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BUDDHAS AND INITIATES SERIES
PROCLUS ON SOCRATES' DAEMON

Abstract and train of thoughts

Commentary by Thomas Taylor, the English Platonist.

Daemons and heroes connect Divinity with man. Daemons are close to the divine nature;
heroes to men. By its powerful light, Divinity also possesses whatever daemons possess
peculiar to inferior beings. Heroes possess unity, identity, permanency, and virtue, only
when under the condition of plurality, motion, and mixture. 3

There are three orders of daemons.

Demonstrations should always begin from things universal before proceeding from these
down to particulars and individuals. This method is natural and more adapted to science. 4

Middle order daemons preside over mankind, and the ascents and descents of souls. 6
Daemons are much higher entities than the rational soul.

They energise the soul and preside over us till we are brought before the judges of our
conduct. 8

While intellect is the governor of the soul, daemon is the inspector and guardian of
mankind. He governs the whole of our life. 9

He gives perfection to reason, measures the passions, inspires nature, connects the body,
supplies things fortuitous, accomplishes the decrees of fate, and imparts the gifts of
providence. In short, our daemon is the king of everything in and about us, and the pilot
of the whole of our life. 9

Hence Socrates was most perfect, being governed by such a presiding power, and
conducting himself by the will of such a great leader and guardian of his life. 9

The daemon within Socrates did not act upon Socrates externally with passivity; but the
daemoniacal inspiration proceeding inwardly through his whole soul, and diffusing itself as
far as to the organs of sense, became at last a voice, which was recognized more by
consciousness, than by sense. 10

The voice never exhorted, but perpetually recalled Socrates. Motivated from his great
readiness to benefit those with whom he conversed, he acted naturally from within
without. He needed not promptings from his guardian and benefactor. 11

The voice of his daemon kept recalling Socrates’ consciousness inwardly in order to
constrain his association with the multitude and the vulgar, so that his purity remained
untainted. 11

Suggested reading for students.
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Commentary by Thomas Taylor,
the English Platonist.

He who lives according to intellect, says Hermeas, who is a lover
of the Muses, and a philosopher, in consequence of wishing to
reascend to the Gods, does not require the care of the body and
of a corporeal life; but considers these as nothing, being desir-
ous to be separated from them. For he meditates death, ie. a
departure from the present life, as he knows that the body mo-
lests and impedes the energies of intellect. But the gift1 which is
here mentioned signifies the soul becoming the attendant of its
proper God. Hermeas adds: It is however necessary to know that
a divine nature is present to all things without a medium, but
that we are incapable of being conjoined with divinity, without
the medium of a daemoniacal nature; just as we behold the light
of the sun through the ministrant intervention of the air.

— THOMAS TAYLOR?>

Daemons and heroes connect Divinity with man. Daemons are
close to the divine nature; heroes to men. By its powerful light,
Divinity also possesses whatever daemons possess peculiar to
inferior beings. Heroes possess unity, identity, permanency, and
virtue, only when under the condition of plurality, motion, and
mixture.

From Taylor T. (Tr. & Annot.). The Works of Plato. (Vol. I of a set of five volumes & Vol. IX of “The
Thomas Taylor Series”) Frome: The Prometheus Trust, 1995. Endnote 2, pp. 167-74, being Taylor’s

notes from his translation of the Commentary of Proclus on Plato’s First Alcibiades. [Westerink line
103, p. 103; text typographically enhanced with headings placed by Philaletheians.]

S THERE IS NO VACUUM IN CORPOREAL, so neither in incorporeal natures.

Between divine essences, therefore, which are the first of things, and partial

essences such as ours, which are nothing more than the dregs of the rational
nature, there must necessarily be a middle rank of beings, in order that divinity may
be connected with man, and that the progression of things may form an entire whole,
suspended like the golden chain of Homer from the summit of Olympus. This middle
rank of beings, considered according to a two-fold division, consists of daemons and
heroes, the latter of which is proximate to partial souls such as ours, and the former
to divine natures, just as air and water subsist between fire and earth. Hence what-
ever is ineffable and occult in the gods, daemons and heroes express and unfold.
They likewise conciliate all things, and are the sources of the harmonic consent and
sympathy of all things with each other. They transmit divine gifts to us, and equally

1

[i.e., On insects being “formerly men, before the Muses had a being . . . from these the race of grasshoppers
was produced, who received this gift from the Muses, that they should never want nutriment, but should con-
tinue singing without meat or drink till they died.” See below, Pheedrus, Westerink line 257c, pp. 373-74

2

Taylor T. (Tr. & Annot.). The Works of Plato: Pheedrus. (Vol. III of a set of five volumes & Vol. XI of “The Thomas
Taylor Series”) Frome: The Prometheus Trust, 1996. Endnote 29, p. 420, being Taylor’s additional note on Pla-
to’s Pheedrus, line 257c, p. 373
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carry back ours to the divinities. But the characteristics of divine natures are unity,
permanency in themselves, a subsistence as an immoveable cause of motion, trans-
cendent providence, and which possesses nothing in common with the subjects of
their providential energies; and these characteristics are preserved in them according
to essence, power, and energy. On the other hand, the characteristics of partial souls
are, a declination to multitude and motion, a conjunction with the gods, an aptitude
to receive something from other natures, and to mingle together all things in itself,
and through itself; and these characteristics they also possess according to essence,
power, and energy. Such then being the peculiarities of the two extremes, we shall
find that those of daemons are, to contain in themselves the gifts of divine natures,
in a more inferior manner indeed than the gods, but yet so as to comprehend the
conditions of subordinate natures, under the idea of a divine essence. In other
words, the prerogatives of deity characterize, and absorb as it were by their powerful
light, whatever daemons possess peculiar to inferior beings. Hence they are multi-
plied indeed, but unitedly — mingled but yet so that the unmingled predominates —
and are moved, but with stability. On the contrary, heroes possess unity, identity,
permanency, and every excellence, under the condition of multitude, motion and
mixture; viz. the prerogatives of subordinate predominate in these, over the charac-
teristics of superior natures. In short, daemons and heroes are composed from the
properties of the two extremes - gods and partial souls; but in daemons there is more
of the divine, and in heroes more of the human nature.

Having premised thus much, the Platonic reader will, I doubt not, gratefully accept
the following admirable account of daemons in general, and also of the daemon of
Socrates, from the MS. Commentary of Proclus, on the first Alcibiades of Plato.

There are three orders of daemons.?

Demonstrations should always begin from things universal before
proceeding from these down to particulars and individuals. This
method is natural and more adapted to science.

“Let us now speak, in the first place, concerning daemons in general; in the
next place, concerning those that are allotted us in common; and in the third
place concerning the daemon of Socrates. For it is always requisite that demon-
strations should begin from things more universal, and proceed from these as
far as to individuals. For this mode of proceeding is natural, and is more
adapted to science. Daemons, therefore, deriving their first subsistence from
the vivific goddess,3 and flowing from thence as from a certain fountain, are al-
lotted an essence characterized by soul. This essence in those of a superior or-
der is more intellectual and more perfect according to hyparxis;4 in those of a
middle order, it is more rational; and in those which rank in the third degree,
and which subsist at the extremity of the demoniacal order, it is various, more

1 L .
Proclus, Alcibiades i, 68-84

2
[See drawings and accompanying notes in our Masque of Love Series. — ED. PHIL.]
ie., Juno

i.e., The summit of essence
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irrational and more material. Possessing therefore an essence of this kind, they
are distributed in conjunction with the gods, as being allotted a power minis-
trant to deity. Hence they are in one way subservient to the liberated gods1
(amoAutor Beor) who are the leaders of wholes prior to the world; and in another
to the mundane gods, who proximately preside over the parts of the universe.
For there is one division of daemons, according to the twelve supercelestial
gods, and another according to all the idioms of the mundane gods. For every
mundane god is the leader of a certain daemoniacal order, to which he proxi-
mately imparts his power; viz. if he is a demiurgic god, he imparts a demiurgic
power; if immutable an undefiled power; if telesiurgic, a perfective power. And
about each of the divinities, there is an innumerable multitude of daemons,
and which are dignified with the same appellations as their leading gods. Hence
they rejoice when they are called by the names of Jupiter, Apollo, and Hermes,
&c. as expressing the idiom, or peculiarity of their proper deities: and from
these, mortal natures also participate of divine influxions. And thus animals
and plants are fabricated, bearing the images of different gods; daemons prox-
imately imparting to these the representations of their leaders. But the gods in
an exempt manner supernally preside over daemons; and through this, last na-
tures sympathize with such as are first. For the representations of first are seen
in last natures; and the causes of things last are comprehended in primary be-
ings. The middle genera too of daemons give completion to wholes, the com-
munion of which they bind and connect; participating indeed of the gods, but
participated by mortal natures. He therefore will not err who asserts that the
mundane artificer established the centres of the order of the universe, in dae-
mons; since Diotima [Symp. 202d-¢] also assigns them this order,2 that of binding
together divine and mortal natures, of deducing supernal streams, elevating all
secondary natures to the gods, and giving completion to wholes through the
connexion of a medium. We must not therefore assent to their doctrine, who
say that daemons are the souls of men, that have changed the present life. For
it is not proper to consider a daemoniacal nature according to habitude (kata
oxeow) as the same with a nature essentially daemoniacal, nor to assert that
the perpetual medium of all mundane natures consists from a life conversant
with multiform mutations. For a daemoniacal guard subsists always the same,
connecting the mundane wholes; but soul does not always thus retain its own
order, as Socrates says in the Republic; [618b] since at different times, it chooses
different lives. Nor do we praise those, who make certain of the gods to be dae-
mons, such as the erratic gods, according to Amelius; but we are persuaded by
Plato, [rol 271a] who calls the gods the rulers of the universe, but subjects to
them the herds of daemons; and we shall everywhere preserve the doctrine of
Diotima, who assigns the middle order, between all divine and mortal natures,
to a daemoniacal essence. Let this then be the conception respecting the whole
of the daemoniacal order in common.

i.e., Gods who immediately subsist above the mundane deities, and are therefore called supercelestial. [See
Phaedrus 202a-c]

2
Bangquet 202d-e
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Middle order daemons preside over mankind, and the ascents and
descents of souls.

“In the next place, let us speak concerning the daemons which are allotted
mankind. For of these daemons, which as we have said rank in the middle or-
der, the first and highest are divine daemons, and who often appear as gods,
through their transcendent similitude to the divinities. For in short, that which
is first in every order, preserves the form of the nature prior to itself.

Thus the first intellect is a god, and the most ancient of souls is intellec-
tual: and hence of daemons the highest genus, as being proximate to the
gods, is uniform and divine.

The next to these in order, are those daemons who participate of an intel-
lectual idiom, and preside over the ascent and descent of souls, and who
unfold into light and deliver to all things the productions of the gods.

The third are those who distribute the productions of divine souls to sec-
ondary natures, and complete the bond of those that receive defluxions
from thence.

The fourth are those that transmit the efficacious powers of whole natures
to things generated and corrupted, and who inspire partial natures with
life, order, reasons, and the all-various perfect operations, which things
mortal are able to effect.

The fifth are corporeal, and bind together the extremes in bodies. For how
can perpetual accord with corruptible bodies, and efficients with effects,
except through this medium? For it is this ultimate middle nature which
has dominion over corporeal goods, and provides for all natural preroga-
tives.

The sixth in order are those that revolve about matter, connect the powers
which descend from celestial to sublunary matter, perpetually guard this
matter, and defend the shadowy representation of forms which it con-
tains.

“Daemons therefore, as Diotima also says, [Symp. 203a] being many and all-
various, the highest of them conjoin souls proceeding from their father, to their
leading gods: for every god, as we have said, is the leader in the first place of
daemons, and in the next of partial souls. For the Demiurgus disseminated
these, as Timeeus says, [42d] into the sun and moon, and the other instruments
of time. These divine daemons, therefore, are those which are essentially allot-
ted to souls, and conjoin them to their proper leaders: and every soul, though it
revolves together with its leading deity, requires a daemon of this kind. But
daemons of the second rank preside over the ascensions and descensions of
souls; and from these the souls of the multitude derive their elections. For the
most perfect souls, who are conversant with generation in an undefiled man-
ner, as they choose a life conformable to their presiding god, so they live ac-
cording to a divine daemon, who conjoined them to their proper deity when
they dwelt on high. Hence the Egyptian priest admired Plotinus, as being gov-
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erned by a divine daemon. To souls therefore who live as those that will shortly
return to the intelligible world whence they came, the supernal is the same with
the daemon which attends them here; but to imperfect souls the essential is
different from the daemon that attends them at their birth.

Daemons are much higher entities than the rational soul.

“If these things then are rightly asserted, we must not assent to those who
make our rational soul a daemon. For a daemon is different from man, as Di-
otima says, [Symp. 202d-e] Who places daemons between gods and men, and as
Socrates also evinces when he divides a daemoniacal oppositely to the human
nature: for,” says he, ‘not a human but a daemoniacal obstacle detains me.’
But man is a soul using the body as an instrument. A daemon, therefore, is not
the same with the rational soul.

“This also is evident from Plato in the Timaeus [90a] where he says that intellect
has in us the relation of a daemon. But this is only true as far as pertains to
analogy. For a daemon according to essence is different from a daemon accord-
ing to analogy. For in many instances that which proximately presides, subsist-
ing in the order of a daemon with respect to that which is inferior, is called a
daemon. Thus Jupiter in Orpheus calls his father Saturn an illustrious dae-
mon; and Plato, in the Timeeus, [40d] calls those gods who proximately preside
over, and orderly distribute the realms of generation, daemons: “for,’ says he, ‘to
speak concerning other daemons, and to know their generation, exceeds the
ability of human nature.” But a daemon according to analogy is that which
proximately presides over any thing, though it should be a god, or though it
should be some one of the natures posterior to the gods. And the soul that
through similitude to the daemoniacal genus produces energies more wonderful
than those which belong to human nature, and which suspends the whole of
its life from daemons, is a daemon kata oxeow, according to habitude, i.e. prox-
imity or alliance. Thus, as it appears to me, Socrates in the Republic [468e ff]
calls those, daemons, who have lived well, and who in consequence of this are
transferred to a better condition of being, and to more holy places. But an es-
sential daemon is neither called a daemon through habitude to secondary na-
tures, nor through an assimilation to something different from itself; but is
allotted this peculiarity from himself, and is defined by a certain summit, or
flower of essence (hyparxis), by appropriate powers, and by different modes of
energies. In short, the rational soul is called in the Timeeus the daemon of the
animal. But we investigate the daemon of man, and not of the animal; that
which governs the rational soul itself, and not its instrument; and that which
leads the soul to its judges, after the dissolution of the animal, as Socrates says
in the Pheedo. [107d] For, when the animal is no more, the daemon which the
soul was allotted while connected with the body, conducts it to its judge. For if
the soul possesses that daemon while living in the body, which is said to lead it
to judgment after death, this daemon must be the daemon of the man, and not
of the animal alone. To which we may add, that beginning from on high it gov-
erns the whole of our composition.
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They energise the soul and preside over us till we are brought be-
fore the judges of our conduct.

“Nor again, dismissing the rational soul, must it be said that a daemon is that
which energizes in the soul: as for instance, that in those who live according to
reason, reason is the daemon; in those that live according to anger, the irasci-
ble part; and in those that live according to desire, the desiderative part. Nor
must it be said that the nature which proximately presides over that which en-
ergizes in our life, is a daemon: as for instance, that reason is the daemon of
the irascible, and anger of those that live according to desire. For in the first
place to assert that daemons are parts of our soul, is to admire human life in
an improper degree, and oppose the division of Socrates in the Republic [391d]
who after gods and daemons places the heroic and human race, and blames
the poets for introducing in their poems heroes in no respect better than men,
but subject to similar passions. By this accusation therefore it is plain that
Socrates was very far from thinking that daemons who are of a sublimer order
than heroes are to be ranked among the parts and powers of the soul. For from
this doctrine it will follow that things more excellent according to essence give
completion to such as are subordinate. And in the second place, from this hy-
pothesis, mutations of lives would also introduce multiform mutations of dae-
mons. For the avaricious character is frequently changed into an ambitious life,
and this again into a life which is formed by right opinion, and this last into a
scientific life. The daemon, therefore, will vary according to these changes: for
the energizing part will be different at different times. If therefore, either this
energizing part itself is a daemon, or that part which has an arrangement prior
to it, daemons will be changed together with the mutation of human life; and
the same person will have many daemons in one life, which is of all things the
most impossible. For the soul never changes in one life the government of its
daemon; but it is the same daemon which presides over us till we are brought
before the judges of our conduct, as also Socrates asserts in the Phaedo. [107d]

“Again, those who consider a partial intellect, or that intellect which subsists at
the extremity of the intellectual order, as the same with the daemon which is
assigned to man, appear to me to confound the intellectual idiom, with the
daemoniacal essence. For all daemons subsist in the extent of souls, and rank
as the next in order to divine souls; but the intellectual order is different from
that of soul, and is neither allotted the same essence, nor power, nor energy.
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While intellect is the governor of the soul, daemon is the inspec-
tor and guardian of mankind. He governs the whole of our life.

He gives perfection to reason, measures the passions, inspires
nature, connects the body, supplies things fortuitous, accomplish-
es the decrees of fate, and imparts the gifts of providence. In
short, our daemon is the king of everything in and about us, and
the pilot of the whole of our life.

“Further still, this also may be said, that souls enjoy intellect then only when
they convert themselves to it, receive its light, and conjoin their own with intel-
lectual energy; but they experience the presiding care of a daemoniacal nature,
through the whole of life, and in everything which proceeds from fate and prov-
idence. For it is the daemon that governs the whole of our life, and that fulfils
the elections which we made prior to generation, together with the gifts of fate,
and of those gods that preside over fate. It is likewise the daemon that supplies
and measures the illuminations from providence. And as souls indeed, we are
suspended from intellect, but as souls using the body, we require the aid of a
daemon. Hence Plato, in the Phaedrus, [247c, 265¢] calls intellect the governor of
the soul; but he everywhere calls a daemon the inspector and guardian of man-
kind. And no one who considers the affair rightly, will find any other one and
proximate providence of everything pertaining to us, besides that of a daemon.
For intellect, as we have said, is participated by the rational soul, but not by
the body; and nature is participated by the body, but not by the dianoétic part.
And farther still, the rational soul rules over anger and desire, but it has no
dominion over fortuitous events. But the daemon alone moves, governs, and
orderly disposes all our affairs. For he gives perfection to reason, measures the
passions, inspires nature, connects the body, supplies things fortuitous, ac-
complishes the decrees of fate, and imparts the gifts of providence. In short, he
is the king of everything in and about us, and is the pilot of the whole of our
life. And thus much concerning our allotted daemons.

Hence Socrates was most perfect, being governed by such a pre-
siding power, and conducting himself by the will of such a great
leader and guardian of his life.

“In the next place, with respect to the daemon of Socrates, these three things
are to be particularly considered. First, that he not only ranks as a daemon,
but also as a god: for in the course of this dialogue he clearly says,

I have long been of opinion that the god did not as yet direct me to hold
any conversation with you.

“He calls the same power, therefore, a daemon and a god. And in the Apology
[31d] he more clearly evinces that this daemon is allotted a divine transcenden-
cy, considered as ranking in a daemoniacal nature. And this is what we before
said, that the daemons of divine souls, and who make choice of an intellectual
and anagogic life, are divine, transcending the whole of a daemoniacal genus,
and being the first participants of the gods. For as is a daemon among gods,
such also is a god among daemons. But among the divinities the hyparxis is di-
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vine; but in daemons, on the contrary the idiom of their essence is daemonia-
cal, but the analogy which they bear to divinity evinces their essence to be god-
like. For on account of their transcendency with respect to other daemons, they
frequently appear as gods. With great propriety, therefore, does Socrates call
his daemon a god: for he belonged to the first and highest daemons. Hence Soc-
rates was most perfect, being governed by such a presiding power, and con-
ducting himself by the will of such a leader and guardian of his life. This then
was one of the illustrious prerogatives of the daemon of Socrates. The second
was this: that Socrates perceived a certain voice proceeding from his daemon.
For this is asserted by him in the Thesetetus and in the Pheedrus. [242b] And this
voice is the signal from the daemon, which he speaks of in the Theages; [128b]
and again in the Phaedrus, when he was about to pass over the river, he experi-
enced the accustomed signal from the daemon. What then does Socrates indi-
cate by these assertions, and what was the voice, through which he says the
daemon signified to him his will?

The daemon within Socrates did not act upon Socrates externally
with passivity; but the daemoniacal inspiration proceeding in-
wardly through his whole soul, and diffusing itself as far as to the
organs of sense, became at last a voice, which was recognized
more by consciousness,' than by sense.

“In the first place, we must say, that Socrates through his dianoetic power, and
his science of things, enjoyed the inspiration of his daemon, who continually
recalled him to divine love. In the second place, in the affairs of life, Socrates
supernally directed his providential attention to more imperfect souls; and ac-
cording to the energy of his daemon, he received the light proceeding from
thence, neither in his dianoetic part alone, nor in his doxastic powers,2 but also
in his spirit, the illumination of the daemon, suddenly diffusing itself through
the whole of his life, and now moving sense itself. For it is evident, that reason,
imagination, and sense enjoy the same energy differently; and that each of our
inward parts is passive to, and is moved by the daemon in a peculiar manner.
The voice, therefore, did not act upon Socrates externally with passivity; but the
daemoniacal inspiration proceeding inwardly through his whole soul, and dif-
fusing itself as far as to the organs of sense, became at last a voice, which was
rather recognized by consciousness, (ovuvaio6noig) than by sense: for such are
illuminations of good daemons, and the gods.

1
[For defining selections on Conscience and Consciousness, see Compassion: The Spirit of Truth (2031), Ap-
pendix I, p. 369 ff. — ED. PHIL.|

i.e., The powers belonging to opinion, or that part of the soul which knows that a thing is, but not why it is.
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The voice never exhorted, but perpetually recalled Socrates. Moti-
vated from his great readiness to benefit those with whom he
conversed, he acted naturally from within without. He needed not
promptings from his guardian and benefactor.

“In the third place, let us consider the peculiarity of the daemon of Socrates: for
it never exhorted, but perpetually recalled him. This also must again be re-
ferred to the Socratic life: for it is not a property common to our allotted dae-
mons, but was the characteristic of the guardian of Socrates. We must say,
therefore, that the beneficent and philanthropic disposition of Socrates, and his
great promptitude with respect to the communication of good, did not require
the exhortation of the daemon. For he was impelled from himself, and was
ready at all times to impart to all men the most excellent life. But since many of
those that came to him were unadapted to the pursuit of virtue and the science
of wholes, his governing good daemon restrained him from a providential care
of such as these. Just as a good charioteer alone restrains the impetus of a
horse naturally well adapted for the race, but does not stimulate him, in conse-
quence of his being excited to motion from himself, and not requiring the spur,
but the bridle. And hence Socrates, from his great readiness to benefit those
with whom he conversed,® rather required a recalling than an exciting daemon.
For the unaptitude of auditors which is for the most part concealed from hu-
man sagacity requires a daemoniacal discrimination; and the knowledge of fa-
vourable opportunities, can by this alone be accurately announced to us.
Socrates therefore being naturally impelled to good, alone required to be re-
called in his unseasonable impulses.

The voice of his daemon kept recalling Socrates’ consciousness
inwardly in order to constrain his association with the multitude
and the vulgar, so that his purity remained untainted.

“But farther still, it may be said that of daemons, some are allotted a purifying
and undefiled power; others a generative; others a perfective; and others a dem-
iurgic power: and in short they are divided according to the characteristic pecu-
liarities of the gods, and the powers under which they are arranged. Each,
likewise, according to his hyparxis incites the object of his providential care to a
blessed life; some of them moving us to an attention to inferior concerns, and
others restraining us from action, and an energy verging to externals. It ap-
pears therefore, that the daemon of Socrates being allotted this peculiarity, viz.
cathartic, and the source of an undefiled life, and being arranged under this
power of Apollo, and uniformly presiding over the whole of purification, sepa-
rated also Socrates from too much commerce with the vulgar, and a life extend-
ing itself into multitude. But it led him into the depths of his soul, and an
energy undefiled by subordinate natures: and hence it never exhorted, but per-
petually recalled him. For what else is to recall than to withdraw from the mul-
titude to inward energy? And of what is this the peculiarity except of
purification? Indeed it appears to me that as Orpheus places the Apolloniacal

1
Theeetetus 183d
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monad over king Bacchus, which recalls him from a progression into Titanic

multitude, and a desertion of his royal throne, in like manner the daemon of

Socrates conducted him to an intellectual place of survey, and restrained his

association with the multitude. For the daemon is analogous to Apollo, being

his attendant, but the intellect of Socrates to Bacchus: for our intellect is the
. 8. o on_ i

progeny of the power of this divinity.

t Taylor T. (Tr. & Annot.). The Works of Plato. (Vol. I of a set of five volumes & Vol. IX of “The Thomas Taylor
Series”) Frome: The Prometheus Trust, 1995. Endnote 2, pp. 167-74, being Taylor’s notes from his translation
of the Commentary of Proclus on Plato’s First Alcibiades. [Westerink line 103, p. 103; text typographically en-
hanced with headings placed by Philaletheians.]

Proclus on Socrates' Daemon - tr. Taylor v. 11.11, www.philaletheians.co.uk, 12 April 2023
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Suggested reading for students.

pavallel
reading

ALL AVATARAS ARE IDENTICAL, WORLD-SAVIOURS GROWN OUT
FROM A SINGLE SEED

ARNOLD NOT AN INITIATE

ARNOLD'S LIGHT OF ASIA

AURA OF THE YOGI IN TRANCE

BLAVATSKY ON APOLLONIUS OF TYANA

BLAVATSKY ON COUNT ALESSANDRO DI CAGLIOSTRO
BLAVATSKY ON DIVINE REINCARNATIONS IN TIBET
BLAVATSKY ON SCHOPENHAUER

BLAVATSKY ON THE COUNT DE SAINT-GERMAIN
BLAVATSKY ON THE TRANS-HIMALAYAN FRATERNITY
BLAVATSKY ON THE TRIALS AND TRIUMPH OF INITIATION
BLAVATSKY PAYS TRIBUTE TO ELIPHAS LEVI

BUDDHISM IN ACTION IS UNCONDITIONAL COMPASSION,
WISE AND MERCIFUL

BUDDHISM, THE RELIGION OF PRE-VEDIC INDIA

BURNET AND BLAVATSKY ON ANAXAGORAS' IDEAS AND IMPACT
CHANT FOR THE NEOPHYTES AFTER THEIR LAST INITIATION
DATE OF GAUTAMA BUDDHA'’S DISINCARNATION

DRAWING 1 - FORCES AND STATES OF CONSCIOUSNESS

DRAWING 2 - CHRIST OR HIGHER MANAS CRUCIFIED BETWEEN
TWO THIEVES

DRAWING 3 - NEOPHYTE ON TRIAL DYING IN THE CHREST CONDITION
DRAWING 4 - NEOPHYTE ASCENDING TO THE CHRIST CONDITION
DRAWING 5 - THE SECRET HEART SEAL

DUTIES OF A DHYANI CHOHAN

EMERSON ON PLUTARCH’S MORALS
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EMPEDOCLES, PAGAN THAUMATURGIST

ESOTERIC VERSUS TANTRIC TATTVAS (TABLE)

EVERY INITIATE MUST BE AN ADEPT IN OCCULTISM

G.R.S. MEAD’S ESSAY ON SIMON MAGUS

GAUTAMA AND JESUS PARALLEL LIVES

GAUTAMA BUDDHA BEATIFIED!

GAUTAMA IS THE FIFTH TEACHER IN THE CURRENT PLANETARY ROUND
HINTS ABOUT THE TRIADIC HYPOSTASIS OF BUDDHA

HUMILITY IS NO VIRTUE

IAMBLICHUS ON PYTHAGORAS

IAMBLICHUS ON THEURGY (1915)

JESUS BEN PANDIRA, THE HISTORICAL CHRIST

JUDGE ON THE DWELLERS ON HIGH MOUNTAINS

JULIAN AND SOCRATES WERE PUT TO DEATH FOR THE SAME CRIME
KALI-YUGA AND THE KALKI-AVATARA

LOHANS ARE THE MELLIFLUOUS DISCIPLES OF TATHAGATA

MAGIC OR THEURGY, PURPOSE AND PITFALLS

MORALITY IS MAN’S PRISTINE EFFORT TO HARMONISE WITH UNIVERSAL LAW
OCCULT METAPHYSICS UNRIDDLED FROM MATERIALISTIC MISCONCEPTIONS
OVID ON PYTHAGORAS’ TEACHINGS AND ETHICS

PARACELSUS BY FRANZ HARTMANN

PARACELSUS ON SYMPATHETIC REMEDIES AND CURES

PAUL AN INITIATE AND FOUNDER OF CHRISTIANITY

PETER NOT AN INITIATE AND THE ENEMY OF PAUL

PHERECYDES, AN EARLY WESTERN PHILOSOPHER

PLUTARCH ON PHOCION CHRESTOS

PLUTARCH ON THE TUTELARY DAIMON OF SOCRATES

PORPHYRY ON PYTHAGORAS

PRINCIPLES AND FORCES IN NATURE AND MAN (DIAGRAM)
PRINCIPLES AND FORCES IN NATURE AND MAN (INSTRUCTIONS)
SAMSON AND HERCULES ARE PERSONIFICATIONS OF NEOPHYTES
SHANKARA WAS A CONTEMPORARY OF PATANJALI AND HIS CHELA

THE ADEPTS DESTROY THE WICKED AND GUARD THE PATH OF THE VIRTUOUS
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THE HOLY RITES OF ELEUSIS WERE ARCHAIC WISDOM RELIGION
THE INITIATE’S CROWN OF THORNS

THE KEY TO THE MYSTERY OF BUDDHA LIES IN THE CLEAR APPERCEPTION
OF THE CONSTITUTION OF MAN

THE LITTLE ONES ARE ABOVE THE LAW

THE NOBLE GENIUS OF PARACELSUS

THE REAL CHRIST IS BUDDHI-MANAS, THE GLORIFIED DIVINE EGO
THE ROLE OF ADEPTS IN THE GREAT AMERICAN REVOLUTION

THE TRIPLE MYSTERY OF BUDDHA’S EMBODIMENT

THEOPHANIA AND OPTIONS OPEN TO THE ADEPT

THEOSOPHICAL JEWELS — THE AURA OF SUGATA

THEOSOPHICAL JEWELS - THE LOVE OF GODS

THOMAS TAYLOR, THE ENGLISH PLATONIST

WHY THE SECRECY OF INITIATES?

ZANONI BY BULWER-LYTTON
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