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Abstract and train of thoughts 1 

The key to the Mystery of Buddha and of other Initiated Adepts  

The key to the Mystery of Buddha and that of other Adepts lies in the correct 

understanding of the reflections in man of the Seven Principles or Powers in Nature , 

physically ; and of the Seven Hierar chies of Being , intellectually and spiritually . 4 

The Seven Principles are the manifestation of One Indivisible Spirit , but only at the end of 

the Manvantara , when the seven merge once again into Absolute Unity , uncreated and 

impartite . 4 

The purified Egotistical Principle , the astral and personal ego of an Adept , though merging 

with its Hig hest Ego (Atma -Buddhi) may , for purposes of universal mercy and 

benevolence , separate itself from its divine Monad as to lead , on this plane of illusion and 

temporary being , a distinct independent conscious life of its own , under a borrowed 

illusive shape , thus serving at one and the same time a double purpose : the exhaustion of 

its own individual Karma , and the saving of millions of human beings less favoured than 

itself from the effects of mental blindness . 4 

Disembodied consciousness is not an effect , but a cause . 

Such consciousness is a ray of the all -pervading , limitless Flame , the reflections of which 

alone can differentiate . And , as such , consciousness is ubiquitous : it can be neither 

localized nor centred on any particular subject . Its effects alone are felt in the region of 

matter , but consciousness in itself remains the hig hest quality of the sentient spiritual 

principle within , the Divine Soul , and does not belong to the plane of materiality . After the 

death of the physical man , if he be an Initiate , his human consciousness is transformed 

into the independent Principle itse lf and , therefore , the former personal ego becomes pure 

and impersonal consciousness , untainted by any ego . 5 

Hints about Tathagata õs reincarnations  

The Bodhisattva becomes a Buddha (Enlightened) and a Nirvani through personal effort 

and merit , after having had to undergo all the hardships of every other neophyte ð not 

by virtue of a divine birth , as thought by some . It was only the reaching of Nirvana while 

still living in the body on this earth , that was due to his having been in previous births 

high on the Path of Inner Wisdom . Once a man delivers himself from the snare of 

separateness , merging his self in the Universal Self , spiritual powers hitherto dormant in 

him are awakened , mysteries in invisible Nature are unveiled to him , and he becomes a 

Dhyani -Buddha ð divine Flame and free Will in man . Then , as a Dhyani -Buddha himself , 

he can create mi nd -born Bodhisattvas . 7 

Twenty years after His outward death , Tathagata in His immense love and 

mercy for erring and ignorant humanity , refused Parinirvana in order that 

He might continue to help men on earth . 

Vajrasattva is the regent or chief of the Dhyani -Chohans or Dhyani -Buddhas , the 

Supreme Buddha ; personal , yet never manifesting objectively . He is the òOne without 

Beginning or End ,ó in short , the Logos of Buddhism . 9 

                                            
1

 Frontispiece: òThe Hierarchy of Compassion furnishing the aura of the principles in Man ,ó excerpted from von 
Mansfeld õs The True Colours  of Man , our Fifth Major Work. ñ ED . PHIL . 
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Vajrasattva is also Vajradhara , or Dorjechang . The two are one , and over them is the 

Supreme Unmanifested and Universal Wisdom that has no name . As two - in-one , They are 

the Power that subdues and conquers evil from the beginning , allowing it to reign only 

over willing subjects on earth , and having no power over those who despise and hate it . 9 

This dual person age has the same role  assigned to it in canonical and dogmatic Tibetan 

Buddhism , as have Jehovah and the Archangel Mikael , the Metatron of the Jewish 

Kabbalists ð which is an absurdity . 9 

The Roman Catholics identify Christ with Mikael , who is also his ferouer , or òface,ó 

mystically . This is precisely the position of Vajrasattva in Northern Buddhism . For the 

latter , in His Higher Ego a s Dorjechang , is never manifested , except to the seven Dhyani -

Chohans , the primeval Builders . Esoterically , He is the Spirit of the Seven collectively , and 

Their highest principle or Atman . 9 

Metatron is the Greek ǥȂȂŮȈȌȎ (Messenger) , or Great Teacher . Mikael fights Satan , the 

Dragon , and conquers him and his Angels . The War in Heaven of the Christia n legend is 

based upon bad angels having discovered the magical wisdom of the good ones , and the 

mystery of the Tree of Life . Let anyone read simply the exoteric accounts in the Hindu 

and Buddhist Pantheons ð the latter version being taken from the former ð and he will 

find both resting on the same primeval , archaic allegory from the Secret Doctrine . 10  

At whatever age one puts off his  outward body by free will , at precisely that 

age will he be made to die a violent death against his will in his next rebirth . 

Who , then , was punished by Karma?  

Karma cannot act unjustly . Ther e is some terrible mystery involved in this story , one that 

no uninitiated intellect can ever unravel . 11  

Shankaracharya died at thi rty - two years of age , or rather disappeared from the sight of 

his disciples , as the legend goes . 12  

All is darkness and mystery in it , for it is evidently written but for those who are already 

instructed . 12  

Lord Buddha lived one hundred years in reality though , having reached Nirvana in his 

eightieth year , he was regarded as one dead to the world of the living . 13  

It is not lawful to say any more , for the time has not yet come when nations are prepared 

to hear the whole truth . It will be sufficient to know that while Gautama Buddha remains 

merged in Nirvana ever since his death , Gautama Shakyamuni may have had to 

reincarnate ð His dual inner p ersonality being one of the greatest mysteries of Esoteric 

psychism . 13  

Karma exercises its sway over the Adept as much as over any other man . 

òGodsó can escape it as little as simple mortals . Karma is absolute justice and infallible in 

its selections . Thus Buddha õs first reincarnation was produced by Karma , and it led Him 

higher than ever ; the two follo wing were òout of pity ó and * * * . 13  

The Book of Dzyan on Amita Buddha , Kwan - shai - yin , and Kwan - yin  
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The key to the Mystery of Buddha and that of other Adepts lies in 

the correct unders t anding of the reflections in man of the Sev en 
Principles or P owers in  Nature , physically ; and of the S even Hie r-

archies of Being , intellectually and spiritually . 

From Blavatsky  Collected  Writings , (THE  SEVEN  PRINCIPLES ) XIV pp . 386 -87 . 

The òMystery of Buddha ó is that of several other Adepts  ñ perhaps of many. The 

whole trouble is to understand correctly that other mystery: that of the real fact, so 

abstruse and transcendental at first sight, about the òSeven Principles ó in man, t he 

reflections in man of the seven powers in Nature, physically, and of the seven Hiera r-

chies of Being, intellectually and spiritually. Whether a man  ñ material, ethereal, 

and spiritual  ñ is for the clearer comprehension of his (broadly -speaking) triple n a-

ture, divided into groups according to one or another system, the foundation and the 

apex of that division will be always the same. There being only three UpƑdhis (bases) 

in man, any number of Ko Ţas (sheaths) and their aspects may be built on these 

without  destroying the harmony of the whole. Thus, while the Esoteric System a c-

cepts the septenary division, the VedƑntic classification gives five KoŢas, and the 

TƑraka RƑja Yoga simplifies them into four ñ the three UpƑdhis synthesized by the 

highest principle,  Ɛtman. 

The Seven Principles are  the manifestation of O ne I ndivisible 
Spi r it , but only at the end of the Manvantara , when the seven 

merge once again into  Absolute Unity , uncreated and impartite . 

That which has just been stated will, of course, suggest the question : 

How can a spiritual (or semi -spiritua l ) personality lead a triple or even a dual 

life, shifting respective òHigher Selves ó ad  libitum , and be still the one eternal 

Monad in the infinity of a Manvantara?  

The purified Egotistical Principle , the astral and personal ego  of 

an Adept , though merging with  its Highest Ego  ( Atma - Buddhi) 

may , for purposes of universal mercy and benevolence , separate 

itself from its divine Monad as to lead , on this plane of illusion 

and temporary being , a distinct  in dependent conscious life of its 

own , under a borrowed illusive shape , thus serving at one and the 

same time a double purpose : the exhaustion of its own individual 

Karma , and the saving of millions of human beings less favoured 

than itself from the effects of mental blindness . 

The answer to this is easy for the true Occultist, while for the uninitiated profane it 

must appear absurd. The òSeven Principles ó are, of course, the manifestation of one 

http://www.philaletheians.co.uk/


BUDDHAS AND INITIATE S SERIES  

THE KEY TO THE MYSTE RY OF BUDDHA LIES IN  THE CONSTITUTION OF MAN  

The k ey to the Mystery of Buddha  v . 1 9 .10 , www .philaletheians .co .uk , 17 September 2019  

Page 5  of 16  

indivisible Spirit, but only at the end of the Manvantara, and when they come to be 

re-united on the plane of the One Reality, does the unity appear; during the òPil-

grim õsó journey the reflections of that indivisible One Flame, the aspects of the one 

eternal Spirit, have each the power of action on one of the manifest ed planes of exis t-

ence ñ the gradual differentiations from the one unmanifested plane  ñ on that 

plane namely to which it properly belongs. Our earth affording every MƑyƑvic condi-

tion, it follows that the purified Egotistical Principle, the astral and perso nal Self of 

an Adept, though forming in reality one integral whole with its Highest Self
1
 (Ɛtman 

and Buddhi) may, nevertheless, for purposes of universal mercy and benevolence, so 

separate itself from its divine Monad
2
 as to lead on this plane of illusion and temp o-

rary being a distinct  [387]  independent conscious life of its own, under a borrowed i l-

lusive shape, thus serving at one and the same time a double purpose: the exhau s-

tion of its own individual Karma, and the saving of millions of human beings less  fa-

voured than itself from the effects of mental blindness. If asked , 

When the change described as the passage of a Buddha or a JƩvanmukta into 

NirvƑna takes place, where does the original consciousness which animated the 

body continue to reside  ñ in the N irvƑnƩ, or in the subsequent reincarnations 

of the latter õs òremains ó (the NirmƑnakƑya)? 

Disembodied consciousness is not an effect, but a cause. 

Such consciousness is a r ay of the  all - pervading , limitless Flame , 

the reflections of which alone can differen tiate . And , as such , 

consciousness is ubiquitous : it can be neither localized nor ce n-

tred on  any particular subject . Its effects alone are felt in  the r e-

gion of matter , but consciousness in itself  remains the highest 

quality of the sentient spiritual princ iple within , the Divine Soul , 

and does not belong to the plane of materiality . After the death of 

the physical man , if he be an Initiate , his human consciousness is 

transformed into the independent Principle itself  and , therefore , 

the former personal ego b ecomes  pure and impersonal c on-
sciousness , untainted by any e go . 

The answer is that imprisoned  consciousness may be a òcertain knowledge from o b-

servation and experience, ó as Gibbon puts it, but disembodied  consciousness is not 

an effect, but a cause. It is a part of the whole, or rather a Ray on the graduated 

scale of its manifested activity, of the one all -pervading, limitless Flame, the refle c-

tions of which alone can differentiate; and, as such, conscious ness is ubiquitous, 

and can be neither localized nor centred on or in any particular subject, nor can it be 

limited. Its effects alone pertain to the region of matter, for thought is an energy that 

affects matter in various ways, but consciousness per  se, as understood and e x-

plained by Occult philosophy, is the highest quality of the sentient spiritual principle 

                                            
1

 [Consult òHigher Manas and Lower Manas,ó and òHigher Self and Higher Ego,ó in our Confusing Words Series. 

ñ ED . PHIL .] 

2
 [Note to Students : Monad ( ȋȎȌȀȃȀȌ, in Greek) is the accusative case of ȋȎȌȀȑ. However, as the term is here 

used in the nominative case ( ȋȎȌȀȑ), i.e., the subject of the verb, it should be transliterated as monas ( pl . m o-
nases), i.e., the object of the verb, and not as monad ( pl . monads). T he same grammatical rule applies to duad, 
triad, tetrad, pentad, hexad, heptad, ogdoad, hebdomad, decad, etc. ñ ED . PHIL .] 
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in us, the Divine Soul (or Buddhi) and our Higher Ego, and does not belong to the 

plane of materiality. After the death of the physical man, if he be an Initiate, it b e-

comes transformed from a human quality into the independent principle itself; the 

conscious Ego becoming Consciousness per  se without any Ego, in the sense that 

the latter can no longer be limited or conditioned by the senses, or even by space or 

time. Therefore it is capable, without separating itself from or abandoning its posse s-

sor, Buddhi, of reflecting itself at the same time in its astral man that was, without 

being under any necessity for localizing itself. This is shown at a far  lower stage in 

our dreams. For if consciousness can display activity during our visions, and while 

the body and its material brain are fast asleep  ñ and if even during those visions it 

is all but ubiquitous  ñ how much greater must be its power when entire ly free from, 

and having no more connection with, our physical brain.  
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The Bodhisattva bec omes a Buddha (Enlightened) and a Nirvani 
through personal effort and merit , after having had to undergo all 

the hardships of every other neophyte  — not by virtue of a divine 
birth , as thought by some . It was only the reaching of Nirvana 

while still living in the body on this earth , that was due to his ha v-

ing been in previous births high on the Path of Inner Wisdom . 

Once a man delivers himself from the snare of separateness , 

merging his self in the Univ ersal Self , spiritual powers hitherto 

dormant in him are awakened , mysteries in invisible Nature are 

unveiled to him , and he becomes a Dhyani - Buddha  — divine Flame 

and free W ill in man . Then , as a Dhyani - Buddha himself , he can 

create mind - born Bodhisattvas . 

From Blavatsky  Collected  Writings , (òREINCARNATIONSó OF BUDDHA ) XIV pp . 400 -7. 

Every section in the chapter on òDezhin Shegpa ó
1
 (TathƑgata) in the Commentaries 

represents one year of that great Philosopher õs life, in its dual aspect of public and 

private teacher, the two being contrasted and commented upon. It shows the Sage 

reaching Buddhahood through a long course of study, meditation, and Initiations, as 

any other Adept would have to do, not one rung of t he ladder up to the arduous 

òPath of Perfection ó being missed. The Bodhisattva
2
 became a Buddha and a NirvƑnƩ 

through personal effort and merit, after having had to undergo all the hardships of 

every other neophyte  ñ not by virtue of a divine birth, as tho ught by some. It was 

only the reaching of NirvƑna while still living in the body and on this earth that was 

due to His having been in previous births high on the òPath of Dzyan ó (knowledge, 

wisdom). Mental or intellectual gifts and abstract knowledge follo w an Initiate in his 

new birth, but he has to acquire phenomenal powers anew, passing through all the 

successive stages. He has to acquire Rinchen -na -dun ( òthe seven precious gifts ó)
3
 

one after the other. During the period of meditation no worldly phenomen a on the 

physical plane must be allowed to enter into his mind or cross his thoughts. Zhine -

lhag thong
4
 will develop in him most wonderful faculties independently of himself. 

                                            
1

 Literally, òhe who walks [or follows] in the way [or path] of his predecessors. ó 

2
 [Cf . òWe may also point out that Bodhisattwas or  Rahats need not be adepts; still less, Brahmans, Buddhists, 

or even òAsiatics, ó but simply holy and pure men of any nation or faith, bent all their liv es on doing good to 
humanity.ó Blavatsky  Collected  Writings , (TIBETAN  TEACHINGS ) VI p. 104 ] 

3
 Isaac Jacob Schmidt, in  The Chronicles  of Sagang  Sechen (1829) , p. 471 ; and Emil Schlagintweit, in  Bud-

dhism  in  Tibet , p. 53, accept these precious things literally , enumerating them as òthe wheel, the precious 
stone, the royal consort, the best treasurer, the best horse, the elephant, the best leader. ó After this one can li t-

tle wonder if òbesides a DhyƑni-Buddhi and a DhyƑni-Bodhisattva ó each human Buddha is furnished with òa 
female companion, a Ţakti ó ñ when in truth òšakti ó is simply the Soul -power, the p sychic energy of the God as 
of the Adept. The òroyal consort, ó the third of the òseven precious gifts, ó very likely led the learned Orientalist i n-
to this ludicrous error.  

4
 Sanskrit: šamatha -vipashyanƑ, religious abstract meditation. 
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The four degrees of contemplation, or Sam -tan,
1
 once acquired, everything becomes  

easy. For, once  [401]  that man has entirely got rid of the idea of individuality, merging 

his Self in the Universal Self, becoming, so to say, the bar of steel to which the pro p-

erties inherent in the loadstone (Ɛdi-Buddha, or Anima Mundi) are imparted, po wers 

hitherto dormant in him are awakened, mysteries in invisible Nature are unveiled, 

and, becoming a Thong -lam -pa (a Seer), he becomes a DhyƑni-Buddha. Every Zung 

(DhƑranƩ, a mystic word or mantra) of the Lokottaradharma (the highest world of 

causes) wil l be known to him.  

Twenty years after His outward death, Tathagata in His 
immense love and mercy for erring and ignorant humani-
ty, refused Parinirvana in order that He might continue 
to help men on earth. 

Thus, after His outward death, twenty years later, TathƑgata in His immense love 

and òpitiful mercy ó for erring and ignorant humanity, refused ParinirvƑna
2
 in order 

that He might continue to help men.  

Says a Commentary : 

Having  reached  the  Path  of Deliverance  [Thar -lam]  from  transmigration , one 

cannot  perform  Tulp a
3
 any  longer , for  to become a ParinirvƑnƩ is  to close the  cir-

cle of the  Septenary  Ku -Sum.
4
 He has  merged  his  borrowed  Dorjesempa  [Vajr a-

sattva]  into  the  Universal  and  become one with  it . 

                                            
1

 Sanskrit: DhyƑna. 

2
 A Bodhisattva can reach NirvƑna and live, as Buddha did, and after death he can either refuse objective rei n-

carnation or accept and use it at his convenience for the benefit of mankind whom he can instruct in various 
ways while he remains in the Devachanic  regions within the attraction of our earth. But having once reached 
ParinirvƑna or òNirvƑna without remains ó ñ the highest DharmakƑya condition, in which state he remains en-
tirely outside of every earthly condition  ñ he will return no more until the comme ncement of a new Manvant a-

ra, since he has crossed beyond the cycle of births.  

3
 Tulpa is the voluntary incarnation of an Adept into a living body, whether of an adult, child or new -born babe. 

[Tulpa is the magical process; Tulku is the result; although the y are often used interchangeably.]  

4
 Ku -sum is the triple form [trikƑya] of the NirvƑna state and its respective duration in the òcycle of Non -Being. ó 

The number seven here refers to the seven Rounds of our septenary System. [ Cf. p. 392 fn . on triple form. ] 
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Vajrasattva is the regent or chief of the Dhyani - Chohans or 
Dhyani - Buddhas , the Supreme Buddha ; personal , yet never man i-

fest ing  objectively . He is the òOne without Beginning or End ,ó in 

short , the Logos of Buddhism . 

Vajrasattva is also Vajradhara , or Dorjechang . The two are one , 

and over them is the Supreme Unma nifested and Universal Wi s-
dom that has no name . As two - in - one , They are the Power that 

subdues and conquers evil from the beginning , allowing it to 

reign only over willing subjects on earth , and having no power 

over those who despise and hate it . 

Vajradhara, also Vajrasattva,
1
 is the regent or President of all the DhyƑni-Chohans 

or DhyƑni-Buddhas, the highest, the Supreme Buddha; personal, yet never man i-

fested objectively; the  [402]  òSupreme Conqueror, ó the òLord of all Mysteries, ó the òOne 

without  Beginning or End ó ñ in short, the Logos of Buddhism. For, as Vajrasattva, 

He is simply the Tsovo (Chief) of the DhyƑni-Buddhas or DhyƑni-Chohans, and the 

Supreme Intelligence in the Second World; while as Vajradhara (Dorjechang),
2
 He is 

all that which was  enumerated above. òThese two are one, and yet two, ó and over 

them is òChang, the Supreme Unmanifested and Universal Wisdom that has no 

name. ó As two in one, He (They) is the Power that subdued and conquered Evil from 

the beginning, allowing it to reign on ly over willing subjects on earth, and having no 

power over those who despise and hate it. Esoterically the allegory is easily unde r-

stood; exoterically Vajradhara (Vajrasattva) is the God to whom all the evil spirits 

swore that they would not impede the pr opagation of the Good Law (Buddhism), and 

before whom all the demons tremble.  

This dual personage has the same role  assigned to it in canonical 
and dogmatic Tibetan Buddhism , as have Jehovah and the Arc h-

angel Mikael , the Metatron of the Jewish Kabbalists  — which is an 

absurdity . 

The Roman Catholics identify Christ with Mikael , who is also his 

ferouer , or òface ,ó mystically . This is precisely the position of V a-

jrasattva in Northern Buddhism . For the latter , in His Higher Ego  

as Dorjechang , is never manifested , except to the seven Dhyani -

Chohans , the primeval Builders . Esoterically , He  is the Spirit of 

the Seven collectively , and Their highest principle or Atman . 

Therefore, we say this dual personage has the same role assigned to it in canon ical 

and dogmatic Tibetan Buddhism as have Jehovah and the Archangel Mikael, the 

Metatron
3
 of the Jewish Kabbalists. This is easily shown. Mikael is òthe angel of the 

face of God, ó or he who represents his Master.  

                                            
1

 Tibetan: Dorjechang and Dorjedzin, or Dorjesempa . 

2
 [First Logos}  

3
 [Cf . òAmong other absurdities, the Kabbalists maintain that the word Metatron  being divided into ȋȄȓȀ [and] 
ȇȐȎȌȎȑ, means near  the  throne . It means quite the reverse, as meta  means òbeyond ó and not ònear .ó This is of 
great importance in our argument . St. Michael, then, the quis  ut  Deus  <Who is like God?>,  is the translator, so 
to speak, of the invisible world into the visible and the objective .ó Secret Doctrine , II p. 479]  
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òMy face shall go with thee ,ó
1
 (before the  Israelites, says God to Moses.

2
 òThe angel of 

my presence ,ó
3 , 

4
 etc. The Roman Catholics identify Christ with Mikael, who is also 

his ferouer, or òfaceó mystically. This is precisely the position of Vajradhara, or V a-

jrasattva, in Northern Buddhism. For the latter, in His Higher Self as Vajradhara 

(Dorjechang), is never  manifested, except to the seven DhyƑni-Chohans, the primeval 

Builders. Esoterically, it is the Spirit of the òSevenó collectively, their seventh princ i-

ple, or Ɛtman. Exoterically, any amount of fables may be found in KƑla-Chakra , the 

most important work in the Gyut division of the Kanjur , the division of mystic 

knowledge.
5
 Dorjechang (wisdom) Vajradhara, is said to live in the second Arǆpa 

World, which c onnects him with Metatron, in the first world of pure  [403]  Spirits, the 

BrƩatic world of the Kabbalists, who call this angel El-Shaddai, the Omnipotent and 

Mighty One.  

Metatron is the  Greek Αγγελος (Messenger) , or Great Teacher . Mi-

kael fights Satan , the D ragon , and conquers him and his Angels . 

The War in Heaven of  the Christian legend is based upon bad a n-
gels having discovered the magical wisdom of the good ones , and 

the mystery of the Tree of Life . Let anyone read simply  the ex o-

te r ic accounts in the Hindu  and Buddhist Pantheons  — the latter 

version being taken from the former  — and he will find both res t-
ing on the same primeval , archaic allegory from the Secret Do c-

trine . 

Metatron is in Greek ǡȂȂȄȊȎȑ (Messenger), or the Great Teacher. Mikael fights Satan, 

the Dragon, and conquers him and his Angels.  Vajrasattva, who is one with V a-

jrapƑni, the Subduer of the Evil Spirits, conquers RƑhu, the Great Dragon who is al-

ways trying to devour the sun and moon (eclipses). òWar in Heaven ó
6
 in the Christian 

legend is ba sed upon the bad angels having discovered the secrets (magical wisdom) 

of the good ones (Enoch), and the mystery of the òTree of Life. ó Let anyone read sim p-

ly the exoteric accounts in the Hindu and Buddhist Pantheons  ñ the latter version 

being taken from t he former  ñ and he will find both resting on the same primeval, 

archaic allegory from the Secret Doctrine. In the exoteric texts (Hindu and Buddhist), 

the Gods churn the ocean to extract from it the Water of Life  ñ Amrita  ñ or the Eli x-

ir of Knowledge. In b oth the Dragon steals some of this, and is exiled from heaven by 

Vishnu, or Vajradhara, or the chief God, whatever may be his name. We find the 

same in the Book  of Enoch ,
7
 and it is poetized in St. John õs Revelation . And now the 

allegory, with all its fanc iful ornamentations, has become a dogma!  

                                            
1

 In Englis h, òpresence.ó 

2
 Exodus  xxxiii, 14  

3
 Hebrew: òof my face .ó 

4
 Isaiah  lxiii, 9  

5
 [See The Books  of Kiu -te, or the  Tibetan  Buddhist  Tantras:  A Preliminary  Analysis , by David Reigle. San Diego : 

Wizards Bookshelf, 1983. Cf. p. 422 & fn . of this text.  ñ Dara  Eklund .] 

6
 [Consult òSeven Wars in Heaven and on Earth ,ó in our Secret Doctrineõs Third Proposition Series. ñ ED . PHIL .] 

7
 [Cf . But what is, in reality, the Book  of Enoch  itself, from which the author of Revelation  and even the St. John 

of the Fourth Gospel have so profusely quoted? ( e.g., verse 8, in chapter x, about all who have come before J e-
sus, being òthieves and robbers. ó) Simply a Book  of Initiation , giving out in allegory and cautious phraseology 
the program me of certain archaic mysteries performed in the inner  temples.  ñ Secret Doctrine , II p. 229]  

http://www.philaletheians.co.uk/


BUDDHAS AND INITIATE S SERIES  

HINTS ABOUT TATHAGAT AõS REINCARNATIONS  

The k ey to the Mystery of Buddha  v . 1 9 .10 , www .philaletheians .co .uk , 17 September 2019  

Page 11  of 16  

As will be found mentioned later, the Tibetan Lamaseries contain many secret and 

semi -secret volumes, detailing the lives of great Sages. Many of the statements in 

them are purposely confused, and in others the read er becomes bewildered, unless a 

clue be given him, by the use of one name to cover many individuals who follow the 

same line of teaching. Thus there is a succession of òliving Buddhas, ó and the name 

Buddha is given to teacher after teacher. Emil Schlagintw eit writes:  

Thus, to each human Buddha belongs a DhyƑni-Buddha, and a DhyƑni-

Bodhisattva, and the unlimited number of the former also involves an equally 

unlimited number of the latter.
1
 [404]  

At whatever age one puts off his outward body by free 
will, at precisely that age will he be made to die a violent 
death against his will in his next rebirth. 

It is stated that at the age of thirty -three, šamkarƑchƑrya, tired of his mortal body, 

òput it off ó in the cave he had entered, and that the Bodhisattva, that s erved as his 

lower personality, was freed : 

With the burden of a sin upon him which he had not committed.  

At the same time it is added:  

At whatever age one puts off his outward body by free will, at that age will he be 

made to die a violent death against his will in his next rebirth.  

Who, then, was punished by Karma? 

Karma cannot act unjustly . There is some terrible mystery i n-

volved in this story , one that no uninitiated intellect can ever u n-

ravel . 

Now, Karma could have no hold on òMahƑ šamkaraó (as šamkara is called in the se-

cret work), as he had, as AvatƑra, no Ego of his own, but a Bodhisattva ñ a willing 

sacrificial victim. Neither had the latter any responsibility for the deed, whether si n-

ful or otherwise. Therefore we do not see the point, since Karma cannot act unjustly. 

There is some terrible mystery involved in all this story, one that no uninitiated inte l-

lect can ever unravel. Still, there it is, suggesting the natural query, òWho, then, was 

punished by Karma? ó and leaving it to be answe red.  

A few centuries later Buddha tried one more incarnation, it is said, in * * * ,
2
 and 

again, fifty years subsequent to the death of this Adept, in one whose name is given 

as Tiani -Tsang.
3
 No details, no further information or explanation is given. It is s im p-

ly stated that the last Buddha had to work out the remains of his Karma, which none 

                                            
1

 Emil Schlagintweit, Buddhism  in  Tibet , p. 52, [ London:  Susil Gupta, 1968] This same generic use of a name is 
found among Hindus with that of šamkarƑchƑrya, to take but one instance. All His successors bear his name, 
but are not reincarnations of Him. So [it is] with the òBuddhas. ó 

2
 There are several names marked simply by asterisks.  

3
 King šuddhodhana 
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of the Gods themselves can escape, forced as he was to bury still deeper certain my s-

teries half -revealed by him  ñ hence misinterpreted. The words used would stand 

when t ranslated:  

Sh an kar ach arya died at thirty - two years of age , or rather disa p-

peared from the sight of his disciples , as the legend goes . 

Born fifty -two years too early as šramana Gautama, the son of King Zastang; 

then retiring fifty -seven years too soon as Ma hƑ šamkara, who got tired of his 

outward form. This wilful act aroused and attracted King Karma, who killed the 

new form of * * *  at thirty -three,
1
 the age of the  [405]  body that was put off. [At 

whatever age one puts off his outward body by free will, at th at age will he be 

made to die in his next incarnation against  his  will  ñ Commentary.] He died in 

his next (body) at thirty -two and a little over, and again in his next at eighty  ñ 

a MƑyƑ, and at one hundred, in reality. The Bodhisattva chose Tiani-Tsang,
2
 

then again the Sugata became Tsong -kha -pa, who became thus Dezhin -Shegpa 

[TathƑgata ñ òone who follows in the way and manner of his predecessors ó]. 

The Blessed One could do good to his generation as * * *  but none to posterity, 

and so as Tiani -Tsang he beca me incarnated only for the òremain só [of his pre c-

edent Karma, as we understand it]. The Seven Waysand the Four Truths were 

once more hidden out of sight. The Merciful One confined since then his atte n-

tion and fatherly care to the heart of Bodyul, the nurse ry grounds of the seeds 

of truth. The blessed òremains ó since then have overshadowed and rested in 

many a holy body of human Bodhisattvas.  

All is darkness and mystery in it , for it is evidently written but for 

those who are already instructed . 

No further i nformation is given, least of all are there any details or explanations to be 

found in the secret volume. All is darkness and mystery in it, for it is evidently wri t-

ten but for those who are already instructed. Several flaming red asterisks are placed 

inst ead of names, and the few facts given are abruptly broken off. The key of the ri d-

dle is left to the intuition of the disciple, unless the òdirect followers ó of Gautama the 

Buddha  ñ òthose who are to be denied by His Church for the next cycle ó ñ and of 

šamkarƑchƑrya, are pleased to add more. 

 

                                            
1

 šamkarƑchƑrya died also at thirty-two years of age, or rather disappeared from the sight of his disciples, as 
the legend goes.  

2
 Does òTiani -Tsangó stand for Apollonius of Tyana? This is a simple surmise. Some things in the life of that 

Adept would seem to tally with the hypothesis  ñ others  do go against it.  
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Lord Buddha lived one hundred years in reality though , having 

reached Nirv ana in his eightieth year , he was regarded as one 

dead to the world of the living .
1
 

It is not lawful to say any more , for the time has not yet come 

when nations are prepared to hear the whole truth . It will be su f-

ficient to know that while Gautama Buddha remains  merged in 
Nirvana ever since his death , Gautama Shakyamuni may have had 

to reincarnate  — His  dual inner person ality being one of the 
greatest mysteries of Esoteric psychism . 

Karma exercises its sway over the Adept as much as 
over any other man. 

òGods ó can escape it as little as simple mortals . Karma is absolute 

justice and infallible in its selections . Thus Buddha õs first reinca r-

nation was produced by Karma ,  and it led Him higher than ever ; 

the two following were òout of pity ó and * * * . 

The final section gives a kind of summary of the seventy sections  ñ covering seventy -

three years of Buddha õs life
2
 ñ from which the  last paragraph is summarized as fo l-

lows:  

Emerging from * * *  the most excellent seat of the three secrets [Sang -Sum], 

the Master of incomparable mercy, after having performed on all the anchorites 

the rite of * * * , and each of these having been cut  [406]  off,
3
 perceived through 

[the power of] Hlun -Chub
4
 what was his next duty. The Most -Illustrious med i-

tated and asked himself whether this would help [the future] generations. What 

they needed was the sight of MƑyƑ in a body of illusion. Which? . . . The great 

conqueror of pains and sorrows arose and proceeded back to his birthplace. 

There Sugata was welcomed by the few, for they did not know Shramana Ga u-

tama. òShƑkya [the Mighty] is in NirvƑna. . . . He has given the Science to the 

Shuddhas [Sh ǆdra] ,ó said th ey of Damze Yul [the country of Brahmans: India]  

. . . It was for that, born of pity, that the All -Glorious One had to retire to  * * * , 

and then appear [karmically] as MahƑ šamkara; and out of pity as  * * * , and 

                                            
1

 [See list of studies for further reading, at the end of this article.]  

2
 According to Esoteric teaching Buddha lived one hundred years in reality, though having reached NirvƑna in 

his eightieth year he was regarded as one dead to the worl d of the living. See article òšƑkya Muniõs Place in Hi s-
tory ,ó in  Five  Years  of Theosophy , pp . 365 -88. [See  also  Blavatsky  Collected  Writings , Vol. V pp . 241 -59]  

3
 It is a secret  rite , pertaining to high Initiation, and has the same significance as the one to which Clement of 

Alexandria alludes when he speaks of  

ò . . . the token of recognition being in common with us, as by cutting off Christ ó (Stromateis , 13).  

Schlagintweit wonders what it may be. He says:  

òThe typical representation of a hermit  is always that of a man with long, uncut hair and beard. . . . A 

rite very often selected, though I am unable to state for what reason, is that of Chod ( ôto cut õ or ôto d e-
stroy õ) the meaning of which is anxiously kept a profound secret by the Lamas. ó (Buddhism  in  Tibet, 
p. 163 )*  

[ *  See òHair is the retainer of prƑna,ó in our Constitution of Man Series. ñ ED . PHIL .] 

4
 Hlun -Chub is the divining spirit in man, the highest degree of seership.  
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again as * * * , and again as Tsong -kha -pa. For, he  who chooses in humiliation 

must go down, and he who loves  not allows Karma to raise him.
1
 

This passage is confessedly obscure and written for the few. It is not lawful to say 

any more, for the time has not yet come when nations are prepared to hear the wh ole 

truth. The old religions are full of mysteries, and to demonstrate some of them would 

surely lead to an explosion of hatred, followed, perhaps, by bloodshed and worse. It 

will be sufficient to know that while  [407]  Gautama Buddha is merged in NirvƑna ever 

since his death, Gautama  šƑkyamuni
2
 may have had to reincarnate  ñ this dual i n-

ner personality being one of the greatest mysteries of Esoteric psychism.  

òThe seat of the three secrets ó refers to a place inhabited by high Initiates and their 

disciples. T he òsecretsó are the three mystic powers known as Gopa, YaŢodhara, and 

Utpala Var nƑ, that Csomo de Kºrºs mistook for Buddhaõs three wives, as other Or i-

entalists have mistaken šakti (Yoga power) personified by a female deity for His wife; 

or the DraupadƩ ñ also a spiritual power  ñ for the wife in common of the five brot h-

ers PƑndava . 

 

 

                                            
1

 The secret meaning of this sentence is that Karma exercises its sway over the  Adept as much as over any ot h-
er man; òGodsó can escape it as little as simple mortals. The Adept who, having reached the Path and won His 
DharmakƑya ñ the NirvƑna from which there is no return until the new grand Kalpa ñ prefers to use His right 
of choosi ng a condition inferior to that which belongs to Him, but that will leave him free to return whenever he 
thinks it advisable and under whatever personality He may select, must be prepared to take all the chances of 

failure  ñ possibly  ñ and a lower conditio n than was His lot  ñ for a certainty  ñ as it is an occult law. Karma 
alone is absolute justice and infallible in its selections. He who uses his rights with it (Karma) must bear the 
consequences  ñ if any. Thus Buddha õs first reincarnation was produced by Karma  ñ and it led Him higher 

than ever; the two following were òout of pity ó and * * * . 

2
 [Sage of the šhakyas ] 
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From Blavatsk y  Collected  Writings , (AMITA  BUDDHA , KWAN-SHAI -YIN, AND  KWAN-YIN ñ WHAT THE  òBOOK  

OF DZYANó AND  THE  LAMASERIES  OF TSONG-KHA -PA SAY) XIV 425 -26 . 

As a supplement to the Commentaries  there are many secret folios on the lives of the 

Buddhas and Bodhisattvas, and among these there is one on Prince Gautama and 

another on His reincarnation in Tsong -Kha -pa. This great Tibetan Reformer of the 

fourteenth century, said to be a direct incarnati on of Amita -Buddha, is the founder 

of the secret School near Shigatse, attached to the private retreat of the Teshu -Lama. 

It is with Him that began the regular system of Lamaic incarnations of Buddhas 

(Sang-gyas), or of šƑkya-Thub -pa (šƑkyamuni). Amida or Amita -Buddha is called by 

the author of Chinese  Buddhism , a mythical being. He speaks of : 

Amida -Buddha (Ami -to Fo) a fabulous personage, worshipped assiduously  ñ 

like Kwan -yin  ñ by the Northern Buddhists, but unknown in Siam, Burma, 

and Ceylon.
1
 

Very likely. Yet Amida -Buddha is not a òfabulous ó personage, since : 

1  òAmida ó is the Senzar form of òƐdió; òƐdi-Buddhi ó and òƐdi-Buddha, ó
2
 as a l-

ready shown, existed ages ago as a Sanskrit term for òPrimeval Soul ó and òWis-

domó; and  

2  The name was applied to Gautama šƑkyamuni, the last Buddha in India, from 

the seventh century, when Buddhism was introduced into Tibet.  

òAmitƑbhaó
3
 means literally òBoundless Age, ó a synonym of òAin -Soph,ó the òAncient 

of Days, ó and is an epithet that connects Him directly with t he Boundless Ɛdi-

Buddhi (primeval and Universal Soul) of the Hindus, as well as with the Anima Mu n-

di of all the ancient nations of Europe , and the Boundless and Infinite of the Kabb a-

lists.  If AmitƑbha be a fiction of the Tibetans, or a new form of Wu-liang -sheu, òa 

fabulous personage, ó as the author -compiler of Chinese  Buddhism  tells his [426]  read-

                                            
1

 Chinese  Buddhism , a Volume  of Sketches , Historical , Descriptive , and  Critical . London: Trübner & Company , 
1880,  p. 171, by the Rev. J oseph  Edki ns . 

[Joseph Edkins , 1823 ð1905 , British Protestant missionary who spent 57 years in China, 30 of them in Beijing. 
As a Sinologue, he specialised in Chinese religions. He was also a linguist, a translator, and a philologist. Wri t-
ing prolifically, he penned many books about the Chinese language and the Chinese religions especially Bu d-
dhism. In his China õs Place in  Philology  (1871), he show s that the languages of Europe and Asia have a common 
origin by comparing the Chinese and Indo -European vocabular ies.]  

2
 òBuddhi ó is a Sanskrit term for [spiritual] òdiscrimination ó or intellect (the sixth principle), and òBuddha ó is 
òwise,ó òwisdom, ó and also the planet Mercury [Budha] . 

[Consult òBudhism is Inner Wisdom ,ó in our Confusing Words Series. ñ ED . PHIL .] 

3
 In Chinese, òWu-liang -sheu.ó 
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ers, then the òfableó must be a very ancient one. For on another page he says himself 

that the addition to the canon, of the books containing the  

. . . legends of  Kwan -yin and of the Western heaven with its Buddha, AmitƑbha, 

was also previous to the Council of Cashmere, a little before the beginning of 

our era.
1
 

And he places  

. . . the origin of the primitive Buddhist books which are common to the Nort h-

ern and Sout hern Buddhists . . . before 246 B.C. 

Since Tibetans accepted Buddhism only in the seventh century A.D., how comes it 

that they are charged with inventing Amita -Buddha? Besides which, in Tibet, 

AmitƑbha is called Od-pag-med, which shows that it is not the n ame but the abstract 

idea that was first accepted of an unknown, invisible, and Impersonal Power  ñ tak-

en, moreover, from the Hindu òƐdi-Buddhi, ó and not from the Chinese òAmitƑbha.ó
2
 

There is a great difference between the popular Od  ñ pag-med (AmitƑbha) who sits 

enthroned in Devachan (SukhƑvatƩ), according to the Mani  Kah -õbum  Scriptures  ñ 

the oldest historical  work in Tibet, and the philosophical abstraction called Amita -

Buddha, the name being passed now to the earthly Buddha, Gautama.  

 

 

 

 

òAll Avataras are identical, World-saviours grown out from a single seedó 

òDate of Gautama Buddhaõs disincarnationó 

òGautama Buddha beatified!ó 

òHints about the triadic hypostasis of Buddhaó 

òLohans are the mellifluous disciples of Tathagataó 

òThe Future Buddhasó 

òThe triple mystery of Buddhaõs embodimentó 

ñ in our Buddhas and Initiates Series.  

                                            
1

 This curious contradiction may be found in Chinese  Buddhism , pp . 171, 273 -74. The reverend author assures 
his readers that òto the philosophic Buddhists . . . AmitƑbha Yoshi Fo, and the others, are nothing but signs of 
ideasó (p. 236). Very true. But so should be all other deific names, such as Jehovah, Allah, etc., and if they are 
not simply òsigns of ideas ó this would only show that minds that receive them otherwise are not òphilosophic ó; it 

would not at all afford serious p roof that there are personal, living Gods of these names in reality.  

2
 The Chinese AmitƑbha (Wu-liang -sheu) and the Tibetan AmitƑbha (Od-pag-med) have now become personal 
Gods, ruling over and living in the celestial region of SukhƑvatƩ, or Tushita (Tibetan: Devachan); while Ɛdi-
Buddhi, of the philosophic Hindu, and Amita -Buddha of the philosophic Chinese and Tibetan, are names for 
universal, primeval ideas.  
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