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distinct diet and ritual^ the token of tlieir unity^ wliich at

length became so intricate, as to produce political results

of a high order, though its initiatory course had been

religious and scientific only. The characteristics of the

Pythagoreans, however, embraced not only the elements

of union, but of disruption also ; for the haughty exclu-

siveness of its members, and their contempt for every other

individual beyond their own religious and political pale,

excited the bitter enmity of many of the wealthier citi-

zens, whom Pythagoras did not consider it expedient to

admit into his society. Notwithstanding, the order con-

tinued to acquire amazing ascendancy in the government

of Croton, and, as its ramifications extended to other

cities, it gradually influenced public affairs throughout

nearly the whole of Magna Grsecia. The political princi-

ples of the association were decidedly aristocratic, and

diametrically opposed to the control of the people ; in

which respect, indeed, they coincided with the previous

institutes of the city of Croton ; and to this, probably,

may be ascribed much of the rapid rise of the influence of

Pythagoras.

" It seems more probable,^' continues Grote, "that the

political Pythagoreans were those who were most qualified

for action, and least for speculation ; and we may reason-

ably suppose, in the general of the order, that skill in

turning to account the aptitudes of individuals, which, two

centuries ago, was so conspicuous in the Jesuits, to whom,

in various ways, the Pythagoreans bear considerable re-

semblance. All that we can be said to know about their

political principles is, that they were exclusive and aristo-

cratical, adverse to the control and interference of the

people—a circumstance no way disadvantageous to them,

since they coincided in this respect with the existing

government of the city ; had not their own conduct brought

additional odium on the old aristocracy, and raised up an
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aggravated democratical opposition carried to the most

deplorable lengths of violence.

"Extreme strictness of observances," observes Grote,

"combined with the art of touching skilfuUj^ the springs

of religions terror in others, would indeed do much both

to fortify and to exalt him. But when it was discovered

that science, philosophy, and even the mystic revelations

of religion, whatever they were, remained confined to the

private talk and practice of the disciples, and were thus

thrown into the back ground, while all that was seen and

felt without, was the political predominance of an ambi-

tious fraternity, we need not wonder that Pythagorism in

all its parts became odious to a large portion of the com-

munity. Moreover, we find the order represented not

merely as constituting a devoted and exclusive political

party, but also as manifesting an ostentatious self-conceit

throughout their personal demeanour, refusing the hand

of fellowship to all except the brethren, and disgusting

especially their own familiar friends and kinsmen."^

The reader is now rapidly approaching that juncture of

decisive evidence that will prove the direct reception of

the Bud'histic doctrines taught by Pythagoras, from the

last Bud'ha of India, the far-famed Sakhya-Muni. It will

demonstrate tbe sagacity of that profound scholar and

philosopher, the late James Colebrook, Esq., and fully

justify the suggestion of an author, who has taken at once

a succinct and comprehensive view of Buddhism in its

present and past stages.^ After speaking of the Stupas or

Mounds of solid masonry erected over the ashes of the

saints of the Buddhist faith, and the relics contained

within these shrines so sacred to Buddhists, he observes,

" we have no desire and no right to anticipate the pub-

1 Grote's Hist, of Greece, vol, iv, p, 551.

2 H. Pi-insep, Esq., "Thibet, Tartary, and Mongolia." W. H. Allen and Co,



360 THE STUPAS.

lication of tlie very interesting results wliicli have attended

the search of these Stupas. Suffice it that they are quite

irreconcileable with any construction of the accounts re-

ceived of the Bood^hist faith_, that does not carry back.the

founder to the sixth century before our era. These^

indeed^ may not be the real tombs of the saints and dis-

ciples of SakhyaMuni^ whose names are found in the

vases and cerements^ but the more probable inference is

that they are so ; stilly whether admitted to be so or not,

the appearance of the buildings, and the character of the

inscriptions, indicates a date for their construction at least

three or four hundred years before Christ ; and the erection

of these Stupas at that date over even fictitious relics,

shows the sacred books recording the laws of these saints

and disciples to be then the received faith of a large and

wealthy population; and this is all we seek to establish.

If Boodhism, however, existed with these books at so early

a date, we are met by the difficulty of accounting for the

silence of Grreek authors of antiquity in respect to them.

The very name of Boodh is met Avith nowhere in Greek

literature before the time of Clemens Alexandrinus,

and he mentions only incidentally one Terebinthus,

who, coming from India, set up for a Booth (Bou^a,)

and imposed on many. We certainly have difficulty

in accounting for this silence, but it is not inconsistent

with Greek habit so to treat barbarian literature of

all kinds.

'' How little do we find in Greek books of the history or

literature of the Persians and Parthians, with whom they

were in close relation, politically and commercially, for

many ages. And it is to be observed, the Boodhist

sacred books were the special property of the priesthood,

and were mostly preserved and transmitted orally amongst

them : probation, by long discipline, and by shaving the
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head, and assuming the yellow garb of a priest, was a

condition antecedent to the acquisition of any knowledge

of them ; and the same is even now the case with rigid

Bood^hists. Have not even the learned of Europe, with

the advantage of a press, and a reading public eager for

knowledge, been for many centuries acquainted with the

existence of Boodhists with peculiar doctrines, without,

until, very recently, obtaining any accurate knowledge of

these sacred books ? That the doctrines of Sakhya Muni

spread widely over the western world, as well as over the

east, is sufficiently known and established. Pythagoras

brought the doctrine of transmigration into Greece at a

period so close to that of the decease of Sakhya Muni,

as to make it probable that he received it even from him-

self; but we have no direct evidence that the philosopher

went further east than Babylon. The fact, however, that

he derived his doctrines from an Indian source is very

generally admitted ; and it has other points of resemblance

with Bood^hism, besides the belief in metempsychosis, or

transmigration of souls. The discipline he established,

and the life of silence and meditation he enjoined, with

the degrees of initiation introduced, which was a kind of

successive ordination, correspond exactly with the precepts

ofthe Pitakattayan, and the practices reported in the Attha-

katha. The Pythagorean institutions also are described

as very monastic in their character, resembling thus closely

in that respect also, the Viharas of the Boodhists of India.

The doctrines of Pythagoras were widely spread over

Greece, over Italy, and Asia Minor, for centuries after his

decease, and under the name of Mythraic, the faith of

Boodh had also a wide extension.^^ ^ In support of this

clear-sighted view of the Buddhism of Pythagoras, and

his reception of that doctrine directly from Sakhya Muni,

1 Prinsep's Mongolia and Tartary, p. 159.
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I shall shortly adduce the eminent authority of that

profound scholar, the late H. T. Colebrooke, Esq., which

though it be of an inferential nature only, will be amply

demonstrated to be perfectly correct, by the thoroughly

practical evidence with which I shall close this work.

Meanwhile I would adduce the opinion of a most

accomplished Orientalist, on the connection of the

Platonic with the Hindu philosophy, leading as this

opinion does, directly to the same inference with that of

the celebrated writer just quoted.

"The transition of the Divine Mind,'' says Dr. Mill,

" into the separate individual intelligences ; the propa-

gation of various orders of beings, from the highest down

to the grossest, and most material ; and the destruction of

the world, by the absorption of the higher and lower

existences, are points in which the Hindoo scheme

wonderfully coincides with Platonism.'' ^ Again :
—" It

may here be remarked, by the way,'' writes the learned

Colebrooke, "that the Pythagoreans and Ocellus, in

particular, distinguish as parts of the world, the heaven,

the earth, and the interval between them, which they term

lofty and aerial.* Here we have precisely the swar, bhu,

and antaricksha—heaven, earth, and transpicuous inter-

mediate region of the heavens. Pythagoras, as after him

Ocellus, peoples the middle or aerial region with demons,

as heaven with gods above, men beneath, and spiritual

creatures flitting unseen in the intermediate region. The

Vedas throughout teem with prayers and incantations, to

arrest and repel the molestation of aerial spirits;

mischievous imps, who crowd about the sacrifices, and

^ W. H. Mill, D.D., Principal of Bishops' College. Read before the

Asiatic Society, Aug. 5th, 1835.

^ "Ae^w 5e fJ-epr], ohpavhv, yriv, rh fisra^v tovtwv. o /ce it.irapai.ov Ka\ aepiov

oyofjidCeTai."— Ocell. c. iii., in Opusc. Myth., p. 520.
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impede the religious rites. Nobody needs be reminded

that Pythagoras and his successors held the doctrine of

metempsychosis, as the Hindoos universally do the same

tenet, of the transmigration of souls. They agree, like-

wise, in distinguishing the sensitive material organ ' from

the rational and conscious living soul/ the Thumos and

Phren of Pythagoras,—one existing with the body, the

other 'immortal. Like the Hindoo, Pythagoras, with the

Greek philosophers, assigned a subtle aerial clothing to

the sou], apart from the corporeal part, and a grosser

clothing to it when united to the body ; the sucshina (or

linga), sarira and st^hula; sarira of the Sanc'hyas. They

concur, even, in the limit assigned to mutation and

change, defining all which is sublunary, mutable ; and that

which is above the moon, subject to no change in itself.

Accordingly, the manes doomed to a succession of birthvS,

rise no higher than the moon ; while those only pass that

barrier who are never to return. But I am anticipating

upon the Vedantas, and will therefore terminate this

treatise, purposing to pursue the subject in a future essay,

in which I expect to show, that a greater degree of

similarity exists between the Indian doctrine, and that of

the earlier than the later Greeks. And as it is scarcely

probable that the connection should have taken place, and

the knowledge have been imparted at the precise interval

of time which intervened between the earlier and later

schools of Greek Philosophy, and especially between the

Pythagoreans and Platonists, / should be disposed to

conclude that the Indians were in this instance teachers,

rather than learners.^^ ^

The illustrious Orientalist who penned these acute

remarks, had announced his intention of writing a series

of articles on the extraordinary similarity, not to say the

absolute identity, of the Pythagorean and Buddhistic

^ Manas. ^ Jivatan. ^ Colebrooke, Roy. Asiat. Trans.; vol. i.
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systems of philosophy. This series of articles, as being

profoundly instructive and as connected inferentially with

Hellenic history, had been looked forward to by the

literary world with the most lively interest. The lamented

decease of the great scholar whose writings had adorned

the pages of the most learned Journal of Europe, dis-

appointed these ardent anticipations.

Supported by authorities drawn from a source hitherto

overlooked, but of the most faithful nature, I rejoice

in the honour of confirming the profound sagacity of so

great a name as that of Colebrooke.

He who taught this philosophy, was that great mission-

ary, whose name indicates his office and position

—

Sanscrit Bud^ha-Gooeoos, 1 -t, , c.

^ -, ^ r. Bud HAS Spieitual
GreeJc Butha- (jtOEas, > ^ ^

Bytha- CjOEAS, J



APPENDIX.





APPENDIX,

No. I,

OX THE SACRED BOOKS OF BOODHISM,

From Premsep's " Mongolia."

Of the sacred books of Bood'hism we have now three complete versions,

iu the Sanscrit, Tibetan, and Pali languages ; and all have been care-

fully examined and reported upon by thorough proficients in each of these

languages respectively. We have a Sanscrit version that was obtained

in Nipal by jMr. Hodgson, the British resident at Katimandoo, and after

being studied and partially abstracted by himself,, was by him trans-

mitted to the Royal Library of Paris, about fifteen years ago, and has

there been closely examined by Messrs. Remusat and Bournouf, whose

.works on the subject are before the world. We have also a Tibetan

version obtained through the same channel, and subjected by the

government of India to the examination of M. Csoma da Koros. The

result of his labours has appeared in several translations and abstracts,

which were published in the Asiatic Researches of Bengal, and in the

monthly Journal of the Asiatic Society, between the years 1835 and

1840. The Pali version was traced out by Mr. William Tumour, a

high civil functionary of Ceylon. This gentleman first published in a

separate volume the text, with a close translation of the Maha-wanso,

an ancient poem on the origin and spread of the Bood'hist religion,

compiled in the fifth century of our era from the Cingalese version of

the Attha-katha, a work of much higher antiquity. He next published

in the pages of the Journal of the Asiatic Society of Bengal, a series of

valuable essays, with the heading of " Pali Bud'histical Annals ; " and

in these we find a complete analysis of the sacred books themselves,

and a critical examination of the grounds for assuming them to be
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genuine, and for assigning to them a date and period very nearly corre-

sponding with that claimed for them by the professors of the religion.

We have no means of determining the precise date when the Sanscrit

version of these Bood'hist Scriptures was prepared. It professes to

have been made from an original in the language of Moghada, that is

of Bahar, m which province both Pataliputra (the ancient Palibothra,

now Patna), and Rajagriha, where Sakhya Muni was born, and which

was the more ancient capital of that province, were situated. The

Tibetan version was translated from the Sanscrit, and took the shape

of the Kahgyur, in which it now exists, in one hundred leaf volumes,

between the seventh and ninth centuries of our era. Tibet does not

pretend to conversion to Bood'hism, till many centuries after the death

of Sakhya Muni ;i we cannot therefore, look in this quarter for evidence

of the date of the first appearance of this religion in the world ; but

when we find that the version of its scripture now current there, and

the Sanscrit version also, through which it was derived, correspond in

all essentials with the Pali version of the same Scripture found in

Ceylon, Siam, and Burma (for all these are identical), it is an undeni-

able collateral evidence of the genuine character of the whole ; for

there could be no collusion between the priests of all these distant

regions. Still, in order to establish the antiquity of the original

scriptures, we must seek other proofs than this conformity. The Pali

books examined and abstracted by Mr. Turnour, consist of the

Pitakattayan, the Attha-katha, and the Mahawanso. The first is quasi

the gospel of the Bood'hists, containing the life, discourses, and precepts

of Sakhya Muni himself, as derived from his own mouth, and put

together by his disciples immediately after his decease. The Attha-

katha is quasi the acts of the apostles, and contains the account of the

settlement of the Pitakattayan, and of the succession of Theros, or chief

disciples and preachers of the religion after Sakhya Muni ; also of the

schisms which took place in the first few centuries after the Nirwan, or

decease, of the great saint and founder ; and especially of the convo-

cations held, as well to settle the gospel itself in the first instance, as

to determine the points of difference, and to suppress the schisms

as they arose.

1 Mr. Prinsep was not of course aware of the striking authorities to the contrary, now

first developed.—Ed.
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No. II.

BUDHA OF THIBET.

Fkom Coleman's " Mythology of the Hindoos."

The deity is supposed never to die ; or rather, as soon as he is dead,

to be again regenerated in the form of an infant. It need scarcely be

stated that this regeneration is an act of priestly arrangement ; it is,

however, conscientiously believed by the millions of worshippers of

the Teshoo Lama. In 1783, Mr. Turner, the author of the Embassy

to Thibet, was sent by the British Government of India, to congratulate

the infant Lama after the death of the old Lama, upon his resuscitation.

The account of this interview, in which the holy young gentleman of

eighteen months old, behaved with becoming dignity and decorum,

is both interesting and singular. Mr. Turner says he did not speak,

which he ingenuously confesses saved him, the ambassador, many

words in the way of rejoinders, &c. However, he contrived to make

the young Pontiff understand the inconsolable grief that the Governor-

General, and the good people in India (those inhabiting the city of

Palaces^ especially,) were plunged into when he died, which was only

surpassed by their unbounded joy and happiness when they found he

had come to life again, to exercise his holy vocation for the benefit of

his numerous worshippers. This gratifying compliment, or a string of

handsome pearls which the Ambassador had presented to him, caused

the infant Lama to regard him and his suite with looks of singular

complacency, and to present them with sugar-plums, (not of the kind

usually given by foreign potentates to plenipotentiaries, but of real

confectionary,) from a golden cup which stood near him. The

Ambassador continued' to express the Governor-General's hope that

the Lama might long continue to illume the world with his presence,

and that the friendship which had hitherto subsisted between them

might be yet more strongly cemented, for the benefit and advantage of

the intelligent votaries of the Lama, and the disinterested worthy

1 Calcutta.
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inhabitants of Great Britain ; all which made the little creature look

steadfastly at the speaker, and graciously bow and nod—and bow and

nod—and bow and nod again, as if he understood and approved of,

says Mr. Turner, every word that was uttered. Indeed, the Embassy

had every reason in the world to be satisfied with the extraordinary

politeness and attention of the young Lama ; for, on understanding

that the English gentlemen had arrived, he was so impatient to see

them, that he rose long before his usual hour ; and although he could

not, during the audience, converse with, he kept his eyes constantly

fixed upon them, and " when their cups were empty of tea, he

appeared uneasy, and throwing back his head, and contracting the

skin of his brow, continued making a noise till they were filled again."

He was particularly struck with the movements of the hands of a

small clock ; but his admiration was that of a philosopher, perfectly

grave and sedate, as was indeed the whole of his behaviour ; but at the

same time apparently natural and unconstrained. In short, the Holy

Pontiff of Rome could not have conducted himself more appropriately

than did, on that occasion, with all due allowances for circumstances, the

infant pontifi' of Thibet.

1^0. III.

THE JAINA SECT.

From De. Buchanan's Journal, As. Res. vol. ix. p. 279.

Having invited Pandita Acharya Swami, the Guru of the Jains, to

visit me, he came, attended by his most intelligent disciples, and gave

me the following account of his sect :

—

The proper name of the sect is Arhata : and they acknowledge

that they are one of the twenty-one sects, considered as heretical, by

Sancara Acharya. Like other Hindoos, they are divided into Brahman,

Kshetrya, Vaisya, and Sudra.

The Arhatas reject the Vedas, and eighteen Puranas of the other

Brahmins, as heretical. They say that these books were composed by

a Rishi, named Vyasa, whom the other Brahmins considered an

incarnation of the deity. The chief book, the doctrine of which is

followed by the Arhatas, is named Yoga.
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They admit that all Brahmins are by birth of equal rank.

The gods of the Arhatas are the spirits of perfect men ; who, owing

to their great virtue, have become exempt from all change and
misfortune ; and are all of equal rank and power. They are called

collectively by various titles, such as Jineswara, Arhat, and Sidd'h

but each is called by a particular name, or names, for many of them
have a thousand appellations.

These Siddhas reside in a heaven, called Mocksha ; and it is by

their worship only that future happiness can be obtained.

The first person, who by his virtue arrived at this elevated station,

was Adiparameswara ; and by worshipping him, the favour of all the

Siddhas maybe procured.

The servants of the Siddhas are Devatas, or the spirits of good and

great men, who, although not so perfect as to obtain exemption from all

future charge, yet live in an inferior heaven, called Swerga, where, for

a certain length of time, they enjoy great power and happiness,

according to the merit of the good works which they performed, when
living as men.

Swerga is situated higher in the regions of the air than the summit

of Mount Merii, and its inhabitants ought to be worshipped by men, as

they possess the power of bestowing temporal blessings Below

Maha Meru and the earth is situated Bhuvana, or Hell, the resi-

dence of wicked men. These are called Asuras, and are miserable,

although endowed with great power. Bhuvana is divided into ten

places of punishment, which are severe in proportion to the crimes of

their respective inhabitants.

The Arhatas allow that to kill an animal of the cow-kind is equally

sinful with the murder of one of the human species. The death of any

other animal although a crime, is not of so atrocious a nature. . . . The

Arhatas are frequently confounded by the Brahmins who follow the

Vedas, with the Saugatas, or followers of Bud'ha ; but this arises from

the pride of ignorance. So far are the Arhatas from acknowledging

Bud'ha, as their teacher, that they do not think he is even a Devata . .

The Jain Brahmins are all Vaidya, and dress like the others, who
follow the 'doctrine of the Vedas. They have Gurus, who are all

Sanyasis, that is to say, have relinquished the world, and all carnal

pleasures.

The Sanyasis never shave, but pull out their hair by the roots. . .

The Jains are spread all over India, but at present are not numerous

anywhere, except in Tulava. They allege that they formerly extended

over the whole of Ayra, or Bharatacanda ; and that all those who had
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any just pretensions to be of Kshetriya descent, were of their sect.

There are two kinds of temples amongst Jains ; one covered with a

roof, called Bash, and the other an open area^ surrounded by a wall,

and called Bettu, which signifies a hill. The Jainas deny the creation

of man, as well as of the world. They allow that Brahma was the son

of a king, and that he is a Devata ; but they altogether deny his

creative power. ... In fact, this remarkable tenet, from which the

Jainas and Buddhas derive their most conspicuous peculiarity, is not

entirely unknown to the orthodox Hindus. The followers of the

Vedas, according to the theology which is explained in the Vedanta,

considering the human soul as a portion of the divine and universal

Mind, believe that it is capable of perfect union with the divine

essence ; and the writers on the Vedanta not only affirm that this

union and identity are attainable by a knowledge of God, as by

them taught, but have hinted that by such means the particular soul

becomes God, even to the actual attainment of supremacy. . . . Their

belief in the extent of matter, and perpetuity of the world, is common

to the Sanc'hya philosophy, from whom it was, perhaps, immediately

taken. . . . Their precaution to avoid injuring any being, is a practice

inculcated in the orthodox religion, but which has been carried by them

to a ludicrous extreme.^ The Jainas conceive the soul (Jiva), to have

been eternally united to a very subtle material body, or, rather, to two

such bodies, one of which is invariable, and consists (if I rightly

apprehend their metaphysical notions) of the powers of the mind : the

other is variable, and composed of its passions and afi"ections. . . The

soul so embodied, becomes in its successive transmigrations, united

with a grosser body, denominated Anderica, which retains a definite

form, as man and other mundane beings ; or it is joined with a purer

essence, varying in its appearance, at pleasure, as the gods and genii.

This last is termed Vaicarica. They distinguish a fifth sort of body,

under the name of Aharica, which they explain as a minute form,

issuing from the head of a meditative sage, in order to consult an

omniscient saint, and returning with the desired information to the

person whence that form issued, or rather, from which it was elongated

;

for they suppose the communication not to have been interrupted.

In Hindustan the Jainas are usually called Sauryas, but distinguish

themselves into Srawcas, and Yatis. The laity (termed Srawcas),

includes persons of various tribes, as indeed is the case with Hindus of

other sects.

1 Jaiiia priests usually bear a broom to sweep insects out of their way; lest they should

tread on the minutest being.
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No. lY.

ON THE JAINAS.

From the Kaxpa Sutra, by the Rev. J. Stephenson, D.D.

They maintain, like the Brahmins, that there is a number of

heavens and hells, for temporary rewards and punishments. The

gods, whom they allow to possess several of these heavens, are but

beings who were once men or animals, enjoying the reward of inferior

kinds of merit, and who must descend again to the earth, and be born

anew, and continue ever in the whirl of transmigration, unless they

become sages. The chief of these gods is named Sakra, or in

Maghadhi, Sakke, the Sakko of the Bud'hists, and the Indra of the

Brahmins The sage, who by meditation frees his mind

from all worldly attachments, obtains at death. Nirvana, a state of

perfect bliss, perfect knowledge, and freedom from all pain and irrita-

tion, and ascends to the highest heaven, called Siddha Sela (the Rock

of the Perfect) ; he is exalted far above the gods, and becomes a special

object of admiration to gods and men The Jain com-

munity consists of two great sections, somewhat analogous to our clergy

and laity, each section embracing both males and females. The clerical

names are Sadhis, i. e., Sages. All profess celibacy, live in monaste-

ries or houses, in communities of four or five to a hundred, in

subjection to an abbot, and perform all the priestly acts of the Jain

religion. The Sedhwinis, or Nuns, live also in separate communities,

but are now very few in number. The Jain laity are called Sravakas,

«'. e., Hearers ; the females being properly termed Sravakis. They

have among them a modified form of Caste ; and what wonder, since in

Southern India Mahomedans and Christians have the same

The practical part of the Jain religion consists in the performance of

five duties, and the avoidance of five sins. The duties are :

—

1. Mercy to all animals. 2. Almsgiving. 3. Venerating the sages

while living, and worshipping their images when deceased, 4. Con-

fession of faults. 5. Religious fasting. The sins are:—1. Killing.
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2. Lying. 3, Stealing. 4. Adultery. 5. Worldly-mindedness. A
striking picture of the Jain religion is the keeping of the season of

religious meditation, reading, and fasting, called the Paryushana, or,

popularly, Pajjusana. It corresponds with the Bud'hist Wasso, and is

divided into two parts, the fifty days that precede and the seventy that

succeed the fifth of Bhadra, Sukla Paksha. The Svetambaras fast,

during the former period, and the Digamharas during the latter. The

last thing I shall advert to, is the existence among the Jainas of the

Confessional, and the necessity that exists of confessing at least once a

year to a priest, and of obtaining from him ghostly absolution

.

Burdened consciences confess at all times, and have various hinds of

fasts imposed on them as penances. It is, however, only at the com-

mencement of the holy season that it is considered imperative upon

every good Jain to confess to a priest. I must own that I was at first a

little startled at this article in the Jain creed, and I thought I must

have made some mistake in interpreting the word Padikaman {Sansc.)

Pratikramana, by which term the duty is technically expressed ; but

abundant oral and written explanations, as well as the context of

several passages, where the word occurs, have removed every doubt.

No. Y.

THE JAINAS.

From Coleman's Hindu Mythology.

The Jainas, or Svarakas, or Swarkas, have been considered as a division

of the sect of Budd'ha ; but the principal tenet of their faith is in

direct opposition to the belief of that sect, The latter deny the exist-

ence of a Supreme Being ; the former admit of one, but deny his inter-

ference in the regulation of the universe. Like the Budd'has, they

believe that there is a plurality of heavens and hells ;
that our rewards

and punishments depend on our merits and demerits ; and that the

future births of men are regulated by their goodness or wickedness in

every st^te of animal life. On these points the reader need only refer

to the article " Budd'ha," to find a full description, which it would be

unnecessary to recapitulate. Thus, like the Brahmins, the Jainas

acknowledge a Supreme Being, but pay their devotion to divine objects



APPENDIX. 375

of their own creation, with this difference, that the Brahmins represent

their deities to be of heavenly descent ; whereas the Jaina objects of

worship, like, but at the same time distinct from, those of tlie

Budd'has, are mortals of alleged transcendent virtue, raised to beatitude

by their piety, benevolence, and goodness. Equally with the Budd'has

they deny the divine authority of the Vedas, yet they admit the images

of the gods of the Vedantic religion into their temples, and, it is said,

to a certain extent worship them, but consider them to be inferior to

their own Tir'thankaras. They, therefore, appear to blend, in practice,

portions of the two faiths, advocating doctrines scarcely less irrational

than those of atheists, and no less wild than the heretogeneous polytheism

of the Brahmins.

The founder of the Jaina sect was Rishabedeva, who was incarnate

thirteen times. After him twenty-three other sages, or holy men,

became the Tir-'thankaras, or Gurus of the sect, who were incar-

nate twenty-seven times. Gautama, the present Budd'ha, was his

disciple. The Budd'has state, that twenty-two Budd'has appeared on

earth before Gautama. The Jainas describe twenty-four of their Tir-

'thankaras. The Jainas derive their name from the word Jine (Ji, to

conquer). A Jaina must overcome the eight great crimes, viz., eating

at night, or eating of the fruit of trees that give milk ; slaying an

animal ; tasting honey or flesh ; taking the wealth of others, or taking

by force a married woman ; eating flour, butter, or cheese ; and

worshipping the gods of other religions.

The Jainas extend the doctrine of benevolence towards sentient

animals to a greater degree than the Budd'has, with whom they agree

in their belief of transmigration. A Jaina, Yati, or priest, carries with

him a broom, made of cotton threads, to sweep the ground before him

as he passes along, or as he sits down, lest he should tread or sit upon

and injure anything that has life. A strict Yati wall not, consequently,

go out on a rainy day ; nor, for the same reason, speak without first

covering his mouth. He will neither drink water which has not

been boiled ; wash his clothes ; bathe or cleanse any part of his body,

from the apprehension that he should, by so doing, inadvertently

destroy any living animal.^

1 A strong instance of their strict adherence to this article of religion is related in Major

Seeley's work, the " Wonders of Elrora." " An ascetic at Benares was, like the rest of the

sect, extremely apprehensive of causing the death of an animal. Some mischievous

European gave him a microscope to look at the water he drank. On seeing the animalculae,

he threw down and broke the instrument, and vowed he would not drink water again. He
kept his promise and died."
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Ko. yi.

HUG'S MONGOLIA.

CATHEDRALS OF THE MIDDLE AGES.

Ces monuments grandioses et somptueux, qu' on rencontre si souvent

dans le desert, sont dus an zele libre et spontane des Mongols. Si

simples et si economes dans leur habillement et dans leur vivre, ces

peuples sont d'une generosite, on pent meme dire d'une prodigalite

etonnante, des qu' il s'agit de culte et de depenses religieuses. Quand

on a resolu de construire quelque part d'un temple bouddhique entoure

de sa lamaserie, les Lamas queteurs se mettent aussitot en route,

munis de passeports qui attestent la legitimite de leur mission. lis se

distribuent les royaumes de Tartaric, et vont de tente en tente

demander des aumones au nom du meux Bouddha. Aussitot qu' ils

sont arrives dans une famille, et qu' ils ont annonce le but de leur

voyage, en montrant le bassin benit ou on depose les offrandes, ils

sont accueillis avec joie et entliousiasme. Dans ces circumstances, il

n'est personne qui se dispense de donner ; les riches deposent dans le

badir^ des lingots d'or ou d'argent ; ceux qui ne possedent pas de

metaux precieux, comme ils disent, offrent des bceufs, des clievaux ou

des chameaux ; les pauvres meme contribuent selon la modicite de

leurs ressources ; ils donnent des pains, de beurre, des pelleteries, des

cordages tresses avec des poils de chameau ou des crins de cheval. Au
bout de quelque temps on a recueilli ainsi des sommes immenses ;

alors, dans ces deserts en apparence si pauvre, on voit s'elever comme

par enchantement, des edifices dont la grandeur et les richesses

defieraient les ressources des potentats les plus opulents. C'est sans

doute de cette maniere, et par le concours empresse de tons les fideles,

qu' on vit autrefois surgir en Europe ces magnifiques catbedrales dont

les travaux gigantesques ne cessent d'accuser I'egoisme et I'indifference

des temps modernes. . . .

1 C'est le nom du bassin dont se servent les Lamas pour demander I'aumone.
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No. VII.

LAMAIC INFLUENCE OF TARTARY AND ROME.

From Hue's Mongolia.

AussiTOT que le Guison-Tamba se mit en marche, toutes les tribus

de la Tartarie s'ebranlerent, et on vit accourir de toute part sur

son passage des foules innombrables. Chaque tribu arrivait avec ses

ofFrandes : des troupeaux de chevaux, de boeufs, et de moutons, des

lingots d'or et d'argent, et des pierres precieuses. On avait creuse'

des puits de distance en distance, dans tout la traversee du grand

de'sert de Gobi ; et les rois des divers pays par ou le cortege devait

passer, avaient dispose long-temps d'avance des provisions, dans tous

les endroits fixes pour les campements. Le Lama-Roi etait dans un

palanquin jaune, porte par quatre chevaux que conduisaient quatre

grands dignitaires de la lamaserie. Les trois mille Lamas du cortege

precedaient ou- suivaient le palanquin, montes sur des chevaux ou sur

des chameaux, courant sans ordre dans tous les sens, et s'abandonnant

a leur enthousiasme. Les deux cotes du passage etaient bordes de

spectateurs, on plutot d'adorateurs, qui attendaient avec Impatience

I'arrivee du saint. Quand le palanquin paraissait, tous tombaient a

genoiix, puis s'etendaient tout de leur long, le front touchant la terre,

et les mains jointes par dessus la tete. On eut dit U passage d\me
dimnite qui daigne traverser la terre pour verser ses benedictions sur

les peuples. Le Guison-Tamba continua ainsi sa marche pompeuse

et triomphale jusqu'ala grande muraille; la il cessa d'etre Dieu, pour

n' etre plus que le prince de quelques tribus UOTnades^ meprisees des

chinois, objet de leurs sarcasmes et de leurs moqueries, mais redoutees

par la cour de Peking, a cause de la terrible influence qu'elles

pouraient exercer sur les destinees de I'empire. II ne fut permis qu'a

une moitie de la suite de passer la frontiere ; tout le reste fut force de

camper au nord de la grande muraille, dans les plaines du Tcliahar.

. . . . Les souvenirs de I'ancienne puissance des Mongols le

preoccupent sans cesse ; il sait qa'autrefois ils ont ete maitres de

I'empire ; et dans la crainte d'une nouvelle invasion, il s'applique a

les affaiblir par tous les moyens possibles. Cependant, quoique la

Mongolie soit tres peu peuplee, en egard a son immense etendue de

terrain, il pent en sortir au premier jour une armee formidable. Un
grand Lama, le Guison-Tamba, par exemple^ rCaurait qu'dfaire im

K K 2
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geste, et tous les Mongols, depuis les frontieres de la Siberie jusqu'

aux extremites du Thibet, se levant comme un seul Jiomme, iraient,

se precipiter avec la vehemence d'un torrent partout ou la voix de leur

Saint les appellerait.

No. yiii.

BUD'HISM OF ROME.

Feom Dr. Newman's "Lectures;" more properly " The BiRinNGHAM Mtthologt."

*' Certainly the Catholic Church, from east to west, from north to

south, is, according to our conceptions, hung with miracles. The store

of relics is inexhaustible ; they are multiplied through all lands, and each

particle of each has in it at least a dormant, perhaps an energetic virtue,

of supernatural operation. At Rome there is the True Cross, the Crib of

Bethlehem, and the Chair of St. Peter; portions of the Crown of

Thorns are kept at Paris ; the Holy Coat is shown at Treves ; the

winding-sheet at Turin ; at Monza, the iron crown is formed out of a

Nail of the Cross ; and another Nail is claimed for the Duomo of

Milan ; and pieces of our Lady's habit are to be seen in the Escurial.

The Agnus Dei, blest medals, the scapular, the cord of St. Francis, all

are the medium of Divine manifestations and graces. Crucifixes have

bowed the head to the suppliant, and Madonnas have bent their eyes

upon assembled crowds. St. Januarius's blood liquefies periodically at

Naples; and St. Winifred's well is the scene of wonders, even in an

unbelieving country. Women are marked with the sacred stigmata

;

blood has flowed on E^idays from their five wounds, and their heads are

crowned with a circle of lacerations. Relics are ever touching the

sickj the deceased, the wounded, sometimes with no result at all, at

other times with marked and undeniable efficacy. Who has not heard

of the abundant favours gained by the intercession of the Blessed

Virgin, and of the marvellous consequences which have attended the

invocation of St. Anthony of Padua ? These phenomena are sometimes

reported of Saints in their life-time, as well as after death, especially if

they were evangelists or martyrs. The wild beasts crouched before

their victims in the Roman amphitheatre ; the axe-man was unable to

sever St. Cecilia's head from her body, and St. Peter elicited a spring of

water for his jailor's baptism in the Mamertine. St. Francis Xavier

turned salt water into fresh for five hundred travellers ; St. Raymond
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was transported over the sea on his cloak ; St. Andrew shone brightly

in the dark ; St. Scholastica gained by her prayers a pouring rain ; St.

Paul was fed by ravens ; and St. Frances saw her guardian angel."

See the account of the rival True Church of Bud'ha in this work.

No. IX.

ON PRODUCTIVE MACHINERY.

By Dr. Newman (See nis " Lectukes," or " Birsungham Mythology," page 293—4.)

" Were a miracle reported to me as wrought by a member of Parlia-

ment, or a Bishop of the Establishment, or a Wesleyan preacher, I

should repudiate the notion ; were it referred to a Saint, or the relic of

a Saint, or the intercession of a Saint, I should not be startled at it,

though I might not at once believe it. And I certainly should be right

in this conduct, supposing my First Principle be true. Miracles to the

Catholic are historical facts, and nothing short of this ; and they are to

be regarded and dealt with as other facts ; and as natural facts, under

circumstances, do not startle Protestants, so supernatural under cir-

cumstances do not startle the Catholic. They may, or may not, have

taken place in particular cases : he may be unable to determine which

;

he may have no distinct evidence ; he may suspend his judgment, but he

will say 'it is very possible;' he never will say, 'I cannot believe it.'"

See this doctrine applied equally in favour of the Bud'hists in page

326-330 of this work.

No. X.

TARTARIAN LAMAISM.

From the Works of Mr. Alexander Csoma Coeoso, Siculo-Hungarian of

Transylvania.

The great compilation of the Thibetan Sacred Books is in 100

volumes, called the Ka-gyur. They contain the doctrines of Shakya

(Sakya), a Budha, who is supposed to have lived b.c. 1000.

SOME OUTLINES OF THESE WORKS.

Shakya declares that his privations and austerities during six years

were of no effect ; refreshes himself with substantial food ; recovers
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his vigour—gives himself to meditation and arrives at perfection, or

becomes a Boodha ; he goes to Varanasi : teaches his doctrine first to

five men, who had formerly been his attendants ; afterwards disciplining

fifty young persons of high descent, ordains and consecrates them
;

goes to Raja Griha (Palipootra) ; the king of Magad'ha, Kimbasara

offers him a residence in a grove ; brings over to his doctrine two

young Brahmins ; refuses to admit any one without the consent of his

parents, issues orders prohibiting the seduction of nuns or priestesses,

by monks or priests ; Shakya, together with five hundred Arhatas or

Saints, visits, in a miraculous manner, the great lake Ma-dros

(Manassaroovara) in the North ; relative temperance of Gautama's

(Budha's) system and the Brahminical ; use of flesh, with what restric-

tion permitted to his disciples ; how a priest may give his blessing to

any quantity ofpliysic for seven days ; wonderful effects of almsgiving

to a holy man ; Sagama married to the son of a chief officer at Shravasti,

in Cosala ; her modesty, prudence, and accomplishments ; a Vihara is

founded in her name ; she is delivered of thirty-two eggs, from which

thirty-two young boys come forth ; Sagama's offering at Shravasti

;

presents some pieces of cotton cloth for the monks and nuns to make

bathing clothes of, since she had been informed that such garments had

not hitherto been used ; how to divide the effects of deceased religious

persons ; on the leaving off the feast of the confession ; on disputes and

quarrels of the monks ; circumstances that induced Shakya to take the

religious character ; his reflections ; sees the wretched condition of the

agriculturists
;
gives himself to meditation ; resolves to use food ; is

presented with a refined milk-soup by two maids
;
gives himself up to

meditation ; overcomes the devil ; becomes a Bud'ha ; celebration of

the confession at every new and fall moon ; exhortation to the priests

to examine themselves and to confess their sins aloud, if they have any.

Besides rules for the confession of faults, numerous instructions

regarding diet, behaviour, dress, attitude, and position of body ; manner

of eating and drinking, and when giving religious instruction to others
;

effects of despairing discourses on the miseries of life ; several women

of respectable families, at Shravasti, visit the Viharas, in a garden near

that city, conducted by Ch'har-Ka, a priest, who tells them whose

Viharas they are. His modest behaviour. The priests of Shakya are

said to have so many clothes, that for each business they make use of a

different suit, and that through dressing and undressing themselves

they have little leisure to read and study. Several rules respecting

superfluous clothes of the priests. The seventh volume of the Dulva

contains a list of the faults of the priests, divided into Greater faults
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and Venial Faults ; the chapels where the hair and nails of Bud'ha

are deposited and reserved as sacred things
;
priests prohibited from

wearing rings ; they may keep vessels of copper, brass, bell-metal, iron,

or horn. The veracity of Bud'ha thus expressed :

—

" The moon, together with the host of stars, may fall down ; the

earth, together with the forests, may lift itself up into the void space

above ; the vast ocean may be dried up, but it is impossible that the

Great Hermit (Maha-Saramana) should tell a falsehood." Prohibition of

learning dancing or singing. Umbrellas allowed. Catyayana, with

five hundred other priests, sent by Sakya, to convert to his doctrine

the King of Hp'hags-rgal, together with his consorts, sons, and

officers. The Bodhiswatas descent to be in central India. Family not

decided on by the gods. The Shakya himself decides on being incar-

nated in the house of Shudhodana. Being indisposed, the devil

advises him to die. He is defied by the Nagas. Scene of Shakya's

labours in Central India, or in the country of Mathura. Shakya's

victory over the devil. The devil vanishes, much dejected on account

of his ill-success. His final victory over the devil under the holy fig-

tree in the neighbourhood of Gaya. Thus victorious, passes through

several degrees of deep meditations and ecstasies, and at last, about

day-break, arrives at the supreme wisdom in the thirty-sixth year of

his age. Hymns and prayers of Tathagata (Shakya). Is attended by

the gods of several heavens. Successively converses with the gods of

the highest heaven, down to the gods that dwell on the surface of the

earth. The gods cause a shower of divine sandal powder to descend,

and they thus sing his praises :

—

" Gautama is without sin. He stands on high ground, The prince

of physic is come to cure them of all their diseases ; none of those who

come to see him shall go to hell for a thousand years. Free from all

further incarnations, they enjoy the greatest happiness. These are the

persons on whom alms may be bestowed. These alms shall contribute

to their final deliverance from pains. Dispute about Shakya's relics.

Its reconciliation efi'ected by a Brahmin. Division of the relics, and

building of Chaityas, or Shrines, for them."

Such is a very slight outline of the contents of the great Thibetian

collection of the Ka-Ghyuar. Very valuable additional information on

the Catholic doctrines of Tartary, may be seen in the 20th volume of

The Asiatic Researches, written by the Thibetan traveller and scholar,

De Coros.
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IN^o. XI.

COLONEL MUEE ON DEIFICATION.

" The most subtle casuistry can point out no general distinction,

between the apotheosis of kings, or great men, in tlie historical ages of

Greece or Rome, and that of popular heroes, in fabulous antiquity. It

is further remarkable, that in the dark as well as the historical ages of

classical Paganism, it is exemplified chiefly in Monarchical, and rarely,

if ever, in Republican states."

" The critic," observes Colonel Mure, " who desires to avail himself

of the light of history, in elucidating the obscurities of early fable, will

reason as follows :—During the whole period of Classical Antiquity, on

which that light clearly shines, there exists proof of the prevalence of

this custom, under the same forms described in mythical tradition.

By reference to historical analogy, it were as unreasonable to deny, on

the mere ground of supernatural attributes, the real personality of

Achilles, as that of Vespasian. . . . Perhaps, however, the most

pointed illustration of the Greek system of apotheosis, and generally of

the basis of fact, in classical fables, is that derived from the Saint-

worship of the Roman Catholic Church. The arguments by which it

has been proposed to set aside the human personality ofAgamemnon or

Achilles, would equally disprove that of St. Benedict, or St. Francis.

Many of the Roman Catholic saints are gifted in the legends, which

supply the chief, or only record of their existence, with attributes still

more supernatural than those ascribed by Homer to the warriors of

Troy. They have been promoted to celestial honours, and worshipped

in all essential respects, as were the Greek demi-gods, or deified

heroes. Yet, no one denies, that a large portion of them were real

characters, connected with historical events. Nor is it easy to see, how
an opposite inference can fairly be drawn, relative to the Greek

heroes."
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No. XII.

FROM THE PREFACE TO THE MAHAWANSO.

It became a point of interesting inquiry to ascertain whether the

Bud'hists of Ceylon had ventured to interpolate this injunction, as well

as " the five resolves silently willed by G'otamo," mentioned in the

seventeenth chapter, into the Pitakattaya, for the purpose of deluding

the inhabitants of this island ; as that imposition might, perhaps, have

been detected by comparing those passages with the Pitakattaya of the

Burmese empire, and the Sanscrit edition presented to the Bengal

Asiatic Society, by Mr. Hodgson. On referring, accordingly, to the

Parinibb'ananasuttan in the D'ighanikayo, no trace whatever was to he

found there of these passages. But the ''five resolves" alone are

contained in the Atthakatha to that Suttan : but even there the com-

mand to Sukko, predictive of Wijayo's landing in Ceylon, is not noticed.

I took the opportunity of an official interview with the two high

priests of the Malwatte and Asgiri establishments and their fraternity,

to discuss this, apparently fatal, discrepancy, with them. They did

not appear to be aware that the " five resolves " were only contained in

the Atthakatha, not did they attach any kind of importance to their

absence from the text. They observed that the Pitakattaya only

embodied the essential portions of the discourses, revelations, and

prophecies of Buddha. That his disciples for some centuries after his

nibbanan, were endowed with inspiration ; and that their supplements

to the Pitakattaya were as sacred in their estimation as the text itself.

On a slight hint being thrown out, whether this particular supplement

might not have been " a pious fraud" on the priests of Mahindo, with

the view of accelerating the convert;ion of the ancient inhabitants of

Ceylon ; the priests adroitly replied, if that had been his object, he

would have accomplished it more efi'ectually by altering the Pitakattaya

itself. Nothing can exceed the good taste, the unreserved communica-

tiveness, and even the tact, evinced by the heads of the Budd'histical

church in Ceylon, in their intercourse with Europeans, as long as they

are treated with the courtesy that is due to them.

The fabulous tone of the narrative in which the account of Wijayo's
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landing in Lanka is conveyed in the seventh chapter bears, even in its

details, so close a resemblance to the landing of Ulysses at the island of

Circe, that it would have been difficult to defend Mahanamo from the

imputation of plagiarism, had he lived in a country in which the works

of Homer could, by possibility, be accessible to him. The seizure and

imprisonment of Ulysses' men, and his own rencontre with Circe, are

almost identical with the fate of Wijayo and his men, on their landing

in Lanka, within the dominions of Kuweni.

We went, Ulysses ! (such was thy command !)

Through the lone thicket and the desert land,

A palace in a woody Tale we found.

Brown with dark forests, and with shades around.

A voice celestial echo'd from the dome,

Or nymph or goddess, chanting to the loom.

Access we sought, nor was access denied

;

Radiant she came ; the portals open'd wide

:

The goddess mild, invites the guest to stay :

They blindly follow where she leads the way.

I only wait behind of all the train
;

I waited long, and eyed the doors in vain :

The rest are vanish'd, none repassed the gate

;

And not a man appears to tell their fate."

' Then sudden whirling, like a waving flame,

My beamy falchion, I assault the dame.

Struck with unusual fear, she trembling cries

;

She faints—she falls ; she lifts her weeping eyes.

' "What art thou ? say ! from whence, from whom you camet

O, more than human ! tell thy race, thy name.

Amazing strength, these poisons to sustain

!

Not mortal thou, nor mortal is thy brain.

Or art thou he 1 the man to come (foretold

By Hermes, powerful with the wand of gold),

The man from Troy, who wander'd ocean round
;

The man for wisdom's various arts renown'd,

Ulysses? Oh ! thy threatening fury cease,

Sheath thy bright sword, and join our hands in peace!

Let mutual joys our mutual trust combine,

And love, and love-born confidence be thine.*

* And how, dread Circe ! (furious, I rejoin)

Can love and love-born confidence be mine !

Beneath thy charms, when my companions groan,

Transform'd to beasts, with accents not their own ?

O thou of fraudful heart, shall I be led

To share thy feast-rites, or ascend thy bed

;

That, all unarm'd, that vengeance may have vent,

And magic bind me, cold and impotent!

Celestial as thou art, yet stand denied

;

Or swear that oath by which the gods are tied.

Swear, in thy soul no latent frauds remain,

Swear by the vow which never can be vain.'

The goddess swore : then seized my hand, and led

To the sweet transports of the genial bed."
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It would appear that the prevailing religion in Lank:!, at that period,

was the demon or yakkha-worship. Budd'hists have thence thought

proper to represent that the inhabitants were yakkhos or demons

themselves, and possessed of supernatural powers. Divested of the

false colouring -which is imparted to the whole of the early portion of

the history of Lanka in the Mahawanso, by this fiction, the facts

embodied in the narrative are perfectly consistent, and sustained by

external evidence, as well as by surviving remnants of antiquity. No
train of events can possibly bear a greater semblance of probability

than that Wijayo, at his landing, should have connected himself with

the daughter of some provincial chieftain or prince, by whose means
he succeeded in overcoming the ruling powers of the island, and that

he should have repudiated her, and allied himself with the sovereigns

of Southern India, after his power was fully established in the island.

The narrative is too full and distinct in all requisite details, in the

ensuing three chapters, to make any further remarks necessary

from me.

The eleventh chapter possesses more extended interest, from the

account it contains of the embassy sent to Asoko by Dewananpiyatisso

and of the one deputed to Lanka in return.

The twelfth chapter contains the account of the dispersion of the

Budd'hist missionaries, tt the close of the third convocation in B. C. 307,

to foreign countries, for the purpose of propagating their faith.

No. XIII.

SIVA, MAHADEO, OR RUDRA.

From Coleman's Hindoo Mythology.

The Destroyer is represented under various forms. He is usually

painted of a white or silver colour, with a third eye, and the crescent

(which he obtained at the churning of the ocean,) in the middle of his

forehead. Sometimes he is described with one head, and at others with

five ; sometimes armed with various instruments of destruction ; and at

others riding on the bull, Nandi, with Parvati on his knee ; and again,

at others, as a mendicant, with inflamed eyes and besotted countenance,

soliciting alms from Anna Purna, a form of Purvati. He is also

represented under the appearance of Kal, or Time, the destroyer of all



386 APPENDIX.

tilings. . . Of the emblems of Siva, Mr. Patterson has conjectured that

he has three eyes, to denote the three divisions of time,—the past, the

present, and the future. That the crescent in his forehead refers to

the measure of time by the phases of the moon, as the serpent denotes

it by years ; and the necklace of skulls, the lapse and revolution of

ages, and the extinction and succession of the generations of mankind.

He holds the trident in one hand, to show that the great attributes of

creating, preserving, and destroying, are in him united, and that he is

the Iswara, or supreme Lord, above Bramah and Vishnu ; and that the

emblem called damara, shaped like an hour-glass, with which he is

sometimes seen, was actually intended to be such, to pourtray the

progress of time by the current of sand in the glass. On the celebrated

colossal sculpture of the Trimurti, or three-formed god (Brahma,

Vishnu, and Siva,) in the caves of Elephanta, he has marked on his,

cap a human skull, to show his two-fold power of destruction and

reproduction ; and on another figure, in the same cave, he is represented

in the attributes of his vindictive character, with eight arms, two of

which are partly broken off. In one of the remaining six he brandishes

a sword, and in another holds a human figure ; in the third he has a

basin of blood, and in the fourth a sacrificial bell, which he appears to

have been ringing over it. With the other two he is in the act of

drawing a veil, which obscures the sun, and finvoives all nature in

universal destruction.

The bull Nandi, the vahan of Siva, is held in great reverence by the

Hindus. This animal is one of the most sacred emblems of Siva, as the

Egyptian Apis was of the soul of Osiris. The Egyptians believed that,

when he ate out of the hands of those who went to consult him, it was

a favourable answer. The Hindus, says Bartolomeo, place rice and

other articles before tlieir doors, as the animal passes along in their

processions ; and if he stop to taste them, consider it as a fortunate

event. This, at least, he is very prone to do, to the serious injury of

the Hindu shopkeepers, as he wanders, not in his most sacred capacity,

through the streets of Calcutta, and other towns.

In the analogies of learned writers of ancient mythologies, Siva, in

his character of the creative power, has been compared to the Jupiter

Triophthalmos, or the triple-eyed god, the Zeus, or giver of life, of the

Greeks ; the Osiris of the Egyptians ; and the Axieros of the Cabiri of

the Phoenicians. Each of these is the personification of the solar fire,

and the spirit of all created things.

In his destructive character he is Saturn, or the destroyer. Time.

He is also worshipped as Shankara, or the beneficent deity, as his
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followers attribute to him the benefits they enjoy from the mighty

stream of the Ganges, which is fabled to have sprung from his plaited

locks. This, however, the Vishnaivas deny, urging that it first flowed

from the foot of Vishnu in Vaicontha (the heaven of Vishnu),

when Brahma poured water over it as it was extended to compass

the heavens, as related in the Nara SingJia avatar, from whence it

ran on the head of Siva, and descended from thence to fertilise

the earth.

The Vishnaivas claim for their deity Vishnu, the title of Tswara, or

the supreme lord : the Saivas contest his claim to this pre-eminence,

and have bestowed on Siva that of Bhuvan Iswara, or the lord of the

universe. The title of Iswara was first enjoyed by Brahma, until the

sect of Siva overpowered the worshippers of that God ; when Bhairava,

the son of Siva, cut oiF one of his heads. After this, the Saivas, for a

time, possessed the supreme power ; but it is alleged that the Vishnaivas

have since contested the palm of supremacy, and that sanguinary

conflicts, attended with alternate victory and defeat, in consequence,

ensued between the two sects, which continue even at the present day

among their mendicant worshippers, who assemble at stated periods in

immense numbers, at the fair of Hurdwar. The subject of their

animosity, on these occasions, I have just related, being no other than

the very important, but highly apocryphal point, whether the sacred

Gunga issued from the foot of Vishnu or the head of Siva.

* * # * *

The Saivas have many sectarial marks : among which are—first, the

trisula, or trident, to denote the dominion of Siva over heaven, earth,

and the infernal regions. This weapon is supposed to be in continual

motion over the face of the earth, and instant death would attend oppo-

sition to its points. He is from it called the Trident-bearer. Second,

Shula, representing the same symbol. Both of these are formed of

white earth on the forehead and breast. Third, CiaJcshu, or tkJcanna,

the sacred eye (or that in the middle of the forehead) of Siva. He is

on this occasion called Trilocena, or the triple-eyed god. Fourth, Agni,

or Ti, or fire ; symbolical of the sun. Fifth, Tirumana, or the holy

earth : the lateral strokes of this sectarial mark are white or yellow,

that in the middle red. Sixth, The trijmndara, or ornament of the

three stripes, which also represents Bhavan with her three sons, Brahma,

Vishnu, and Siva. It is made with sandal-wood and ashes. Seventh,

The linga, painted on the neck, arms, and forehead. Eighth, the

crescent, painted on the forehead yellow. Ninth, the same, with the

puttu, or spot, of either red, white, or black.
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JSTo. XIY.

BHAVANI.

The contradictions which pervade all the parts of the Hindoo

mythology are so strongly opposed to every thing in the shape of a

consistent relation, that the farther vi^e proceed, the more perplexed we
become to reconcile every fresh legend with the fables already related.

In the account of the creation, I have mentioned that the goddess Bha-

vani (or Nature), divided herself into three females, for the purpose of

marrying her three sons, Brahma, Vishnu, and Siva ; to the last of

whom she united herself under the name of Parvati. Other accounts

make Parvati the daughter of Brahma, in his earthly form (or avatar)

of Daksha, named Suti. After her marriage, a dispute arose between

that god and Daksha ; who not only refused to invite his son-in-law to

a feast given in honour of the immortals, but reviled him in terms

which roused the indignation of Siva, and pierced the tender and

affectionate bosom of Suti, who first resented, and then sank under the

contumely ; for, on hearing Daksha term him a wandering mendicant,

a bearer of skulls, a delighter in cemeteries, a contemner of divine

ceremonies, and unfit for the society of the gods, she took the part of

her husband ; and true to the Hindu creed, that when a virgin marries

she leaves for ever her father's house, gave Daksha a memorable lecture

in return, which would be too long to insert here, and might, moreover,

prove a dangerous specimen of eloquence to some new-married ladies
;

who, in their zeal, might not always wait for proper occasions to

exercise themselves in the recitation of it. I must, therefore, content

myself with noticing the incident. Having defended her lord against

parental slander and malignity, the sorrowful Suti retired to the banks

of the sacred waters of the Ganges, and yielded up her life on the altar

of domestic affection. Siva was inconsolable for the loss of his lovely

and affectionate wife. On beholding her lifeless form, his senses

forsook him : frequent fainting fits ensued ; he clasped her to his bosom,

pressed his lips to hers, called on her in the bitterness of his anguish

to reappear to him ; doubted the reality of her death, till again, too

fatally convinced of his inevitable loss, he became overwhelmed with
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grief and despair, and finally sank down overcome by anguish and

fatigue. In this state he was found by Vishnu, Brahma, and the other

gods, who were not a little astonished at such an exhibition of godlike

and intolerable woe. The immortal Vishnu shed tears, and attempted

to console him, by telling him that nothing was real in this world, but

that every thing was altogether maya^ or illusion. Siva, rejecting this

consolatory admonition, joined his tears to those of Vishnu ; and

thus united, they formed a lake which became a celebrated place of

pilgrimage.

At length the beauteous form of Suti re-appeared before them, and

with a heavenly smile exhorted the now delighted Siva to be comforted,

as she had been again born as the daughter of Himavan, the ruler of

the mountains, and Mena, and would never more be separated from him.

The transitions from the bitterness of insupportable grief to unexpected

happiness are at first tumultuous ; but exhausted nature soon seeks

that soft and halcyon repose, whose charm is throned in the heart, far

beyond the sacrilegious reach of either the tongue or the hand of man.

I must therefore content myself with saying, that after some due pre-

parations, Siva and Suti, as Parvati, were reunited, and appear to have

lived as happily together as married folks usually do : that is, sometimes

in a state of inexpressible bliss, sometimes in ineffable indifference, and

sometimes involved in a matrimonial thunder-cloud, the veil of which

we ought not, if we could, attempt to penetrate.

*' Above the stretch of mortal ken,

On bless'd Kailasas top, "where eyery stem

Glowed with a vegetable gem,

Mahesa sate, the di-ead and joy of men.

"While Parvati, to gain a boon,

Fix'd on his locks a beamy moon,

And hid his frontal eye, in jocund play.

With reluctant sweet delay :

All nature straight vras lock'd in dim eclipse.

Till Brahmans piire, with hallowed lips

And warbled prayers, restored the day

;

When Gunga from his brow, by heavenly fingers prest,

Sprang radiant, and, descending, graced the caverns of the West."

Sir William Jonet's Hymn to Gunga.

Had Siva been content to have remained, like the exemplary

benedicts of this thrice felicitous and favoured isle, becomingly at

home, and not have wandered abroad at unseasonable hours, things

would have gone on between them as they should have done, and the

portentous cloud to which I have alluded (which often alarmed evea

the gods) would not, in all probability, have appeared.

But such matters are considered by the rulers of the universe of very

slight importance^ anc^ both the reader and myself must be satisfied to

ll2
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fake them as we actually find them, without adopting the Quixotic

undertaking of attempting to make them better.

Before going farther into the life of Parvati, I must observe, on the

authority of Mr. Patterson, that when Vishnu beheld Siva dancing about

frantically with the deceased form of Suti in his arms, he cut it into

fifty-one pieces, which Siva, who still continued in his frenzy, scattered

in different parts of the earth. These spots he afterwards ordained to

be the places of worship, to his own and his Energy's peculiar emblems.

Daksha, who had been slain by Vira Badra, in consequence of the death

of Suti, was restored to life, but with the head of a goat, on condition of

his adopting the doctrines of Siva.

Mr. Patterson imagines that these circumstances arose from an

attempt, on the part of Daksha, to abolish the worship of the emblem

of Siva, in which he was unsuccessful.

Parvati had, as the consort of Siva, maternal claims upon Kartikeya,

the leader of the celestial armies, and Ganesha, or Ganaputty, the god

of wisdom.

They were both produced in a very extraordinary manner, as will be

seen in the descriptions of them, Parvati is the goddess of a thousand

names ; and both her forms and powers are more various and extensive

than those of any of the other Hindu deities. She acts sometimes

dependent on, at others wholly independent of her husband, Siva.

As Bhavani, she is the goddess of nature and fecundity, and is

invoked by women in labour. As Maha Devi, she is *' the goddess,"

the sacti of the lord of the universe, Mahadeo. As Parvati, she is his

constant companion. As Durga, or Katyayini, she is the Amazonian

champion and potent protectress of the gods, endowed by them

severally with their attributes, and wielding in her numerous hands

their various instruments of destruction, with which, for their pro-

tection, they had armed her. In this character she has been compared

to the Olympian Juno, and the Pallas, or armed Minerva, of the

Greeks ; but clearly thus blending in herself the power and divinity of

all the gods, of incomparably greater importance than either. As Kali

;

she is their Diana Taurica, and personifjnng that black abyss, eternity,

by which Kal (or Time itself) shall be destroyed (pictured by her

trampling upon Siva in that character,) she is arrayed in attributes

supreme over those of her husband.

Parvati has been described under numerous forms ; but as they are

only variations of the more important ones, Bhavani, Devi, Durga, and

Kali, I shall content myself with noticing those under which she is

most generally known.

As Parvati, she is described of a white ; as Kali, of a dark blue or
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black ; and as the majestic and tremendous Durga (of whom I shall now

treat), of a yellow colour.

In this character she is represented with ten arms. In one hand

she holds a spear, with which she is piercing the giant Muhisha ; in

another a sword ; in a third, the hair of the giant, and the tail of a

serpent twined round him ; and in others the trident, the discus, the

axe, the club, the arrow, and the shield. One of her knees presses on

the body of the giant, and her right foot rests on the back of a lion,

which is lacerating his arm. On her head she has a crown richly

ornamented, and her dress is magnificently adorned with jewels.

No. XY.

CASHMIE.1
•

It appears very evident that Cashmir has been a regular Idngdom for

a period that transcends the limits of legitimate history ; and even if

we feel disposed to contest the accounts of our author, and to dispute

his series of Dynasties and Princes, we must still rest satisfied with the

proof of its existence either under the names of Caspatyrus or

Abisancs, as early as the days of Herodotus and Alexander. There

can be no doubt, however, of the regular organisation of this state at a

period much antecedent ; and it is probable that, in remote times, it

exercised a more decided interference in the concerns of India than it

has done for many centuries past ; it seems highly probable, also, that

it w^as the original dominion of the Pandava princes, and that it fur-

nished in them Sovereigns to the plains of Hindustan.

The religion of Cashmir has, in like manner, been Hindu from a very

remote date. Originally, no doubt, it was the Ophite, or snake worship,

but this is a part of the Hindu ritual, and the Nagas are included in

the orthodox pantheon. The adoration of Siva was soon engrafted

upon this, even if the two rites were not originally identified.

It appears that the Buddha schism was known in Cashmir at a very

early period, and possibly preceded the introduction of a fully organised

Brahminical priesthood ; it probably, in short, preceded the introduction

of the Brahminical caste. Asoca, although a w^orshipper of Siva, is

said to have countenanced this new faith. His son, Jaloca, commenced

his reign with serious efforts to repress it, and it was possibly partly

with this view that he introduced the colony of Brahmans from

Canouj.

1 From Professor Wilson's "Raja Tarangini," As. Ees., vol. xv.
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No. XYI.

ON THE STATE AND FUTURE PROSPECTS OF SANSCRIT
LITERATURE.

Eead by W. C. Taylok, Esq., Dec. 1834.

—

Journal op the Royal
Asiatic Society, vol. ii.

Sanscrit literature is perfectly anomalous ; connected with every-

thing, and identified with nothing ; both in form and substance bearing

I
a close resemblance to the extinct relics of ancient Europe, nothing but

'• a common origin can account for the similarity. It was an astounding

discovery, that Hindoostan, a land over which so many conquerors had

passed in wrath, and left their foot-prints as they went, possessed,

\ spite of the changes of realm, and chances of time, a language of

i unrivalled richness and variety ; a language the parent of all those

dialects that Europe has fondly called classical—the source alike of

Greek flexibility and Roman strength. A philosophy, compared with

\ which, in point of age, the lessons of Pythagoras are but of yesterday

;

I and in point of daring speculation, Plato's boldest efforts were tame and

common-place. A poetry more purely intellectual than any of those

"\ of which we had before any conception ; and systems of science whose

I antiquity baffled all powers of astronomical calculation. This literature,

with all its colossal proportions, which can scarcely be described

without the semblance of bombast and exaggeration, claimed of course a

) place for itself
—" it stood alone, and it was able to stand alone."

I
To acquire the mastery of this language is almost the labour of a

''

life ; its literature seems exhaustless. The utmost stretch of imagi-

nation can scarce comprehend its boundless mythology. Its philosophy

has touched upon every metaphysical difficulty ; its legislation is as

- varied as the castes for which it was designed.
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-No. XVII.

GREEK ALPHABET.

ON THE DYNASTY OF THE SAH KINGS OF SURASHTRA.

By Edward Thomas, Esq., Bengal Civil Service. i

After obsemng on Major Rawlinson's remarks on the Seleucidian

aera, Mr. T. remarks :

'•' In addition to this, were any faith to be placed

in similarity of characters, many of the numerical symbols might be

identified as possibly of Greek derivation ; for instance, the is the

exact form of the Greek 0, of the Sigsean (500 and odd e.g.), and

Apollonian (a few years b.c), alphabets.^ But so also is the Indian

cipher, recognisable as a Greek 0, as indeed the Pali th itself, is

absolutely identical with the of the Nemean and Athenian forms of

the same letter. The Indian
j^j

approaches closely to the outline of the

Greek E of Cadmus, and of the Sigsean characters. The coin figure of

CO is likewise a perfect rendering of the Attic n. b.c. 400.^

Amid all this, on the other hand, it is amply manifest, that whatever

of enlarged ideas of arrangement and distribution of numerals the

Indians may perchance have owed to the Greeks, they did not generally

adopt their letters, or even their literal equivalent system, as modified

to suit their own alphabet ; and, judging from the strictly Indian forms

retained by some of the literal figures, now seen to have been in use

under the Sahs of Guzerat, it is almost necessary to infer that the

original outlineft of the figures themselves were either drawn from an

anterior Sanscrit, or else from a more purely Pali alphabet than that

concurrently employed in ordinary writing ; the admission of which

fact in itself, goes far to demand a conseque7it concession, that the

Indians were not indebted to the Greeks for any assistance in the matter,

1 Journ, Royal Asiat. Society, vol. xii. p. 42.

2 Vide Edinburgh Eeview, or Quarterly, ou Eawlinson's Discovery, in Journ. Eoyal
Asiat. Society, 1847.

3 See Fry's Pantographia.



394 APPE2TDIX.

'No. XVIII.

CSOMA DE COROS 01^ THE HUNGARIAN AND SANSCRIT.

As a proof of early influence, early possession,, language, and settle-

ment, of the Indian nations, I would quote part of the Csoma de

Koros' preface to his Tibetan Dictionary. Speaking of the Sanscrit, that

learned Hungarian observes, " To his own nation he feels a pride in

announcing that the study of the Sanscrit will be more satisfactory

than to any other people of Europe. The Hungarians will find a fund

of information from its study, respecting their origin, manners, customs,

and language, since the structure of Sanscrit, (as also of other Indian

dialects,) is most analogous to the Hungarian, while it greatly differs

from the languages of occidental Europe. As an example of this

close analogy, in the Hungarian language, instead of prepositions,

postpositions are invariably used, except with the personal pronouns.

Again, from a verbal root, without the aid of any auxiliary verb, and

by a simple syllabic addition, the several kinds of verbs, distinguished as

active, passive, casual, desiderative, frequentative, reciprocal, &c., are

formed in the Hungarian, in the same manner as the Sanscrit."

Ko. XIX.

ON MASKS.

Extract feom a Letter of Ed. Upham, Esq., to the Key. J. Callaway.

The exquisitely satirical comedy of the "Birds" of Aristophanes,

illustrates the machinery of masks, with a humour that is as inimitable,

as its fidelity to ancient mythology and oriental doctrine is most

striking. The comparison of this drama with the Indian doctrine of

the heavens, the region of Jagandare, its inhabitants, the king of the

gigantic birds, the Roc of the Himaleh, and its enchanted caves, gives
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a richness to his imagery, that renders its perusal a delightful treat.

It is impossible to peruse this drama, and compare it with the Bud'hist

doctrine of a hemisphere or region, covering, as a celestial cope, the

earth tenanted by gigantic birds, gooroolas, &c., and their position in

the mid-air, the very region of the Greek Satirist, and suppose Mm to

he ignorant of the great pivot 0/ oriental doctrine, or the intention of

the exquisite machinery of his drama. Hovi^ truly do the following

elegant and spirited lines open the doctrine of the metempsychosis,

whose judiciary inflictions are placed exclusively in this very region

by Gaudamas Bana :

—

" Oh come ye men, ye brittle things, mere images of day,

Ye flitting leaves, ye shadowy shapes, ye creatures of a day
;

Poor Tvingless wretched mortals ye, like nothing but a dream,

Give heed to us, and list for once to an immortal theme."

These few imperfect hints, show how closely the masks of the

theatric spectacles resembled the exhibitions of oriental doctrine. It

cannot, therefore, be doubted, that very important desiderata to the

true origin of masks are opened to inquiry by your valuable translation

of the Kolan Natannawa. It exhibits the masks of the demons, and of

the Jagandri, so as to show them to he the true prototypes of the Birds

of Aristojyhanes, of the giants of Pollux, and the frightful forms of

Lucian.

No. XX.

EULES ON THE FORMATIVE PEOCESS OF THE GEEEK.

The long sound of a is expressed indifferently by a, or by a, just as

either may approximate to the forms in which we have been accus-

tomed to see words written in which these vowels appear.

The short vowel sound of u, in but, hut, rut, will appear indifferently

as short a, e, 0, u—all which symbols, though apparently differing, have

identically the same powers ; for though the English articulation may

produce a vast difference in the sound and sense of nat, net, not, nut,

yet the Sanscrit brief vocalisation is constant in rendering all these

forms by nut. Thus the short terminative o, Greek, becomes the short

u of the Latin.

As the members of each class of consonants in Sanscrit are per-

petually interchanging, so in the formative process of the Greek
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language these consonants assume a great latitude of appearance—Kh,

k, g, gh, commuting their respective powers. In all these cases the eye

is a keener instrument in detecting variations than the ear.

Hule 1.—Ecthlipsis of the short oo, or u, or a, as gokola, gok'la.

Rule 2.—A, e, o, u, v^^ill be considered to have the same powder ; as

pa, pe, po, pii, a chief where the short sound is exj)ressed by the u, in

but, or the o in Dumbarton.

Rule 3.—The visargah of the Sanscrit is often supplied by the Greek

or Latin S, as pa, a chief, or pas.

Rule 4.—The double o is indifferently written as u, or oo, just as it

may approximate to the Greek way of writing any term specially

noticed.

Rule 5.—C and K are used as identical when required by the Greek

form, as Goc'las, or Gok'las ; Lacedsemon, or Lakedsemon, both

expressed by the hard sound of the k in kindle.

Rule 6.—The double o Sanscrit, when preserved in the Greek, often

assumes the form of a, indicating the broad sound of that vowel by the

Greeks ; thus Poor-Salus, becomes Phar-salus ; and Soo-Lamas, Sa-

Lamis ; on the other hand, the long a, Sanscrit, becomes the o, Greek or

Latin, as Trajya becomes Troja.

Rule 7.—The ancient sound of v, Sanscrit, is very frequently lost in

Greek ; as Aineanes for Vaineanes ; Aijayan for Vaijayan, in Latin

^Egffian. (For p. 129, see Rule 6.)

Rule 8.—The Sanscrit su is the Greek u passim, as Suboea becomes

Euboea.

Rule 9.—01 Greek is the (E Latin and English, as Euboia,

Euboea. (For p. 55, see Rule 8.)

Rule 10.—The hard sound of b Sanscrit is often represented by

the Greek ph, as Budhya-des for Phthiotis. It is thus evident that

ph, Greek, could not have been pronounced as " f " in fine, but as

ph in uphill. (For p. 104, see Rule 11.)

Rule II.—The Greek "X" is the representative of the Sanscrit

ks or ksh, as Oxus, Ooksha.

Rule 12.—B, P, V are commutable.

Rule 13.—The Greek v is expressed by the Latin or English y.

Rule 14.—The Sanscrit S is often expressed by T, and Th

of the Greeks ; as Srawkes, Thrakes ; Srooc'lo, Troglo ; Someros,

Tomaros. Soo-raksh, Tho-raks (Thorax).

Rule 15.—Thej Sanscrit, is often eclipsed by y, as Bahoo-ja, Bahooya
;

Rajan, Rayan, and sometimes totally lost, as Ran, forRajan.

Rtde 16.—The Sanscrit v is often resolved by the Greek &? or o.
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As M'avusi beomes M'aoosi, or Mausi ; El-vusium becomes El-usium
;

Sarawanica, Saronica ; Helavas, Helous ; Argwala, Argolis ; Okshwali,

Ozoli.

Rule 17.—Bhij Sanscrit is represented in Greek by Phi, as Bhilipos,

Philippos.

Dh, Sanscrit, is the Greek Th, as Athene, Adheenee ; while the

Sanscrit termination des, land, or country, is expressed by tus, dus, des,

thus, tus, tas, tis tes.

Rule 18.—The Greek often prefixes an euphonic syllable to Sanscrit

words beginning with a consonant, as— A'carna, for Carna, Apollo,

for 'Bala, A-thaman, for Daman. (For p. 79, see Rule 19.)

Rule 19.—A, Sanscrit, very frequently becomes i, in Greek,—as

Bolani, Bullini. (For p. 112, see Rule 6.)

Rule 20,—The Sanscrit y is the Greek i ; as Antyoko, for Antiochos

;

this is of very constant occurrence. The oo is often converted to i,

as Cichyrus, for Coocoorus

Rule 21.—Idem.

Rule 22.—The terminations, tus, thus, dus, des, tis, tes are

the Sanscrit des, a land or country.

Rule 23.—The converse of Rule 14, Thraces and Thor, become

Sracas and Soor ; Tooran is Sooran, and Tho-rax is Soo-Raksh (" the

defence," joar eminence.)

Rule 24.—H, in Maha is generally lost, together with its vowel

as Maha, Ma ; Mahi, Mai.

Rule 25.—The Sanscrit J, and Ch, expressed by the Greek Z;

as Jinos, Zeenos ; Chakras, Zagreus.

Rule 26.—The Sanscrit j, is often the Greek s, as Apollonos

Balanoj, Theseus Dheseuj. Naucraros, Naugraraj.

No. XXI.

VARIATIONS OF THE NAME BUD'HA.

Bud'ha, Buddha, Budda, Budh, Boodha, Booddha, Boutta, Pout, Pote,

Pto, Bdho, Wode, Woden, Pat, Pet, Pt, Pta, Pte, Phthi, Phthe, Phtha,

Phut, Phoot, Phot, Pht, Bot, Botti, Bout, Boutti, Bhatti, Bhutti, Pod, Bd.

M M
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Magar Talao
Mali Baia (Multan) . .

Malwa . . . .

Manasa . . . .

Mekran . . . .

Mer or Meru . . .

Moultan

NiLAB and Nile . . .

Nubra . . . .

OiN
Ooch
Oude (Oita) .

Ougein (Abanti) . .

Oxus (Ooksbas) River.

Paen-i-ooksh (Peneios),

or Peneus. Vide Oxus.

Pak . . . .

Pambur . . . .

Pamisus. See Bamian.
Paropamisus (Huzareh) \

betiveen . . . J
Peer Buksh .

Pelasa . . . .

Phaliah-(n) .

I,AT.



ON THE USE OE THE MAPS.

As the maps, both of Northern Greece and the Punjab, may be

considered in the light of historical documents, the reader has in the

majority of cases been furnished with a duplicate of geographical names ;

the one containing the Sanscrit in Greek disguise, the other its trans-

lation. In the map of the Punjab, names occurring in Palestine and

Greece are often placed in the localities whence the emigrants of

Palestine or Greece set out ; as Phainica, Corubantes, Ashtoreth

Carnaim, Phenician Dor,— Attac, Attica ; Riv. Behoot, Behooli. A
few of the names mentioned in this work, such as the Taulantii and

Bullini, could not be inserted without very materially enlarging the

bulk of the map. These, however, can be easily seen in the ordinary

Classical Atlas. The following is a summary of the

GEOGRAPHICAL NOMENCLATURE OF NORTHERN GREECE.
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ERRATA

Page 15, line 28, fc/r " duties," read " deities."

„ 61, „ 17, for " deer," read " dew."

„ 96, „ 10, for " or Oxus," read " of the Oxus."

„ 111, „ 13, for " Eavee," read " Ravee."

Page 134—136, supply mark of quotation from Thornton's Punjab,

" Cashmir," to " formation."

„ 144, line 18, for " Grakoi," read " Graikoi."

„ 157, „ 12, for " The,"' read " The."

„ 157, „ 3 of note, for " o'uXiov," read " auXiov."

„ 217, „ 30, for " Cama," read " Canaa."

„ 230, „ 33, for " So-maro-s," read " To-maro-s."

„ 259, „ 3, for " their," read " these."

„ 262, „ 15, for " chief of that clan," read " hut the chief of that clan."

„ 295, „ 35, for " Grahika," read " Graihika."

A few other errors, of minor importance, remain, which the reader can easily rectify.
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