THEAGES ON VIRTUE

THEOSOPHICAL JEWELS - LIVE IN THE IDEAL

THEOSOPHICAL JEWELS - THE RAINBOW OF HOPE

THOU SHALT CROUCH AT MY FEET
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e TRUTH DESCENDS LIKE DEW FROM HEAVEN

e WHAT SHALL WE DO FOR OUR FELLOW-MEN?
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