Page 1 of 28


http://www.philaletheians.co.uk/

For Theosophists of our school the Deity is a UNITY in which all
other units in their infinite variety merge and from which they
are indistinguishable — except in the prism of theistic Maya.
The individual drops of the curling waves of the universal Ocean
have no independent existence. In short, while the Theist pro-
claims his God a gigantic universal BEING, the Theosophist de-
clares with Heraclitus, as quoted by a modern author, that the
ONE Absolute is not Being — but becoming: the ever-developing,
cyclic evolution, the Perpetual Motion of Nature visible and invis-
ible — moving, and breathing even during its long Pralayic
Sleep.

— HELENA PETROVNA BLAVATSKY t

Abstract of Central Ideas by the Series Editor

Differentiation is contrast, leading to the polarisation of contra-
ries. So long as this mayavic state exists there will be perpetual
struggle and “wars.” By adjusting the opposing forces, eternally
reacting upon each other, the One Law in Nature, counterbalances
contraries and produces final harmony.

It is wise for those who hear, not me, but the universal Reason, to confess that all
things are One. The majority of people have no understanding of the things with
which they daily meet, nor, when instructed, do they have any right knowledge of
them, although to themselves they seem to have. They understand neither how to
hear nor how to speak. Eyes and ears are bad witnesses to men having rude souls.
The eyes, however, are more exact witnesses than the ears.

There is One Wisdom, to understand the Intelligent Will by which all things are gov-
erned through all. Much learning does not teach one to have understanding, else it
would have taught Hesiod and Pythagoras.

This world, the same for all, neither any of the gods nor any man has made, but it
always was, and is, and shall be, an ever living fire, kindled in due measure, and in
due measure extinguished. Fire coming upon all things, will sift and seize them

If you do not hope, you will not win that which is not hoped for, since it is unattain-
able and inaccessible. For Nature loves to conceal herself.

The God whose oracle is at Delphi neither speaks plainly nor conceals, but indicates
by signs. The Sibyl with raging mouth uttering things solemn, rude and unadorned,
reaches with her voice over a thousand years, because of the God.

Time, having a necessary union and connection with heaven, is not simple motion,
but, so to speak, motion in an order, having measured limits and periods. Of which

1 o . . .
Blavatsky Collected Writings, p. 10, footnote to an article by Babu Raj Narain Bose on “The God-Idea.”
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the sun, being overseer and guardian to limit, direct, appoint and proclaim the
changes and seasons which produce all things, is the helper of the leader and first
God, not in small or trivial things, but in the greatest and most important.

The sun is new every day. The sun will not overstep his bounds, for if he does, the
Erinyes, helpers of justice, will find him out. God is day and night, winter and sum-
mer, war and peace, plenty and want. But he is changed, just as when incense is
mingled with incense, and named according to the pleasure of each. If all existing
things should become smoke, perception would be by the nostrils.

Cold becomes warm, and warm, cold; wet becomes dry, and dry, wet. It disperses
and gathers, it comes and goes. For there could be no harmony without sharps and
flats, nor living beings without male and female which are contraries. The parched
earth loves the rain, and the high heaven, with moisture laden, loves earthward to
fall. Into the same river you could not step twice, for other and still other waters are
flowing. The unlike is joined together, and from differences results the most beautiful
harmony, and all things take place by strife. That which separates unites with itself.
It is a harmony of oppositions, as in the case of the bow and of the lyre.

The name of the bow is life, but its work is death. For when is death not present with
us? Living and dead, awake and asleep, young and old, are the same. For these sev-
eral states are transmutations of each other. The sleeping are co-workers and fabri-
cators of the things that happen in the world.

To those who are awake, there is one world in common, but of those who are asleep,
each is withdrawn to a private world of his own. There awaits men after death what
they neither hope nor think. And those that are there shall arise and become guardi-
ans of the living and the dead.

The hidden harmony is better than the visible. Unite whole and part, agreement and
disagreement, accordant and discordant — from all comes One, and from One all.

Sea water is very pure and very foul, for, while to fishes it is drinkable and healthful,
to men it is hurtful and unfit to drink.

Dry dust and ashes must be placed near the wall where the roof or eaves shelter the
court, in order that there may be a place where the birds may sprinkle themselves,
for with these things they improve their wings and feathers. Hogs wash themselves in
mud and doves in dust; they revel in dirt.

Good and evil are one and the same. The physicians, therefore, cutting, cauterizing,
and in every way torturing the sick, complain that the patients do not pay them fit-
ting reward for thus effecting these benefits and sufferings.

War is universal and strife right, and that by strife all things arise and are used. War
is the father and king of all, and has produced some as gods and some as men, and
has made some slaves and some free. Gods and men honour those slain in war.
Some say that it is unfitting that the sight of wars should please the gods. But it is
not so. For noble works delight them, and while wars and battles seem to us terrible,
to God they do not seem so. For God in his dispensation of all events, perfects them
into a harmony of the whole. To God all things are beautiful and good and right,
though men suppose that some are right and others wrong.
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The way upward and downward are one and the same. The beginning and end are
common. Immortals are mortal, mortals immortal, living in their death and dying in
their life. The limits of the soul you would not find out, though you should traverse
every way.

We are and are not. A mixture separates when not kept in motion. In change is rest.

Although the Law of Reason is common, the majority of people live as though they
had an understanding of their own. The Law of Understanding is common to all.
Those who speak with intelligence must hold fast to that which is common to all,
even more strongly than a city holds fast to its law. For human nature does not pos-
sess understanding, but the divine does. Therefore, all human laws are dependent
upon One Divine Law. The thoughtless man understands the voice of the Deity as
little as the child understands the man.

Self-control is the highest virtue, and wisdom is to speak truth and consciously to
act according to nature. It pertains to all men to know themselves and to learn self-
control. For men to have whatever they wish, would not be well. Sickness makes
health pleasant and good; hunger, satiety; weariness, rest. It is hard to contend
against passion, for whatever it craves it buys with its life.

It is better to conceal ignorance than to expose it. Dogs, also, bark at what they do
not know. Yet, a stupid man loves to be puzzled by every discourse.

A man’s character is his deemon. The most approved of those who are of repute
knows how to cheat. Nevertheless, justice will catch the makers and witnesses of
lies.

Night-roamers, Magians, Bacchanals, revellers in wine, the initiated. For the things
which are considered mysteries among men, they celebrate sacrilegiously. Were it not
Dionysus to whom they institute a procession and sing songs in honour of the pu-
denda, it would be the most shameful action. But Dionysus, in whose honour they
rave in bacchic frenzy, and Hades are the same.

Material and corporeal sacrifices and those arising from change, such as are fit for
those still fettered by the body. When defiled, they purify themselves with blood, just
as if any one who had fallen into the mud should wash himself with mud!

T.T
" e e N e e e N W
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Fragments of Inner Wisdom
attributed to Heraclitus

From George Thomas White Patrick. (Comp., Tr. & Annot.). The Fragments of the Work of Heraclitus of
Ephesus on Nature. Baltimore: N. Murray, 1889. Translated from the Greek text of Ingram Bywater, this
work was part of Dr. Patrick’s Ph.D. thesis at Johns Hopkins University, 1888.

Ancient sources and context are given in the footnotes. However, the author’s introduction and critical
notes have been omitted from this edition. Text typographically enhanced by Philaletheians UK.

Frontispiece: Heraclitus (c 1630) Johan Moreelse, Centraal Museum, Utrecht.

1. Odxk £ped dAAL 10D AdYoV dKoVGoVTaC OLOAOYEEY GOPOV EGTL, BV TTAVTH ElvaL.

It is wise for those who hear, not me, but the universal Reason, to confess
that all things are one.!

2. Tod 8¢ Adyov 100D’ €6vtog aiel a&vvetot yiyvovtar dvBpwmot kol Tpdchev 1| dodoat Kol dkovcavTes TO
TPDTOV. YIVOUEVOV YOP TAVTIOV KATA TOV AOYOV TOVOE Amelpolot £01KOOL TEPDHEVOL Kol ETEDV Kol Epymv
TOVTEMV OKoleV &yd duyeduat, Stupémv €kactov kKatd eOoy kol epalov Okwg €yel. ToLg 8¢ BAAOVG
avBpmmovg AavBdvel 0kdoa £yepBévteg moléovat, dkwonep OkOGA eVdoVTES EmAavBivovTaL.

To this universal Reason which I unfold, although it always exists, men make
themselves insensible, both before they have heard it and when they have
heard it for the first time. For notwithstanding that all things happen accord-
ing to this Reason, men act as though they had never had any experience in
regard to it when they attempt such words and works as I am now relating,
describing each thing according to its nature and explaining how it is ordered.
And some men are as ignorant of what they do when awake as they are for-
getful of what they do when asleep.?

t Source: Hippolytus, Ref. heer. ix. 9. Context: Heraclitus says that all things are one, divided undivided, created
uncreated, mortal immortal, reason eternity, father son, God justice. “It is wise for those who hear, not me, but
the universal Reason, to confess that all things are one.” And since all do not comprehend this or acknowledge
it, he reproves them somewhat as follows:

“They do not understand how that which separates unites with itself; it is a harmony of oppositions like
that of the bow and of the lyre” (= fr. 45).

Cf. Philo, Leg. alleg. iii. 3, p. 88. Context: see fr. 24.

2
Source: Hippolytus, Ref. heer. ix. 9. Context: And that Reason always exists, being all and permeating all, he
(Heraclitus) says in this manner: “To this universal,” etc.

Aristotle, Rhet. iii. 5, p. 1407, b. 14. Context: For it is very hard to punctuate Heraclitus’ writings on account of
its not being clear whether the words refer to those which precede or to those which follow. For instance, in the
beginning of his work, where he says, “To Reason existing always men make themselves insensible.” For here it
is ambiguous to what “always” refers. | Sextus Empir. adv. Math. vii. 132. | Clement of Alex. Stromata, v. 14,
p. 716. | Amelius from Euseb. Preep. Evang. xi. 19, p. 540. | Cf. Philo, Quis. rer. div. heer. 43, p. 505. | Cf.
Ioannes Sicel. in Walz. Rhett. Gr. vi. p. 95.
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3. A&Vvetol AKOVLGAVTEG KOPOTGL £01KAGL PATIS ADTOIGL LOPTUPEEL TUPEOVTAG GTETVAL.
Those who hear and do not understand are like the deaf. Of them the proverb
says: Present, they are absent.?

4. Kaxoi paptopeg avOpodmoist d0pbadpoi koi dto, BapBapovg yoyds éxovimy.

Eyes and ears are bad witnesses to men having rude souls.?

5. OV @povEOLGL TOLODTO TOAAOL OKOGO1GL EYKVPEOVGL 0VOE HOOOVTES YIVDGKOVGL, EDVTOIGL 6& SOKEOVGL.

The majority of people have no understanding of the things with which they
daily meet, nor, when instructed, do they have any right knowledge of them,
although to themselves they seem to have.3

6. Akodoat 00K ETGTAUEVOL OV’ EITETV.

They understand neither how to hear nor how to speak.*

7."Eav pn hanat, avéimiotov ovk Eguproet, avebepehvntov €0V Kai dmopov.

If you do not hope, you will not win that which is not hoped for, since it is un-
attainable and inaccessible.®

8. Xpouoov ol dilnuevot yijv ToAlv 6pHocovct Kol e0picKOLGt OALyoV.

Gold-seekers dig over much earth and find little gold.®

9. Ayypacinv.
Debate.”

1

Source: Clement of Alex. Strom. v. 14, p. 718. Context: And if you wish to trace out that saying, “He that hath
ears to hear, let him hear,” you will find it expressed by the Ephesian in this manner, “Those who hear,” etc. |
Theodoretus, Therap. i. pp. 13, 49.

2

Source: Sextus Emp. adv. Math. vii. 126. Context: He (Heraclitus) casts discredit upon sense perception in the
saying, “Eyes and ears are bad witnesses to men having rude souls.” Which is equivalent to saying that it is the
part of rude souls to trust to the irrational senses. | Stobeeus Floril. iv. 56. | Cf. Diogenes Laér. ix. 7.

3 Source: Clement of Alex. Strom. ii. 2, p. 432. | M. Antoninus iv. 46. Context: Be ever mindful of the Heraclitic
saying that the death of earth is to become water, and the death of water is to become air, and of air, fire (see fr.
25). And remember also him who is forgetful whither the way leads (cf. fr. 73); and that men quarrel with that
with which they are in most continual association (= fr. 93), namely, the Reason which governs all. And those
things with which they meet daily seem to them strange; and that we ought not to act and speak as though we
were asleep (= fr. 94), for even then we seem to act and speak.

a4

Source: Clement of Alex. Strom. ii. 5, p. 442. Context: Heraclitus, scolding some as unbelievers, says: “They
understand neither how to hear nor to speak,” prompted, I suppose, by Solomon, “If thou lovest to hear, thou
shalt understand; and if thou inclinest thine ear, thou shalt be wise.”

5

Source: Clement of Alex. Strom. ii. 4, p. 437. Context: Therefore, that which was spoken by the prophet is
shown to be wholly true, “Unless ye believe, neither shall ye understand.” Paraphrasing this saying, Heraclitus
of Ephesus said, “If you do not hope,” etc. | Theodoretus, Therap. i. pp. 15, 51.

6
Sources: Clement of Alex. Strom. iv. 2, p. 565. | Theodoretus, Therap. i. pp. 15, 52.

7
Source: Suidas, under word au@ioBateiv. Apg@iofatetv, eviot 1o ap@oPniev Ioveg de katr ayxiPatetv, Kat
ayxifaoinv HpaxAettog.
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10. ®Yo1g kpHTTEGHOL PLAET

Nature loves to conceal herself.?

11. O 8vaé od 10 pavieiov o1t 10 &v Ash@oic, obte Aéyet obte KpOMTEL, GALY ONUAIVEL.
The God whose oracle is at Delphi neither speaks plainly nor conceals, but
indicates by signs.?
12. Ziforio 8¢ povopEVE GTOMOTL AyEAAGTO KOl GKOAAGOTIoTO Kol Gpvplota @Ogyyopévn yiliov €témv
g€ucvéeTar Tf] eV d1d TOV OgodV.
But the Sibyl with raging mouth uttering things solemn, rude and unadorned,
reaches with her voice over a thousand years, because of the God.3
13. "Ocwv dyig dxon nabnotig, Tadto £ym TPOTIE®D.
Whatever concerns seeing, hearing, and learning, I particularly honour.*
14. todto yap 1816V £0TL TV VOV Kop@V, &V 01¢ TAVIOV TAMTBY KOl TOPELTOY YEYOVHT®Y OVK v ETL TPETOV

€in momntaig kol poboypaeotg ypiichat LapTuct TEPl TOV ayvooLUEV®V, Omep ol PO MUdV TTepl TOV TAEIGTOV,
anictoug aupiofntovpévov mapeyopevot Beformtag katd tov Hpdriettov.

Especially at the present time, when all places are accessible either by land
or by water, we should not accept poets and mythologists as witnesses of
things that are unknown, since for the most part they furnish us with unreli-
able testimony about disputed things, according to Heraclitus.5

15. 'Opborpol TV OtV AKpBESTEPOL LAPTLPECS.

The eyes are more exact witnesses than the ears.®

t Source: Themistius, Or. v. p. 69 (= xii. p. 159). Context: Nature according to Heraclitus, loves to conceal her-
self; and before nature the creator of nature, whom therefore we especially worship and adore because the
knowledge of him is difficult. | Philo, Qu. in Gen. iv. 1, p. 237, Aucher: Arbor est secundum Heraclitum natura
nostra, quae se obducere atque abscondere amat. | Cf. idem, de Profug. 32, p. 573; de Somn. i. 2, p. 621; de
Spec. legg. 8, p. 344.

2

Source: Plutarch, de Pyth. orac. 21, p. 404. Context: And I think you know the saying of Heraclitus that “The
God,” etc. | Iamblichus, de Myst. iii. 15. | Idem, from Stobeeus Floril. Ixxxi. 17. | Anon. from Stobezeus Floril. v.
72. | Cf. Lucianus, Vit. auct. 14.

3 Source: Plutarch, de Pyth. orac. 6, p. 397. Context: But the Sibyl, with raging mouth, according to Heraclitus,
uttering things solemn, rude and unadorned, reaches with her voice over a thousand years, because of the God.
And Pindar says that Cadmus heard from the God a kind of music neither pleasant nor soft nor melodious. For
great holiness permits not the allurements of pleasures. | Clement of Alex. Strom. i. 15, p. 358. | Iamblichus,
de Myst. iii. 8. | See also pseudo-Heraclitus, Epist. viii.

4 Source: Hippolytus, Ref. heer. ix. 9, 10. Context: And that the hidden, the unseen and unknown to men is [bet-
ter], he (Heraclitus) says in these words, “A hidden harmony is better than a visible” (= fr. 47). He thus praises
and admires the unknown and unseen more than the known. And that that which is discoverable and visible to
men is [better], he says in these words, “Whatever concerns seeing, hearing, and learning, I particularly hon-
our,” that is, the visible above the invisible. From such expressions it is easy to understand him. In the
knowledge of the visible, he says, men allow themselves to be deceived as Homer was, who yet was wiser than
all the Greeks; for some boys Killing lice deceived him saying, “What we see and catch we leave behind; what we
neither see nor catch we take with us “ (fr. 1, Schuster). Thus Heraclitus honours in equal degree the seen and
the unseen, as if the seen and unseen were confessedly one. For what does he say? “A hidden harmony is better
than a visible,” and, “whatever concerns seeing, hearing, and learning, I particularly honour,” having before
particularly honoured the invisible.

® Polybius iv. 40

6

Source: Polybius xii. 27. Context: There are two organs given to us by nature, sight and hearing, sight being
considerably the more truthful, according to Heraclitus, “For the eyes are more exact witnesses than the ears.”
| Cf. Herodotus i. 8.
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16. ITolvpadin véov ey ov Siddoker Holodov yap dv £8i8ake kai TTudaydpny avtic & Eevopdvea Kai
‘Exortaiov.

Much learning does not teach one to have understanding, else it would have
taught Hesiod and Pythagoras, and again Xenophanes and Hecatzeus.!

17. TvBayopng Mvncapyov ictopinv fioknce avOpOT®V HAAMGTO TAVI®V. Kol EKAEEAIEVOG TOVTAG TOG
GLYYPOEUS Emoince £E0LTOD GoPiny, ToAvpadiny, Kakoteyviny.
Pythagoras, son of Mnesarchus, practised investigation most of all men, and
having chosen out these treatises, he made a wisdom of his own — much
learning and bad art.?

18. Oxbéowv Adyovg 1jKovco, 0VJELG GPIKVEETAL €C TOUTO, DOTE YWAOOKEW OTL GOQOV £CGTL TAVIMV
KEXWPIGUEVOV.
Of all whose words I have heard, no one attains to this, to know that wisdom
is apart from all.3
19. “Ev 10 6096V, émictachot yvduny 1 koPepviitar mévto S0 TévTmv.
There is one wisdom, to understand the intelligent will by which all things are
governed through all.*
20. Kdopov <t6vée> tov antov anbviov obte Tic 0edv obdte dvOpdnmv dmoince, GAL’ fv oiel koi ot kol
g€otan Op dellwov, amtépevov HETpa Kol AmosPevvopevov LETPO.

This world, the same for all, neither any of the gods nor any man has made,
but it always was, and is, and shall be, an ever living fire, kindled in due
measure, and in due measure extinguished.5

t Source: Diogenes Laért. ix. 1. Context: He (Heraclitus) was proud and disdainful above all men, as indeed is
clear from his work, in which he says, “Much learning does not teach,” etc. | Aulus Gellius, N. A. preef. 12. |
Clement of Alex. Strom. i. 19, p. 373. | Atheneeus xiii. p. 610B. | Iulianus, Or. vi. p. 187D. | Proclus in Tim.
31F. | Serenus in Excerpt. Flor. loann. Damasc. ii. 116, p. 205, Meinek. | Cf. pseudo-Democritus, fr. mor. 140,
Mullach.

2

Source: Diogenes Laért. viii. 6. Context: Some say, foolishly, that Pythagoras did not leave behind a single writ-
ing. But Heraclitus, the physicist, in his croaking way says, “Pythagoras, son of Mnesarchus,” etc. | Cf. Clem-
ent of Alex. Strom. i. 21, p. 396.

) Sz Sicre Ml 4, Gl

4 Source: Diogenes Leert. ix. 1. Context: See fr. 16. | Plutarch, de Iside 77, p. 382. Context: Nature, who lives
and sees, and has in herself the beginning of motion and a knowledge of the suitable and the foreign, in some
way draws an emanation and a share from the intelligence by which the universe is governed, according to Her-
aclitus. | Cf. Cleanthes H. in Iov. 36. | Cf. pseudo-Linus, 13, Mullach.

3 Source: Clement of Alex. Strom. v. 14, p. 711. Context: Heraclitus of Ephesus is very plainly of this opinion,
since he recognizes that there is an everlasting world on the one hand and on the other a perishable, that is, in
its arrangement, knowing that in a certain manner the one is not different from the other. But that he knew an
everlasting world eternally of a certain kind in its whole essence, he makes plain, saying in this manner, “This
world the same for all,” etc.

Plutarch, de Anim. procreat. 5, p. 1014. Context: This world, says Heraclitus, neither any god nor man has
made; as if fearing that having denied a divine creation, we should suppose the creator of the world to have
been some man. | Simplicius in Aristot. de ceel. p. 132, Karst. | Olympiodorus in Plat. Phaed. p. 201, Finckh. |
Cf. Cleanthes H., Iov. 9. | Nicander, Alexiph. 174. | Epictetus from Stob. Floril. cviii. 60. | M. Antoninus vii. 9.
| Just. Mart. Apol. p. 93C. | Heraclitus, Alleg. Hom. 26.
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21. TTvpog tpomai TpdTov Bdlacca Boldoong ¢ TO pEV oD Yi, TO &€ fijpov Tpnotp.
The transmutations of fire are, first, the sea; and of the sea, half is earth, and
half the lightning flash.?

22. TTupog avtapeifetar mavta kot TOp AnavImV, AoTEP ¥PLGOD YPNUATA Kol ¥PNUATOV XPLGOG.
All things are exchanged for fire and fire for all things, just as wares for gold
and gold for wares.?

23. Odhacca Sroydetar Kol HETpEETaL & TOV 0TOV AdyoV OKkolog Tpdcadev fv 7 yevécOon vi.
The sea is poured out and measured to the same proportion as existed before
it became earth.3

24. Xpnopoovvn . . . KOpOG.
Craving and Satiety.*

25. Zf) wop tov yig Oavatov, kai anp {f) tov mopog Oavotov: Bdwp (T Tov dépog Odvatov, yij Tov HdoToC.

Fire lives in the death of earth, air lives in the death of fire, water lives in the
death of air, and earth in the death of water.5

26. ITavto 10 Thp EmeBOV Kpvéet Kol KoToAnyeTaL.

Fire coming upon all things, will sift and seize them.®

1
Source: Clement of Alex. Strom. v. 14, p. 712. Context: And that he (Heraclitus) taught that it was created and
perishable is shown by the following, “The transmutations,” etc. | Cf. Hippolytus, Ref. heer. vi. 17.

2
Source: Plutarch, de EI. 8, p. 388. Context: For how that (scil. first cause) forming the world from itself, again
perfects itself from the world, Heraclitus declares as follows,

“All things are exchanged for fire and fire for all things,” etc.

Cf. Philo, Leg. alleg. iii. 3, p. 89. Context: see fr. 24. | Idem, de Incorr. mundi 21, p. 508. | Lucianus, Vit. auct.
14. | Diogenes Laért. ix. 8. | Heraclitus, Alleg. Hom. 43. | Plotinus, Enn. iv. 8, p. 468.| Iamblichus from Stob.
Ecl. i. 41. | Eusebius, Preep. Evang. xiv. 3, p. 720. | Simplicius on Aristot. Phys. 6, a.

3 Sources: Clement of Alex. Strom. v. 14, p. 712 (= Eusebius, P. E. xiii. 13, p. 676). Context: For he (Heraclitus)
says that fire is changed by the divine Reason which rules the universe, through air into moisture, which is as
it were the seed of cosmic arrangement, and which he calls sea; and from this again arise the earth and the
heavens and all they contain. And how again they are restored and ignited, he shows plainly as follows, “The
sea is poured out,” etc.

4 Source: Hippolytus, Ref. heer. ix. 30. Context: And he (Heraclitus) says also that this fire is intelligent and is
the cause of the government of all things. And he calls it craving and satiety. And craving is, according to him,
arrangement (Siaxoounoig), and satiety is conflagration (ekmupwoig). For, he says, “Fire coming upon all things
will separate and seize them” (= fr. 26).

Philo, Leg. alleg. iii. 3, p. 88. Context: And the other (scil. o yovoppung), supposing that all things are from the
world and are changed back into the world, and thinking that nothing was made by God, being a champion of
the Heraclitic doctrine, introduces craving and satiety and that all things are one and happen by change. | Phi-
lo, de Victim. 6, p. 242. | Plutarch, de EI. 9, p. 389.

5
Source: Maximus Tyr. xli. 4, p. 489. Context: You see the change of bodies and the alternation of origin, the
way up and down, according to Heraclitus. And again he says,
“Living in their death and dying in their life (see fr. 67). Fire lives in the death of earth” etc.
M. Antoninus iv. 46. Context: see fr. 5. | Plutarch, de EI. 18, p. 392. | Idem, de Prim. frig. 10, p. 949. | Cf.
pseudo-Linus 21, Mull.

6

Source: XXVI. — Hippolytus, Ref. heer. ix. 10. Context: see fr. 24. | Cf. /Etna v. 536: quod si quis lapidis mira-
tur fusile robur, cogitet obscuri verissima dicta libelli, Heraclite, tui, nihil insuperabile ab igni, omnia quo
rerum naturae semina iacta.
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27. To un 6dvov mote midg Gv Tig Adbot;

How can one escape that which never sets??!

28. T ¢ mavto olokilel KepOVAG.

Lightning rules all.?

29. "HAog 0Oy OmepProeton pétpa €i 6¢ un, Epwvoeg pv dikng Enikovpot é£gupricovot.
The sun will not overstep his bounds, for if he does, the Erinyes, helpers of
Justice, will find him out.®

30. 'Hodg kai £omépng tépuata 1) 8pKToc, Kai dvtiov Thg dpktov odpoc aifpiov Atdg.

The limits of the evening and morning are the Bear, and opposite the Bear,
the bounds of bright Zeus.*

31. Ei pun fidrog fv, depdvn G fv.

If there were no sun, it would be night.S

32. Néog ¢’ quépn fiAog.

The sun is new every day.®

33. Aoxel 8¢ (scil. Bofg) katd Tvag TpdTog dotpoloyficat Kol NAAKAC EKAEIWEIG Kol TPOTAC TPOETELY, (MG
onow Eddonuog év 1ff mepl 1@V dotporoyovpévav iotopiqr 60ev avtov kol ZEevoeavng koi Hpddotog
Oovpalet. poptupel 8 adtd kot Hpdihertog Kol AnpoxKpitoc.
[Thales] seems, according to some, to have been the first to study astronomy
and to foretell the eclipses and motions of the sun, as Eudemus relates in his
account of astronomical works. And for this reason he is honoured by Xe-
nophanes and Herodotus, and both Heraclitus and Democritus bear witness
to him.”

1
Source: Clement of Alex. Peedag. ii. 10, p. 229. Context: For one may escape the sensible light, but the intellec-
tual it is impossible to escape. Or, as Heraclitus says, “How can one escape that which never sets?”

2

Source: XXVIII. | Hippolytus, Ref. heer. ix. 10. Context: And he (Heraclitus) also says that a judgment of the
world and all things in it takes place by fire, expressing it as follows, “Now lightning rules all,” that is, guides it
rightly, meaning by lightning, everlasting fire. | Cf. Cleanthes H., lovem 10.

3

Source: Plutarch, de Exil. II, p. 604. Context: Each of the planets, rolling in one sphere, as in an island, pre-
serves its order. “For the sun,” says Heraclitus, “will not overstep his bounds,” etc. | Idem, de Iside 48, p. 370.
| Cf. Hippolytus, Ref. heer. vi. 26. | lamblichus, Protrept. 21, p. 132, Arcer. | Pseudo-Heraclitus, Epist. ix.

4
Source: Strabo i., 6, p. 3. Context: And Heraclitus, better and more Homerically, naming in like manner the

Bear instead of the northern circle, says, “The limits of the evening and morning are the Bear, and opposite the

Bear, the bounds of bright Zeus.” For the northern circle is the boundary of rising and setting, not the Bear.

s Source: Plutarch, Aq. et ign. cf. 7, p. 957. | Idem, de Fortuna 3, p. 98. Context: And just as, if there were no
sun, as far as regards the other stars, we should have night, as Heraclitus says, so as far as regards the senses,
if man had not mind and reason, his life would not differ from that of the beasts. | Cf. Clement of Alex. Pro-
trept. II, p. 87. | Macrobius, Somn. Scip. i. 20.

6 Source: Aristotle, Meteor. ii. 2, p. 355 a 9. Context: Concerning the sun this cannot happen, since, being nour-
ished in the same manner, as they say, it is plain that the sun is not only, as Heraclitus says, new every day,
but it is continually new. | Alexander Aphrod. in Meteor. 1.1. fol. 93 a. | Olympiodorus in Meteor. 1.1. fol. 30 a.
| Plotinus, Enn. ii. 1, p. 97. | Proclus in Tim. p. 334B. | Cf. Plato, Rep. vi. p. 498B. | Olympiodorus in Plato,
Phaed. p. 201, Finckh.

7 . i
Diogenes Laértius i. 23.
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34. Oftog ovv Avaykaioy Tpdg TOV 0VPavOV EX®V GUUTAOKNY Kol GUVAPUOYRY O ¥pOVog oVK GmAMdg 40Tl
kivnowg AL, domep elpnrtar, xivnolg &v tdfel petpov &xovon kel mépata kol mepLddovg. v O HAog
Emotdg MV Kol okomde, Opigev kai PpaPeve kal avadewvivar Kol avoeaivel petafolig Kol dpog ol
navto eépovat, Kab’ Hpdkiertov, o0de oAV 00OE HKPAV, GAAL TOV HEYIGTOV Kol KUPIOTOTOV TO
Nyepdvt kol TpdTe Oed yivetar cuvepyos.
Thus Time, having a necessary union and connection with heaven, is not
simple motion, but, so to speak, motion in an order, having measured limits
and periods. Of which the sun, being overseer and guardian to limit, direct,
appoint and proclaim the changes and seasons which, according to Heracli-
tus, produce all things, is the helper of the leader and first God, not in small
or trivial things, but in the greatest and most important.?

35. Awdokorog 8¢ mAgiotwv ‘Hoiodog todtov Emictavtol mheiota gidéval, HoTIc HUEPTV Kol EDPPOVINV OVK
gyivooke: €otLyap &v.
Hesiod is a teacher of the masses. They suppose him to have possessed the
greatest knowledge, who indeed did not know day and night. For they are
one.?

36. 'O 0g0g MuéPN 0EPOVN, yewdv BEpoc, moOAeN0g eipnvr, KOpog Apds dAlotodtat 8¢ dkmomep OKOTAV
coppyt) <6vope> Budpact ovopdletatl kad’ 130V EKAGTOV.
God is day and night, winter and summer, war and peace, plenty and want.
But he is changed, just as when incense is mingled with incense, but named
according to the pleasure of each.3

37. Aokel & évioig M kamvoddng dvadopiocic elvar ocuy, oboa kown g te kol G8pog. Kol mhvTeg
Empépovtal €l TodT0 MEPl Ooutic d10 kol Hpdxeitog obtmg elpniev, Og €l mavta Ta dvta KomTvog yévorro,
piveg v draryvoiev.
Some think that odour consists in smoky exhalation, common to earth and
air, and that for smell all things are converted into this. And it was for this
reason that Heraclitus thus said that if all existing things should become
smoke, perception would be by the nostrils.*

38. Al yoyai ocpdvtor Ko’ gonv.

Souls smell in Hades.5

1
Plutarch, Qu. Plat. viii. 4, p. 1007.
Sources: Cf. Plutarch, de Def. orac. 12, p. 416. | M. Antoninus ix. 3. | Pseudo-Heraclitus, Epist. v.

2 Source: Hippolytus, Ref. heer. ix. 10. Context: Heraclitus says that neither darkness nor light, neither evil nor
good, are different, but they are one and the same. He found fault, therefore, with Hesiod because he knew [not]
day and night, for day and night, he says, are one, expressing it somewhat as follows: “Hesiod is a teacher of
the masses,” etc.

3

Source: Hippolytus, Ref. heer. ix. 10. Context: For that the primal (Gr. mpwtov, Bernays reads moiytov, created)
world is itself the demiurge and creator of itself, he (Heraclitus) says as follows: “God is day and,” etc. | Cf.
idem, Ref. heer. v. 21. | Hippocrates, neot Siaitng i. 4, Littr.

4 Aristoteles, de Sensu 5, p. 443 a 21.

3 Source: Plutarch, de Fac. in orbe lun. 28, p. 943. Context: Their (scil. the souls’) appearance is like the sun’s
rays, and their spirits, which are raised aloft, as here, in the ether around the moon, are like fire, and from this
they receive strength and power, as metals do by tempering. For that which is still scattered and diffuse is
strengthened and becomes firm and transparent, so that it is nourished with the chance exhalation. And finely
did Heraclitus say that “souls smell in Hades.”
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39. Ta yoypa Bépetan, Oeppov yoyetat, Hypov avaivetatl, KapPaiéov voTileTal.

Cold becomes warm, and warm, cold; wet becomes dry, and dry, wet.}

40. Zkidvnot kal cuvayet, TpOGEIGL Kol GmELGL.

It disperses and gathers, it comes and goes.?

41. IMotopoiot 8ig Toict avtoiot ovK v EuPaing Etepa yop <kai Etepa> Emppéet HoOTA.
Into the same river you could not step twice, for other <and still other> waters
are flowing.3
42. Iotopoiot toict avtoict EuPaivovoty Etepa kai Etepa VoAt EMPPEL.
To those entering the same river, other and still other waters flow.*
43. Koi ‘Hpdéxierrog émuiud @ mowjoovtt &¢ £pig &k 18 Oedv Kol avOpdrmv dmdrortor od yap v sivar
appoviav pn dvtog 0&€og kai Papéog, ovde To (o dvev ONAeoc kol dppevos, Evavtiov viav.
And Heraclitus blamed the poet who said,
Would that strife were destroyed from among gods and men.

For there could be no harmony without sharps and flats, nor living beings
without male and female which are contraries.®

1

Source: Schol. Tzetzae, Exeget. Iliad. p. 126, Hermann. Context: Of old, Heraclitus of Ephesus was noted for
the obscurity of his sayings, “Cold becomes warm,” etc. | Cf. Hippocrates, mept Startng i. 21. | Pseudo-
Heraclitus, Epist. v. | Apuleius, de Mundo 21.

2
Source: Plutarch, de EI. 18, p. 392. Context: see fr. 41. | Cf. pseudo-Heraclitus, Epist. vi.

3 . .
Sources: Plutarch, Qu. nat. 2, p. 912. Context: For the waters of fountains and rivers are fresh and new, for,
as Heraclitus says, “Into the same river,” etc.

Plato, Crat. 402A. Context: Heraclitus is supposed to say that all things are in motion and nothing at rest; he
compares them to the stream of a river, and says that you cannot go into the same river twice (Jowett’s tr.).

Aristotle, Metaph. iii. 5, p. 1010 a 13. Context: From this assumption there grew up that extreme opinion of
those just now mentioned, those, namely, who professed to follow Heraclitus, such as Cratylus held, who finally
thought that nothing ought to be said, but merely moved his finger. And he blamed Heraclitus because he said
you could not step twice into the same river, for he himself thought you could not do so once.

Plutarch, de EI. 18, p. 392. Context: It is not possible to step twice into the same river, according to Heraclitus,
nor twice to find a perishable substance in a fixed state; but by the sharpness and quickness of change, it dis-
perses and gathers again, or rather not again nor a second time, but at the same time it forms and is dissolved,
it comes and goes (see frag 40). | Idem, de Sera num. vind. 15, p. 559. | Simplicius in Aristot. Phys. f. 17 a.

4 Source: Arius Didymus from Eusebius, Praep. evang. xv. 20, p. 821. Context: Concerning the soul, Cleanthes,
quoting the doctrine of Zeno in comparison with the other physicists, said that Zeno affirmed the perceptive
soul to be an exhalation, just as Heraclitus did. For, wishing to show that the vaporized souls are always of an
intellectual nature, he compares them to a river, saying, “To those entering the same river, other and still other
waters flow.” And souls are exhalations from moisture. Zeno, therefore, like Heraclitus, called the soul an exha-
lation. | Cf. Sextus Emp. Pyrrh. hyp. iii. 115.

5
Aristotle, Eth. Eud. vii. 1, p. 1235 a 26.

Source: Plutarch, de Iside 48, p. 370. Context: For Heraclitus in plain terms calls war the father and king and
lord of all (= fr. 44), and he says that Homer, when he prayed, “Discord be damned from gods and human race,”
forgot that he called down curses on the origin of all things, since they have their source in antipathy and war.
| Chalcidius in Tim. 295. | Simplicius in Aristot. Categ. p. 104 Delta, ed. Basil. | Schol. Ven. (A) ad Il. xviii,
107. | Eustathius ad Il. xviii. 107, pp. 1113, 56.
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44. TIoAepog TAVIOV PEV TaTp £0TL TAVIOV 08 Pactdens, Kai Tovg pev Beovg £de1&e Tovg 8¢ avOpmTOLS, TOVG
pev 80vAovg Emoinoe ToVG 08 EAeLOEPOG.

War is the father and king of all, and has produced some as gods and some
as men, and has made some slaves and some free.l

45. 00 &uviaot 6kmg StapepdeVOV EOVTH OPOAOYEEL TAAIVTPOTOG Gppovin dkmonep TOEOL Kol AVPNG.
They do not understand: how that which separates unites with itself. It is a

harmony of oppositions, as in the case of the bow and of the lyre.?

46. Kai mepl ant®dv T00T0OV Avatepov Emintodct kol puotkatepov: Evpumidng pév pbokmv €pav pev dpppov
yoilav Enpovleicay, £pdv & ogvov odpavov mAnpovduevoy Suppov meceiv € yoiav: kol Hpakiettog to
AvtiEOVV GLUEEPOV, Kal €K TOV SLOPEPOVTOV KOAMOTNV Gppoviay, Kol Tavta Kot Eptv yivesOad.

In reference to these things, some seek for deeper principles and more in ac-
cordance with nature. Euripides says,

The parched earth loves the rain, and the high heaven, with moisture laden,
loves earthward to fall.

And Heraclitus says,

The unlike is joined together, and from differences results the most beautiful
harmony, and all things take place by strife.

47. Appovin aeovng eavept|c Kpeicomv.
The hidden harmony is better than the visible.*
48. Mn &iki] mepil @V peyiotov cvpfordpedo.

Let us not draw conclusions rashly about the greatest things.5

1
Sources: Hippolytus, Ref. heer. ix. 9. Context: And that the father of all created things is created and uncreat-
ed, the made and the maker, we hear him (Heraclitus) saying, “War is the father and king of all,” etc.

Plutarch, de Iside 48, p. 370. Context: see fr. 43.

Proclus in Tim. 54A (cf. 24B). | Cf. Chrysippus from Philodem. P. eusebeias, vii. p. 81, Gomperz. | Lucianus,
Quomodo hist. conscrib. 2. | Idem, Icaromen 8.

2
Sources: Hippolytus, Ref. heer. ix. 9. Context: see fr. 1.

Plato, Symp. 187A. Context: And one who pays the least attention will also perceive that in music there is the
same reconciliation of opposites; and I suppose that this must have been the meaning of Heraclitus, though his
words are not accurate; for he says that the One is united by disunion, like the harmony of the bow and the lyre
(Jowett’s tr.).

Idem, Soph. 242D. Context: Then there are Ionian, and in more recent times Sicilian muses, who have con-
ceived the thought that to unite the two principles is safer; and they say that being is one and many, which are
held together by enmity and friendship, ever parting, ever meeting (idem).

Plutarch, de Anim. procreat. 27, p. 1026. Context: And many call this (scil. necessity) destiny. Empedocles calls
it love and hatred; Heraclitus, the harmony of oppositions as of the bow and of the lyre. | Cf. Synesius, de In-
somn. 135A | Parmenides v. 95, Stein.

3 Aristotle, Eth. Nic. viii. 2, p. 1155 b 1.
Sources: Cf. Theophrastus, Metaph. 15. | Philo, Qu. in Gen. iii. 5, p. 178, Aucher. | Idem, de Agricult. 31, p.
321.
a4
Sources: Hippolytus, Ref. heer. ix. 9-10. Context: see fr. 13.

Plutarch, de Anim. procreat. 27, p. 1026. Context: Of the soul nothing is pure and unmixed nor remains apart
from the rest, for, according to Heraclitus, “The hidden harmony is better than the visible,” in which the blend-
ing deity has hidden and sunk variations and differences. | Cf. Plotinus, Enn. i. 6, p. 53. | Proclus in Cratyl. p.
107, ed. Boissonad.

5
Source: Diogenes Laért. ix. 73. Context: Moreover, Heraclitus says, “Let us not draw conclusions rashly about
the greatest things.” And Hippocrates delivered his opinions doubtfully and moderately.
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49. Xpr &b péha moAAGV iotopag errocdeovg dvdpag lvai.

Philosophers must be learned in very many things.?

50. I'vaeémv 660 ev0eia Kol oo pia €oTi Kol 1 avTy.

The straight and crooked way of the wool carders is one and the same.?

51. 0Ovot cvppat’ v ELovto HAALOV T} PLGOV.

Asses would choose stubble rather than gold.3
52. ®dlacoa HOmp KabopdTaToV Kol pop®dToTov, ot pev moTpov Kol cotplov, avlpmnolg 8¢ drotov
Kol OAEOpLov.

Sea water is very pure and very foul, for, while to fishes it is drinkable and

healthful, to men it is hurtful and unfit to drink.*

53. Siccus etiam pulvis et cinis, ubicunque corhortem porticus vel tectum protegit, iuxta parietes reponendus
est, ut sit quo aves se perfundant: nam his rebus plumam pinnasque emendant, si modo credimus Ephesio
Heraclito qui ait: sues coeno, cohortales aves pulvere (vel cinere) lavari.

Dry dust and ashes must be placed near the wall where the roof or eaves
shelter the court, in order that there may be a place where the birds may
sprinkle themselves, for with these things they improve their wings and
feathers, if we may believe Heraclitus, the Ephesian, who says,

Hogs wash themselves in mud and doves in dust.®

54. BopPopw yoipetv.

They revel in dirt.®

55. Tav €pmetov TANYR VEUETAL

Every animal is driven by blows.”

1
Source: Clement of Alex. Strom. v. 14, p. 733. Context: Philosophers must be learned in very many things,
according to Heraclitus. And, indeed, it is necessary that “he who wishes to be good shall often err.”

2 Source: Hippolytus, Ref. heer. ix. 10. Context: And both straight and crooked, he (Heraclitus) says, are the
same: “The way of the wool-carders is straight and crooked.” The revolution of the instrument in a carder’s shop
(Gr. yvagpeww Bernays, ypoageww vulg.) called a screw is straight and crooked, for it moves at the same time for-
ward and in a circle. “It is one and the same,” he says. | Cf. Apuleius, de Mundo 21.

3

Source: Aristotle, Eth. Nic. x. 5, p. 1176 a 6. Context: The pleasures of a horse, a dog, or a man, are all differ-
ent. As Heraclitus says, “Asses would choose stubble rather than gold,” for to them there is more pleasure in
fodder than in gold.

a4

Source: Hippolytus, Ref. heer. ix. 10. Context: And foul and fresh, he (Heraclitus) says, are one and the same.
And drinkable and undrinkable are one and the same. “Sea water,” he says; “is very pure and very foul,” etc. |
Cf. Sextus Empir. Pyrrh. hyp. i. 55.

s Columella, de Re Rustica viii. 4.
Source: Cf. Galenus, Protrept. 13, p. 5, ed. Bas.

6 Source: Athenegeus v. p. 178F. Context: For it would be unbecoming, says Aristotle, to go to a banquet covered
with sweat and dust. For a well-bred man should not be squalid nor slovenly nor delight in dirt, as Heraclitus
says. | Clement of Alex. Protrept. 10, p. 75. | Idem, Strom. i. 1, p. 317;1ii. 15, p. 465. | Cf. Sextus Empir. Pyrrh.
hyp. i. 55. | Plotinus, Enn. i. 6, p. 55. | Vincentius Bellovac. Spec. mor. iii. 9, 3.

7 Sources: Aristotle, de Mundo 6, p. 401 a 8 (= Apuleius, de Mundo 36; Stobeeus, Ecl. i. 2, p. 86). Context: Both
wild and domestic animals, and those living upon land or in air or water, are born, live and die in conformity
with the laws of God. “For every animal,” as Heraclitus says, “is driven by blows” (mAnyn Stobseus cod. A,
Bergklus et al.; vulg. tqv ynu veuetai, every animal feeds upon the earth).
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56. IMaAivtpomog appovin kéopov dkmonep Apng Kol ToEov.
The harmony of the world is a harmony of oppositions, as in the case of the
bow and of the lyre.!

57. AyoBov Kol KaKOv TanTov.
Good and evil are the same.?

58. Kai ayabov kai kaxdv (scil. &v o) ol yodv iatpoi, pnoiv 6 Hpdakieitog, tépuvovieg kaiovieg mbvn

BacaviCovteg kok®dg TOLG Appwotodvtag Emoutidvror pundév’  d&ov  pueBov  Aaupavewv  mopd oV
appwoTOHVTOV, TODT Epyalopevol T dyadda Kol Tag vOGoUG.

And good and evil [are one|. The physicians, therefore, says Heraclitus, cut-
ting, cauterizing, and in every way torturing the sick, complain that the pa-
tients do not pay them fitting reward for thus effecting these benefits and suf-
ferings.®

59. Tuvaystog ovAa Koi oVl 0OAM, GUUPEPOEVOV S10PEPOLEVOV, GLVESOV Siddov: &k TavTwy &V Kai &€ Evog
TavTo.
Unite whole and part, agreement and disagreement, accordant and discord-
ant; from all comes one, and from one all.*
60. Afxng obvopa odxk av §decav, el Tadto pm fv.

They would not know the name of justice, were it not for these things.5

1

Sources: Plutarch, De Tranquill. 15, p. 473. Context: For the harmony of the world is a harmony of oppositions
(Gr. maAwrovog apuovn, see Crit. Note 21), as in the case of the bow and of the lyre. And in human things there
is nothing that is pure and unmixed. But just as in music, some notes are flat and some sharp, etc.

Idem, de Iside 45, p. 369. Context: “For the harmony of the world is a harmony of opposition, as in the case of
the bow and of the lyre,” according to Heraclitus; and according to Euripides, neither good nor bad may be
found apart, but are mingled together for the sake of greater beauty. | Porphyrius, de Antro. nymph. 29. | Sim-
plicius in Phys. fol. 11 a. | Cf. Philo, Qu. in Gen. iii. 5, p. 178, Aucher.

2

Sources: Hippolytus, Ref. heer. ix. 10. Context: see fr. 58. | Simplicius in Phys. fol. 18 a. Context: All things are
with others identical, and the saying of Heraclitus is true that the good and the evil are the same. | Idem, on
Phys. fol. 11 a. | Aristotle, Top. viii. 5, p. 159 b 30. | Idem, Phys. i. 2, p. 185 b 20.

3 Hippolytus, Ref. heer. ix. 10.

Sources: Cf. Xenophon, Mem. i. 2, 54. | Plato, Gorg. 521E; Polit. 293B. | Simplicius in Epictetus 13, p. 83 D
and 27, p. 178A, ed. Heins.

4 Sources: Aristotle, de Mundo 5, p. 396 b 12 (= Apuleius, de Mundo 20; Stobzeus, Ecl. i. 34, p. 690). Context:
And again art, imitator of nature, appears to do the same. For in painting, it is by the mixing of colours, as
white and black or yellow and red, that representations are made corresponding with the natural types. In mu-
sic also, from the union of sharps and flats comes a final harmony, and in grammar, the whole art depends on
the blending of mutes and vocables. And it was the same thing which the obscure Heraclitus meant when he
said, “Unite whole and part,” etc. | Cf. Apuleius, de Mundo 21. | Hippocrates mept roopng 40; nept Sraitng i.

5

Source: Clement of Alex. Strom. iv. 3, p. 568. Context: For the Scripture says, the law is not made for the just
man. And Heraclitus well says, “They would not know the name of justice, were it not for these things.” | Cf.
pseudo-Heraclitus, Epist. vii.
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61. Ampemég paov, gl Tépmel ToVG Og0vg mOAEP®Y B€a. GAN’ 0K Ampemés Ta yap yevvaia Epya TEPTEL. GAAMG
Te mOAEPOL Kol pdryon MUV peEv devd dokel, T@ 0 Bed 000E Tabta devd. cuvtelel yap dmavta O 0e0g TPoOg
appoviav Tdv GAwv, olkovoudv Td cvpeépovta, dmep kol Hpdrheitog Aéyet, g Td pev Oed kaia Tavtao Kol
ayofa kai dikaa, GvOpomot 8¢ G pev ddka Ve Eacty, & o0& dikala.

They say that it is unfitting that the sight of wars should please the gods. But
it is not so. For noble works delight them, and while wars and battles seem to
us terrible, to God they do not seem so. For God in his dispensation of all
events, perfects them into a harmony of the whole, just as, indeed, Heraclitus
says that to God all things are beautiful and good and right, though men
suppose that some are right and others wrong.!

62. Eidévar xpn| tov morepov €ovra Euvov, kai dikny Epv: Kol yvopeva mhvto Kot” £pv Kol YPEMUEVO.
We must know that war is universal and strife right, and that by strife all
things arise and are used.?

63. "Eoti yap elpappuéve mavtag . . .

For it is wholly destined . . . 3
64. Odvatog €0t Okdca £yepBévteg Opéopiey, 0kOGa d¢ gbdovTeg DTvoc.
Death is what we see waking. What we see in sleep is a dream.*

65. "Ev 10 6o@oOv podvov: Aéyeobar 0Ok £0€Aet Kai €0Ehel Znvog obvopa.

There is only one supreme Wisdom. It wills and wills not to be called by the
name of Zeus.S

66. Tod Prod ovvopa Plog, Epyov 8¢ Bavaroc.

The name of the bow is life, but its work is death.®

1
Schol. B. in Iliad iv. 4, p. 120, Bekk.
Source: Cf. Hippocrates, mept Siattngi. 11.

2

Source: Origen, cont. Celsus vi. 42, p. 312 (Celsus speaking). Context: There was an obscure saying of the
ancients that war was divine, Heraclitus writing thus, “We must know that war,” etc. | Cf. Plutarch, de Sol.
animal. 7, p. 964. | Diogenes Laért. ix. 8.

3

Source: Stobzeus Ecl. i. 5, p. 178. Context: Heraclitus declares that destiny is the all-pervading law. And this is
the etherial body, the seed of the origin of all things, and the measure of the appointed course. All things are by
fate, and this is the same as necessity. Thus he writes, “For it is wholly destined” (The rest is wanting).

a4

Source: Clement of Alex. Strom. iii. 3, p. 520. Context: And does not Heraclitus call death birth, similarly with
Pythagoras and with Socrates in the Gorgias, when he says, “Death is what we see waking. What we see in
sleep is a dream”? | Cf. idem, v. 14, p. 712. Philo, de loseph. 22, p. 59.

5

Sources: Clement of Alex. Strom. v. 14, p. 718 (Euseb. P. E. xiii. 13, p. 681). Context: I know that Plato also
bears witness to Heraclitus’ writing, “There is only one supreme Wisdom. It wills and wills not to be called by
the name of Zeus.” And again, “Law is to obey the will of one” (= fr. 110).

e Sources: Schol. in Iliad i. 49, fr. Cramer, A. P. iii. p. 122. Context: For it seems that by the ancients the bow
and life were synonymously called bios. So Heraclitus, the obscure, said, “The name of the bow is life, but its
work is death.” | Etym. magn. under word fSiog. | Tzetze’s Exeg. in Iliad, p. 101 Herm. | Eustathius in Iliad i.
49, p. 41. | Cf. Hippocrates, megot tpopng 21.

Page 16 of 28


http://www.philaletheians.co.uk/

67. ABavator Ovnrot, Bvnrol abdvarol, {dvteg TOV Ekeivov Bavatov Tov 8¢ ékeivov Plov tebvedtec.
Immortals are mortal, mortals immortal, living in their death and dying in
their life.

68. Yuytiot yap Bavatog Hémp yevéahar, Hdatt 8¢ Oavotog YTV yevéaBal €k yi|g 08 Vowp yivetat, &5 HoaTog O&

yom.

To souls it is death to become water, and to water it is death to become earth,
but from earth comes water, and from water, soul.?

69. 080¢ dvm KaTm pio Kol OLTY.

The way upward and downward are one and the same.3
70. Zvvov apyn Kol TEPIC.
The beginning and end are common.4

71. Poyiig meipata 00K v ££e0poto oAV EMMOPELOUEVOG OOOV.

The limits of the soul you would not find out, though you should traverse eve-
ry way.S

72. Yoytot tépyig Vypiiot yevésba.

To souls it is joy to become wet.®

Source: Hippolytus, Ref. heer. ix. 10. Context: And confessedly he (Heraclitus) asserts that the immortal is
mortal and the mortal immortal, in such words as these, “Immortals are mortal,” etc. | Numenius from
Porphyr. de Antro nymph. 10. Context, see fr. 72. | Philo, Leg. alleg. i. 33, p. 65. | Idem, Qu. in Gen. iv. 152, p.
360, Aucher. | Maximus Tyr. x. 4, p. 107. | Idem, xli. 4, p. 489. | Clement of Alex. Paed. iii. 1, p. 251. | Hiero-
cles in Aur. carm. 24. | Heraclitus, Alleg. Hom. 24, p. 51 Mehler. | Cf. Lucianus, Vit. auct. 14. | Dio Cassius
frr. i — xxxv. c. 30, t. i. p. 40, Dind. | Hermes from Stob. Ecl. i. 39, p. 768. | Idem, Poemand. 12, p. 100.

2 Sources: Clement of Alex. Strom. vi. 2, p. 746. Context: (On plagiarisms) And Orpheus having written, “Water
is death to the soul and soul the change from water; from water is earth and from earth again water, and from
this the soul welling up through the whole ether”; Heraclitus, combining these expressions, writes as follows: “
To souls it is death,” etc.

Hippolytus, Ref. heer. v. 16. Context: And not only do the poets say this, but already also the wisest of the
Greeks, of whom Heraclitus was one, who said, “For the soul it is death to become water.” | Philo, de Incorr.
mundi 21, p. 509. | Proclus in Tim. p. 36C. | Aristides, Quintil. ii. p. 106, Meib. | Iulianus, Or. v. p. 165D. |
Olympiodorus in Plato; Gorg. p. 357 Iahn. | Idem, p. 542

Source: Hippolytus, Ref. heer. ix. 10. Context: Up and down he (Heraclitus) says are one and the same. “The
way upward and downward are one and the same.”

Diogenes Laért. ix. 8. Context: Heraclitus says that change is the road leading upward and downward, and that
the whole world exists according to it. | Cleomedes, mept puetewpwv i, p. 75, Bak. | Maximus Tyr. xli. 4, p. 489. |
Plotinus, Enn. iv. 8, p. 468. | Tertullian, adv. Marc. ii. 28. | Iamblichus from Stob. Ecl. i. 41. | Cf. Hippocrates,
nept popng 45. | M. Antoninus vi. 17. | Philo, de Incorr. mundi 21, p. 508. | Idem, de Somn. i. 24, p. 644.

Idem, de vit. Moys. i. 6 p. 85. | Musonius from Stob. Flo. 108, 60.
4
Sources: Porphyry from Schol. B. Iliad xiv., 200, p. 392, Bekk. Context: For the beginning and end on the pe-

riphery of the circle are common, according to Heraclitus. | Cf. Hippocrates, mept tonov tov kat’ avbpwmov 1. |
Idem, mept Srautng i. 19; mept oopng 9. | Philo, Leg. alleg. i. 3, p. 44. | Plutarch, de EI. 8, p. 388.

5

Source: Diogenes Laért. ix. 7. Context: And he (Heraclitus) also says, “The limits of the soul you would not find
out though you traverse every way,” so deep lies its principle (ovtw SaBuvv doyov exet) | Tertullian, de Anima 2. |
Cf. Hippolytus, Ref. heer. v. 7. | Sextus, Enchir. 386.

6
Source: Numenius from Porphyry, de Antro nymph. 10. Context: Wherefore Heraclitus says: To souls it is joy,
not death, to become wet. And elsewhere he says: We live in their death and they live in our death (fr. 67).
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73. Aviyp 0kOT’ 8y peBocdi, dyeton HVro modog aviPov ceoALduEVOS, ovk Emaimy &kn Paiver, HypHy THY
YoV Exav.

A man when he is drunken is led by a beardless youth, stumbling, ignorant
where he is going, having a wet soul.?
74. AV yoyn cop@Tat Kol apioTn).

The dry soul is the wisest and best.?

75. Abyn Enpn yoxn copmTdtn Kol apiotn.

The dry beam is the wisest and best soul.3

76. O0 1| ENpn, WoyT| CoEOTAT Kai dpioT.

Where the land is dry, the soul is wisest and best.*

77. AvBpomog, dKmg &v eDPPOVT A0S, drtetal AmocBEvvuTal.
Man, as a light at night, is lighted and extinguished.®
78. TIéte yap &v Huiv avtoig ovk E6tv O Odvatog; kai ) enowv Hpduhettoc, tadt’ eivan {dv kol 1edvnkog, kai

10 &ypnyopds kail 10 kafeddov, Kol véov kal ynpadv: Téoe yap LETOTECOVTO EKEWVA €0TL KAKEIVO TOAV
UETATEGOVTOL TV TAL.

For when is death not present with us? As indeed Heraclitus says:

Living and dead, awake and asleep, young and old, are the same. For these
several states are transmutations of each other.®

79. Ailov maic ot mail®v TecoedoV Tad0g 1 factAnin.

Time is a child playing at draughts, a child’s kingdom.”

1
Source: Stobeeus Floril. v. 120. | Cf. M. Antoninus iv. 46. Context: see fr. 5.

2 Source: Plutarch, Romulus 28. Context: For the dry soul is the wisest and best, according to Heraclitus. It
flashes through the body as the lightning through the cloud (= fr. 63, Schleiermacher). | Aristides, Quintil. ii. p.
106. | Porphyry, de Antro nymph. 11. | Synesius, de Insomn. p. 140A, Petav. | Stobaeus Floril. v. 120. |
Glycas, Ann. i. p. 74B (Cf. 116A). | Cf. Clement of Alex. Paedag. ii. 2, p. 184. | Eustathius in Iliad xxiii. 261, p.
1299, 17 ed. Rom.

3

Sources: Philo from Euseb. P. E. viii. 14, p. 399. | Musonius from Stob. Floril. xvii. 43. | Plutarch, de Esu.
carn. i. 6, p. 995. | Idem, de Def. orac. 41, p. 432. | Galenus, nept v ¢ wuxng nav 5, t. i. p. 346, ed. Bas. |
Hermeias in Plat. Pheedr. p. 73, Ast. | Cf. Porphyry, agopu. mpog ta vonta 33, p. 78, Holst.; Ficinus, de Immort.
anim. viii. 13.

4
Sources: Philo from Euseb. P. E. vi. 14, p. 399. | Idem, de Provid. ii. 109, p. 117, Aucher.

3 Source: Clement of Alex. Strom. iv. 22, p. 628. Context: Whatever they say of sleep, the same must be under-
stood of death, for it is plain that each of them is a departure from life, the one less, the other more. Which is
also to be received from Heraclitus: Man is kindled as a light at night; in like manner, dying, he is extinguished.
And living, he borders upon death while asleep, and, extinguishing sight, he borders upon sleep when awake. |
Cf. Sextus Empir. adv. Math. vii. 130. | Seneca, Epist. 54.

6

Plutarch, Consol. ad Apoll. 10, p. 106.
Sources: Cf. Plutarch, de EI. 18, p. 392. | Clement of Alex. Strom. iv. 22, p. 628. Context: see fr. 77. | Sextus
Empir. Pyrrh. hyp. iii. 230. | Tzetze’s: Chil. ii. 722.

Sources: Hippolytus’ Ref. heer. ix. 9. Proclus in Tim. 101F. Context: And some, as for example Heraclitus, say
that the creator in creating the world is at play.

Lucianus, Vit. auct. 14. Context: And what is time? A child at play, now arranging his pebbles, now scattering
them. | Clement of Alex. Paedag. i. 5, p. 111. | Iamblichus from Stob. Ecl. ii. 1, p. 12. | Cf. Plato, Legg. x.
903D. Philo, de vit. Moys. i. 6, p. 85. | Plutarch, de EI. 21, p. 393. | Gregory Naz. Carm. ii. 85, p. 978, ed. Ben-
ed.
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80. 'Edincauny £pemutov.
I have inquired of myself.!

81. TTotapoiot Toict avtoiot EpPoivopdy te Koi ovk EuPaivopey, iV T Kol 0VK ElpEV.

Into the same river we both step and do not step. We both are and are not.?

82. Kdpotdg €oti toig adtoic poybeiv kol dpyechar.

It is weariness upon the same things to labour and by them to be controlled.?

83. MetafdAirov avamaveTot.

In change is rest.4

84. Kal 6 xukemv duioToTol [ KIVEOHUEVOC.

A mixture separates when not kept in motion.S

85. Néxveg kompiov EkpAntotepot.

Corpses are more worthless than excrement.®
86. I'evopevol Loetv €0Ehovat popovg T° Exetv: paiAov ¢ dvamadeshat, kol Toidag KATOAEIMOVGL LOPOLGS
yevéaOar.

Being born, they will only to live and die, or rather to find rest, and they leave
children who likewise are to die.”

t Source: Diogenes Laért. ix. 5. Context: And he (Heraclitus) was a pupil of no one, but he said he inquired of
himself and learned everything by himself.

Plutarch, adv. Colot. 20, p. 1118. Context: And Heraclitus, as though he had been engaged in some great and
solemn task, said, “I have been seeking myself.” And of the sentences at Delphi, he thought the “Know thyself “
to be the most divine. | Dio Chrysost. Or. 55, p. 282, Reiske. | Plotinus, Enn. iv. 8, p. 468. | Tatianus, Or. ad
Greaec. 3. | lulianus, Or. vi. p. 185 A. | Proclus in Tim. 106 E. | Suidas, under word ITootouuog. | Cf. Philo, de
Ioseph. 22, p. 59. | Clement of Alex. Strom. ii. 1, p. 429. | Plotinus, Enn. v. 9, p. 559.

2

Sources: Heraclitus, Alleg. Hom. 24.
Seneca, Epist. 58. Context: And I, while I say these things are changed, am myself changed. This is what Hera-
clitus means when he says, into the same river we descend twice and do not descend, for the name of the river
remains the same, but the water has flowed on. This in the case of the river is more evident than in case of
man, but none the less does the swift course carry us on. | Cf. Epicharmus, fr. B 40, Lorenz. | Parmenides v.
58, Stein.

3 Sources: Plotinus, Enn. iv. 8, p. 468. | lamblichus from Stob. Ecl. i. 41, p. 906. Context: For Heraclitus as-
sumed necessary changes from opposites, and supposed that souls traversed the way upward and downward,
and that to continue in the same condition is weariness, but that change brings rest (= fr. 83). | /Eneas, Gaz.
Theophrast. p. 9. | Cf. Hippocrates, mept Stattnpg 15. | Philo, de Cherub. 26, p. 155.

4
Sources: Plotinus, Enn. iv. 8, p. 468. | Idem, iv. 8, p. 473. | lamblichus from Stob. Ecl. i. 41, p. 906. Context:
see fr. 82. | Idem, p. 894. | /Eneas, Gaz. Theophrast. p. 9, Barth. | Idem, p. 11.

5

Sources: Theophrastus, de Vertigine 9, p. 138 Wimmer. | Alexander Aphrod. Probl. p. 11, Usener. Context: A
mixture (o kukewv), as Heraclitus says, separates unless some one stirs it. | Cf. Lucian, Vit. auct. 14. | M. An-
toninus iv. 27.

6 Source: Strabo xvi. 26, p. 784. Context: They consider dead bodies equal to excrement, just as Heraclitus says,
“Corpses are more worthless,” etc. | Plutarch, Qu. conviv. iv. 4, p. 669. | Pollux, Onom. v. 163. | Origen, c.
Cels. v. 14, p. 247. | Julian, Or. vii. p. 226C. | Cf. Philo, de Profug. ii. p. 555. | Plotinus, Enn. v. 1, p. 483. |
Schol. V. ad Iliad xxiv. 54, p. 630, Bekk. | Epictetus, Diss. ii. 4, 5.

7
Source: Clement of Alex. Strom. iii. 3, p. 516. Context: Heraclitus appears to be speaking evil of birth when he
says, “Being born, they wish only to live,” etc.
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HELLENIC AND HELLENISTIC PAPERS
THE INNER WISDOM OF HERACLITUS

87. Oi pev “npodvtog” avaywdokovieg (apud Hesiod. fr. 163, Goettling) £tn tpibkovta mowodot Ty yevedv
ka®’ Hpbrhertov: &v @ xpdvm yevwavto mapéyel Tov & adtod yeyevvnuévov O YEVVHGOC.
Those who adopt the reading hébéntos* reckon a generation at thirty years,
according to Heraclitus, in which time a father may have a son who is himself
at the age of puberty.?

88. O tpLakovta aplipog PLUGIKMTUTOG E6TIV' O YAP £V LOVAGL TPLAC, TOVTO £V OEKAGL TPLOKOVTAG. £MEl KOl O
TOD UNVOG KOKAOG GLUVEGTNKEY €K TEGGAPMOV TOV GO Hovadog ETG Tetpaydvav o', &', 07, 167, 60ev oK 4o
okomod ‘HpdkAertog yevedv TOv pijve KaAel.

Thirty is the most natural number, for it bears the same relation to tens as
three to units. Then again it is the monthly cycle, and is composed of the four
numbers 1, 4, 9, 16, which are the squares of the units in order. Not without
reason, therefore, does Heraclitus call the month a generation.®

89. Ex homine in tricennio potest avus haberi.

In thirty years a man may become a grandfather.*

90. ITavteg eig v amotélecilo. cuVEPYODEY, Ol HEV €I00TMG Kol TapaKOAOVINTIKMG, 0l 08 AVETIoTATOS
domep Kol Tovg kadevdovtag, oipar, 6 HpdxAetrog Epydrtag sivol AEyel Kol cLVEPYODE TMV &v T KOGU®
YWOLEVOV.

We all work together to one end, some consciously and with purpose, others
unconsciously. Just as indeed Heraclitus, I think, says that the sleeping are
co-workers and fabricators of the things that happen in the world.5

91. Euvov ot Tdot 10 ppovéety. LDV vom Aéyovtag ioyvpilesBat xpn @ Euvd mhvtov, OKOOTEP VOUM TOAG
Kol TOAD IGYVPOTEPMS. TPEPOVTAL YOPp TAVTESG Ol AvOpdTEIOL VOUOL VIO £vOG ToD Bgiov” kpatéel Yap T0GoDTOV
okocov £0élet kai E€opkéet TAOL KAl TEPLYIVETOL.
The Law of Understanding is common to all. Those who speak with intelli-
gence must hold fast to that which is common to all, even more strongly than
a city holds fast to its law. For all human laws are dependent upon one di-
vine Law, for this rules as far as it wills, and suffices for all, and over
abounds.®

i.e., at man’s estate, see Hesiod, fr. 163, ed. Goettling.

2 Plutarch, de Orac. def. 11, p. 415.
Sources: The reference is to the following passage from Hesiod:
évvéa tot {det yeveag haxépula Kopovn
avopdv NPavIeV: ELapog 8¢ Te TETPAKOPOV 0G
TPEIG 8’ EMAPOVG O KOPOE YNPACKETOL. GUTAP O POIVIE
€vvéa ToVG KOpaKag d€ka 6’ NUELG TOLG Poivikag
vopeot EuAokapol, Kobpat Aldg drytoyoto.
Censorinus, de D. N. 17. | Cf. Plutarch, Plac. Philos. v. 24, p. 909.

3 Io. Lydus de Mensibus iii. 10, p. 37, ed. Bonn.

Sources: Crameri A. P. i. p. 324. | Cf. Philo, Qu. on Gen. ii. 5, p. 82, Aucher. | Plutarch, de Orac. def. 12, p.
416.

a4
Source: Philo, Qu. in Gen. ii. 5, p. 82, Aucher.
3 M. Antoninus vi. 42.

6 Sources: Stobeaeus Floril. iii. 84. | Cf. Cleanthes H., lov. 24. | Hippocrates, mept tpopng 15. | Plutarch, de Iside
45, p. 369. | Plotinus, Enn. vi. 5, p. 668. | Empedocles v. 231, Stein.

Heraclitus' Fragments v. 13.11, www.philaletheians.co.uk, 30 May 20233
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92. Tod Aoyov &’ £6vtog Euvod, {Hovaot ol ToAlol Mg idinV Exovteg EPOVNOLY.
Although the Law of Reason is common, the majority of people live as though
they had an understanding of their own.?
93. Q pdiota Supvekémg OLALOVGT, TOVT® S10PEPOVTAL.
They are at variance with that with which they are in most continual associa-
tion.2
94. OV d¢l Hhomep Kabévdovtag TolElv Kol AEyety.
We ought not to act and speak as though we were asleep.®
95. O ‘Hpaxherde @not, Toi¢ &ypnyoposty &va Kol KooV KOGUOV £ivol, TV 88 KOWHMUEVOY EKOCTOV €iG
idlov amootpépecbat.
Heraclitus says:
To those who are awake, there is one world in common, but of those who are
asleep, each is withdrawn to a private world of his own.*
96. "HOoc yap avOpmmsiov ey ovk Exet yvopag, Ogiov 8¢ &xst.

For human nature does not possess understanding, but the divine does.5

97. Avnp viimog fKovce mpog daipovog OKmomep maig Tpog Avopog.

The thoughtless man understands the voice of the Deity as little as the child
understands the man.®

98. H ov kol Hpdxiettog tantov todto Aéyet, Ov o Endyet, 8Tt avOpOTOV 0 GoPdTATOC TPOG BedV TiBN KOG
Qoveitat Kol coeig Kol KGAAEL Kol Toig GAAOIG TaoY;
And does not Heraclitus, whom you bring forward, say the same, that the

wisest of men compared with God appears an ape in wisdom and in beauty
and in all other things?7

t Source: Sextus Emp. adv. Math. vii. 133. Context: For having thus statedly shown that we do and think every-
thing by participation in the divine reason, he (Heraclitus), after some previous exposition, adds: It is neces-
sary, therefore, to follow the common (for by fuvo¢c he means o kowog, the common). For although the law of
reason is common, the majority of people live as though they had an understanding of their own. But this is
nothing else than an explanation of the mode of the universal disposition. As far, therefore, as we participate in
the memory of this, we are true; but in as far as we act individually, we are false.

2 Source: M. Antoninus iv. 46. Context: see fr. 5.
3. .
ibid.
a4
Plutarch, de Superst. 3, p. 166.
Sources: Cf. pseudo-Pythagoras from Hippolytus, Ref. heer. vi. 26. | lamblichus, Protrept. 21, p. 132, Arcer.

3 Source: Origen, c. Cels. vi. 12, p. 291. Context: Nevertheless he (Celsus) wanted to show that this was a fabri-
cation of ours and taken from the Greek philosophers, who say that human wisdom is of one kind, and divine
wisdom of another. And he brings forward some phrases of Heraclitus, one where he says, “For human nature
does not possess understanding, but the divine does.” And another, “The thoughtless man understands the
voice of the Deity as little as the child understands the man” (= fr. 97).

6
Source: Origen, c. Cels. vi. 12, p. 291. Context: see fr. 96. | Cf. M. Antoninus iv. 46. Context: see fr. 5.

7
Plato, Hipp. maj. 289B.
Source: Cf. M. Antoninus iv. 16.
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99. Q dvOpone, dyvosic 81t 0 t0d Hpardeitov 0 Exel, dg dpa mORKov 6 KEAMGTOC 0icypog dAAD Yével
cuufailery, kai yTpdV N KaAMot aioypd Tapbivav yével cupBardey, dg enow Tamiog 6 Godc.

You are ignorant, my man, that there is a good saying of Heraclitus, to the ef-
fect that the most beautiful of apes is ugly when compared with another kind,
and the most beautiful of earthen pots is ugly when compared with maiden-
kind, as says Hippias the wise.l

100. MéyecBar ypn tov 8fjpov Hrep ToD VOROL OKMG VIEP TEXEOC.

The people must fight for their law as for their walls.?

101. Mépot yop péloveg pélovag poipag Aayyavouot.

Greater fates gain greater rewards.3

102. Apnwpdrovg Beol Tindot kol dvBpwmot.

Gods and men honour those slain in war.*

103. "YBpwv xpn ofevview pailov §j mopkoiny.
Presumption must be quenched even more than a fire.5
104. AvBpornotot yivesbor 0kdca B€lovot ovk duevov. vodoog vyielov énoince MOV kai Ayabov, Ao
KOPOV, KAWOTOG AVATOVGLY.
For men to have whatever they wish, would not be well. Sickness makes
health pleasant and good; hunger, satiety; weariness, rest.®
105. Ovud payecbat yarendv: 6 Tt ydp av xpniln yiveobat, yoyiig dvéetal.
It is hard to contend against passion, for whatever it craves it buys with its
life.”
106. AvBpdmotot TAGcL LETESTL YIYVACKEY E0VTOVG KOl COPPOVETY.

It pertains to all men to know themselves and to learn self-control.®

1
Plato, Hipp. maj. 289A.
Sources: Cf. Plotinus, Enn. vi. 3, p. 626. | Aristotle, Top. iii. 2, p. 117 b 17.

2
Source: Diogenes Laért: ix. 2. Context: And he (Heraclitus) used to say, “It is more necessary to quench inso-
lence than a fire” (= fr. 103). And, “The people must fight for their law as for their wall.”

3

Source: Clement of Alex. Strom. iv. 7, p. 586. Context: Again AEschylus, grasping this thought, says, “To him
who toils, glory from the gods is due as product of his toil.” “For greater fates gain greater rewards,” according
to Heraclitus. | Theodoretus, Therap. viii. p. 117, 33. | Cf. Hippolytus, Ref. heer. v. 8.

4 Source: Clement of Alex. Strom. iv. 4, p. 571. Context: Heraclitus said, “Gods and men honour those slain in
war.” | Theodoretus, Therap. viii. p. 117, 33.

5
Source: Diogenes Laért. ix. 2. Context: see fr. 100.

6

Sources: Stobzeus Floril. iii. 83, 4. | Cf. Clement of Alex. Strom. ii. 21, p. 497. | Theodoretus, Therap. xi. p.
152, 25. Context: Heraclitus the Ephesian changed the name but retained the idea, for in the place of pleasure
he put contentment.

7 Source: lamblichus, Protrept. p. 140, Arcer. Context: Heraclitus is a witness to these statements, for he says,
“It is hard to contend against passion,” etc. | Aristotle, Eth. Nic. ii. 2, p. 1105 a 8. | Idem, Eth. Eud. ii. 7, p.
1223 b 22. | Idem, Pol. v. 11, p. 1315 a 29. | Plutarch, de Cohib. ira 9, p. 457. | Idem, Erot. 11, p. 755. | Cf.
Plutarch, Coriol. 22. | Pseudo-Democritus fr. mor. 77, Mullach. | Longinus, de Subl. 44.

8 Source: Stobeeus Floril. v. 119.
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107. Zoepovelv apet peyiot” kai coein 6An0sa Aéyety kol motelv katd gvoty naiovtag.
Self-control is the highest virtue, and wisdom is to speak truth and conscious-
ly to act according to nature.!

108. Apodinv dpevov kpomtety' Epyov 88 &v avécst kai map’ olvov.
It is better to conceal ignorance, but it is hard to do so in relaxation and over
wine.?

109. Kpontewy apadinv kpéocov i £g 10 pEGOV QEPELY.

It is better to conceal ignorance than to expose it.3

110. Népog ral fovAf) neibecbat £vog.
It is law, also, to obey the will of one.*
111. Tig yap avt@®dv voog fj op1iv; [dNpwv] dotdoict Emovtotl Kol S18acKAA® ypE@vTal OpA®, ok €idoTeg OTL

moAAol Kakol OAiyot 8¢ dyabol. aipedvtat yap €v dvtia Tavtov ol dpiotot, KAEog dévaov Bvntdv, ol 8¢ Toilol
KEKOPNVTOL OKOGTEP KTIVEDL.

For what sense or understanding have they? They follow minstrels and take
the multitude for a teacher, not knowing that many are bad and few good.
For the best men choose one thing above all — immortal glory among mortals;
but the masses stuff themselves like cattle.5

112. 'Ev Hpujvn Blog éyéveto 6 Tevtdpsm, o mAémv Adyog {f Tdv SAAmV.
In Priene there lived Bias, son of Teutamus, whose word was worth more
than that of others.®

113. Eic ol uopiot, dav épiotog 0.

To me, one is ten thousand if he be the best.”

1
Source: Stobeeus Floril. iii. 84.

2 Source: Plutarch, Qu. Conviv. iii. proem., p. 644. Context: Simonides, the poet, seeing a guest sitting silent at
a feast and conversing with no one, said, “Sir, if you are foolish you are doing wisely, but if wise, foolishly,” for,
as Heraclitus says, “It is better to conceal ignorance, but it is hard,” etc. | Idem, de Audiendo 12, p. 43. | Idem,
Virt. doc. posse 2, p. 439. | Idem, from Stob. Floril. xviii. 32.

3 Source: Stobeeus Floril. iii. 82.
4
Sources: Clement of Alex. Strom. v. 14, p. 718 (Euseb. P. E. xiii. 13, p. 681). Context: see fr. 65.

5

Sources: The passage is restored as above by Bernays (Heraclitea i. p. 34), and Bywater (p. 43), from the fol-
lowing sources: Clement of Alex. Strom. v. 9, p. 682. | Proclus in Alcib. p. 255, Creuzer, = 525 ed. Cous. ii. |
Clement of Alex. Strom. iv. 7, p. 586.

6

Source: Diogenes Laért. i. 88. Context: And the fault-finding Heraclitus has especially praised him (Bias), writ-
ing, “In Priene there lived Bias, son of Teutamus, whose word was worth more than that of others,” and the
Prienians dedicated to him a grove called the Teutamion. He used to say, “Most men are bad.”

Sources: Theodorus Prodromus in Lazerii Miscell. i. p. 20. | Idem, Tetrastich. in Basil. I (fol. K 2 vers. ed.
Bas.). | Galenus, negot Stayvwoswg opuyuev i. 1; t. 3, p. 53 ed. Bas. | Symmachus, Epist. ix. 115. | Cf. Epi-
gramm. from Diogenes Laért. ix. 16. | Cicero, ad. Att. xvi. 11. | Seneca, Epist. 7.
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114. "A&wov 'Egeoiolg Pndov amdyEacbol miot kol toig avifolg v moAy katolmely, oitveg Eppodwpov
&vdpa Emvtdv dvitetov £EERBatov, pavtec Nuémv undE eig dviiotog Eotwm, i 68 pn, BAAN T& Kod pet’ FAAOV.

The Ephesians deserve, man for man, to be hung, and the youth to leave the
city, inasmuch as they have banished Hermodorus, the worthiest man among
them, saying:

Let no one of us excel, and if there be any such, let him go elsewhere and
among other people.!
115. Kdveg xoi Bodlovst dv v | yivockmot.

Dogs, also, bark at what they do not know.?

116. Amotin dStpuyydvel pun yvdokeshat.

By its incredibility, it escapes their knowledge.®

117. BAE GvOpamog Enl mavti Adym €ntofjcOat guiéet.
A stupid man loves to be puzzled by every discourse.*
118. Aokedvtmov O SOKIUMDTATOG YIVOOKEL TAACCELY" KOl LEVTOL Kol 01K KOTOANYETOL YELOEDV TEKTOVAS Kol
péptupog.
The most approved of those who are of repute knows how to cheat. Neverthe-
less, justice will catch the makers and witnesses of lies.®
119. Tov & Ounpov Epackev d&lov €K TV ayovov ekBiilecdot kai parilecbat, kol Apyiloyov opoimg.

And [Heraclitus] used to say that Homer deserved to be driven out of the lists
and flogged, and Archilochus likewise.®

t Source: Strabo xiv. 25, p. 642. Context: Among distinguished men of the ancients who lived here (Ephesus)
were Heraclitus, called the obscure, and Hermodorus, of whom Heraclitus himself said, “The Ephesians de-
serve,” etc. | Cicero, Tusc. v. 105. | Musonius from Stob. Floril. xI. 9. | Diogenes Laért. ix. 2. | Iamblichus, de
Vit. Pyth. 30, p. 154, Arcer. | Cf. Lucian, Vit. auct. 14. | Pseudo-Diogenes, Epist. 28, 6.

2

Source: Plutarch, An seni sit ger. resp. vii. p. 787. Context: And envy, which is the greatest evil public men
have to contend with, is least directed against old men. “For dogs, indeed, bark at what they do not know,” ac-
cording to Heraclitus.

3
Source: Plutarch, Coriol. 38. Context: But knowledge of divine things escapes them, for the most part, because
of its incredibility, according to Heraclitus.

Clement of Alex. Strom. v. 13, p. 699. Context: see Crit. Note 36 [omitted from this ed.].

”

4
Source: Plutarch, de Audiendo 7, p. 41. Context: They reproach Heraclitus for saying, “A stupid man loves,’
etc. | Cf. idem, de Aud. poet. 9, p. 28.

3 Source: Clement of Alex. Strom. v. 1, p. 649. Context: “The most approved of those who are of repute knows
how to be on his guard (pudaoosw, see Crit. Note 37, [omitted from this ed.]. Nevertheless, justice will catch the
makers and witnesses of lies,” says the Ephesian. For this man who was acquainted with the barbarian philos-
ophy, knew of the purification by fire of those who had lived evil lives, which afterwards the Stoics called the
conflagration (ekmupwoi).

6 . e
Diogenes Laért. ix. 1.

Sources: Schleiermacher compares Schol. Ven. ad Iliad xviii. 251 and Eustathius, p. 1142, 5 ed. Rom., which,
however, Bywater does not regard as referring to Heraclitus of Ephesus.
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120. Unus dies par omni est.

One day is like all.t

121. "Hbog avOphmo Saipwv.

A man’s character is his deemon.?

122. AvBpdmovg pévet televtioavtag doco ok EATovTatl 000 H0KEOVOTL.

There awaits men after death what they neither hope nor think.3

123. "EvOade £6vtog énavictachol kai pOrakag yivesbot £yepti {OVToOV Kol vEKpDV.
And those that are there shall arise and become guardians of the living and
the dead.*

124. Nuktimohot, péryot, Baxyot, Afjvar, pootot.

Night-roamers, Magians, bacchanals, revellers in wine, the initiated.5

125. Ta yap voplopeva kat’ avOp®dmovg HuoTiplo. GVIEPOGTL LLEDVTAL.

For the things which are considered mysteries among men, they celebrate
sacrilegiously.®

126. Kai t0ig dydApoct toutéoist dyovral, Okoiov 1 Tig T0ig dOUOIoL AEGYTVEVOLTO, OV TL YIVAOOK®V Bg00g

00d’ fipmag, oftivég eiot.

And to these images they pray, as if one should prattle with the houses
knowing nothing of gods or heroes, who they are.”

! Source: Seneca, Epist. 12. Context: Heraclitus, who got a nickname for the obscurity of his writing, said, “One
day is like all.” His meaning is variously understood. If he meant all days were equal in number of hours, he
spoke truly. But others say one day is equal to all in character, for in the longest space of time you would find
nothing that is not in one day, both light and night and alternate revolutions of the earth.

Plutarch, Camill. 19. Context: Concerning unlucky days, whether we should suppose there are such, and
whether Heraclitus did right in reproaching Hesiod who distinguished good and bad days, as being ignorant
that the nature of every day is one, has been examined in another place.

2 Source: Plutarch, Qu. Platon. i. 2, p. 999. Context: Did he, therefore (viz. Socrates) call his own nature, which
was very critical and productive, God? Just as Menander says, “Our mind is God.” And Heraclitus, “A man’s
character is his deemon.” | Alexander Aphrod. de Fato 6, p. 16, Orell. | Stobeeus Floril. civ. 23. | Cf. pseudo-
Heraclitus, Epist. 9.

3

Source: Clement of Alex. Strom. iv. 22, p. 630. Context: With him (Socrates), Heraclitus seems to agree when
he says in his discourse on men, “There awaits men,” etc. | Idem, Protrept. 2, p. 18. | Theodoretus, Therap. viii.
p. 118, 1. | Themistius (Plutarch) from Stob. Floril. cxx. 28.

4

Source: Hippolytus, Ref. heer. ix. 10. Context: And he (Heraclitus) says also that there is a resurrection of this
visible flesh of ours, and he knows that God is the cause of this resurrection, since he says, “And those that are
there shall arise,” etc. | Cf. Clement of Alex. Strom. v. 1, p. 649.

3 Source: Clement of Alex. Protrept. 2, p. 18. Context: Rites worthy of the night and of fire, and of the great-
hearted, or rather of the idle-minded people of the Erechthidee, or even of the other Greeks, for whom there
awaits after death what they do not hope (see fr. 122). Against whom, indeed, does Heraclitus of Ephesus
prophesy? Against night-roamers, Magians, bacchanals, revellers in wine, the initiated. These he threatens with
things after death and prophesies fire for them, for they celebrate sacrilegiously the things which are considered
mysteries among men (= fr. 125, below).

6
Source: Clement of Alex. Protrept. 2, p. 19. Context: see fr. 124, above. | Cf. Arnobius, adv. Nat. v. 29.

7

Sources: Origen, c. Cels. vii. 62, p. 384. | Idem, i. 5, p. 6. | Clement of Alex. Protrept. 4, p. 44. Context: But if
you will not listen to the prophetess, hear your own philosopher, Heraclitus, the Ephesian, imputing uncon-
sciousness to images, “And to these images,” etc.
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HELLENIC AND HELLENISTIC PAPERS
THE INNER WISDOM OF HERACLITUS

127. Ei pny yap Aovioe mopmnyv émotedvto kol Duveov dopa aidoiotst, dvaidéctata elpyact’ év: mdvtog 8¢
Atdng kai Atévvcog, dte@ paivovrar kai Anvailovot.
For were it not Dionysus to whom they institute a procession and sing songs
in honour of the pudenda, it would be the most shameful action. But Diony-
sus, in whose honour they rave in bacchic frenzy, and Hades are the same.?

128. @uoidv totvov Tidnut Strtd £16m° To pev tédv drokexaduppuévoy Tavtdnacty avporov, olo &9’ £vog dv
note yévolto omaviog. ®g enow ‘Hpdxdertog, 1 tvov OAlyov gvopluntov avopdv: ta & &voia Kol
coUAToEdH Kod S18 HeTAPOATC GLVIGTALEVO, 010, TOTC ETL KATEXOUEVOIG VIO TOD GOUOTOC APUOLEL

I distinguish two kinds of sacrifices. First, those of men wholly purified, such

as would rarely happen in the case of a single individual, as Heraclitus says,

or of a certain very few men. Second, material and corporeal sacrifices and

those arising from change, such as are fit for those still fettered by the body.?
129. "Axea.

Atonements.®

130. Kabaipovtot 8¢ aipott pavopevol domep av el g £ tnAov uPag TnAd dmovipotro.

When defiled, they purify themselves with blood, just as if any one who had
fallen into the mud should wash himself with mud!*

t Source: Clement of Alex. Protrept. 2, p. 30. Context: In mystic celebration of this incident, phalloi are carried
through the cities in honour of Dionysus. “For were it not Dionysus to whom they institute a procession and
sing songs in honour of the pudenda, it would be the most shameful action,” says Heraclitus. “But Hades and
Dionysus are the same, to whom they rave in bacchic frenzy,” not for the intoxication of the body, as I think, so
much as for the shameful ceremonial of lasciviousness. | Plutarch, de Iside 28, p. 362.

2
Iamblichus, de Mysteriis v. 16.

Source: lamblichus, de Mys. i. 11. Context: Therefore Heraclitus rightly called them (scil. what are offered to
the gods) “atonements,” since they are to make amends for evils and render the souls free from the dangers in
generation. | Cf. Hom. Od. xxii. 481. See Crit. Note 41.

4 Source: Elias Cretensis in Greg. Naz. 1.1. (cod. Vat. Pii. 11, 6, fol. 90 r). Context: And Heraclitus, making sport
of these people, says, “When defiled, they purify themselves with blood, just as if any one who had fallen into
the mud should wash himself with mud!” For to suppose that with the bodies and blood of the unreasoning
animals which they offer to their gods they can cleanse the impurities of their own bodies, which are stained
with vile contaminations, is like trying to wash off mud from their bodies by means of mud. | Gregory Naz. Or.
xxv. (xxiii) 15, p. 466 ed., Par. 1778. | Apollonius, Epist. 27. | Cf. Plotinus, Enn. i. 6, p. 54.

Heraclitus' Fragments v. 13.11, www.philaletheians.co.uk, 30 May 20233
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