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H. P. B.,
"
having described Cosmic Evolution and

explained the origin of everything on earth, including

physical man, after giving the true history of the races

from the First down to the Fifth (our) race, goes no

further. It stops short at the beginning of the Kali

Yuga, just 4969 years ago, [from 1888] at the death of

Krishna, the bright
'

sun-god/ the once living hero and

reformer/'

But there exists another book. None of its possessors

regard it as very ancient, as it was born with, and is only
as old as the Black Age, namely, about 5,000 years. In about

nine years hence [i.e., about 1898] the first cycle of the first

five millenniums, that began with the great cycle of the Kali

Yuga, will end. Arid then the last prophecy contained in

that book (the first volume of the prophetic record for the

Black Age) will be accomplished. We have not long to wait,

and many of us will witness the Dawn of the New Cycle, at

the end of which not a few accounts will be settled and

squared between the races. Volume II of the Prophecies

is nearly ready, having been in preparation since the time

of Buddha's grand successor, Sankaracharya.

It is further said that the last turning-point in the

supreme struggle which
"
ended in the [Western world]

throttling the old religions in favour of the new one, built

on their bodies," was the days of Constantine.

Yet there remains enough, even among . . . mutilat-

ed records. . . [to prove] the actual existence of a

Parent Doctrine . . . [that] the now Secret Wisdom was

once the one fountain head ... at which were fed all

the streamlets the later religions of all nations from the

first down to the last. This period, beginning with Buddha

and Pythagoras at one end and the Neo-Platonists and Gnos-

tics at the other, is the only focus left in History wherein

converge for the last time the bright rays of light streaming

from the aeons of time gone by, unobscured by the hand of

bigotry and fanaticism.
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H. P. B. then goes on to say that this is why she has

found it so difficult adequately to explain the facts given

(by the Masters it must be remembered) from "
the

hoariest Past
"

without citing evidence from the

historical period. Hence the apparent
"
lack of method

and system
"

in the arrangement of these volumes :

"
The Initiates of 1888 would indeed remain incomprehen-

sible and ever a seemingly impossible myth, were not like

Initiates shown to have lived in every other age of history.

. . . Thus only could it be shown . . . that knowledge
of the Occult and the powers it confers on man, are not

altogether fictions, but that they are as old as the world

itself." Finally, in concluding this very long Introduc-

tory, she says that in sending the Book out into a cold

and unbelieving world, she can but repeat, to the readers

of The Secret Doctrine, what she has stated all along,

and which she now clothes in the words of Montaigne :

"
Gentlemen,

'

I HAVE HERE MADE ONLY A NOSEGAY OF

CULLED FLOWERS, AND HAVE BROUGHT NOTHING OF MY
OWN BUT THE STRING THAT TIES THEM/ "



CHAPTER XII.

Main Tenets of the Secret Doctrine.

TO attempt to deal at all adequately with the actual

teachings of an epoch-making work like The

Secret Doctrine, would be out of the question in so

small a book as this. I shall therefore have to content

myself with bringing|forward a few salient points of the

Esoteric Teachings, incidentally demonstrating that they
are at the root of the older Eastern religions and philoso-

phies. I say Eastern because, owing to the phenomenal
and soul-killing development in the West of the purely

personal aspect of man (see ante, p. 45) which inevitably

leads to the anthropomorphic conception of
"
creation/'

the true spiritual side of Man and Nature (or rather, Man
in Nature) has become for it a sealed book. Western
"

civilised
"

humanity has stifled that Principle in its

own nature which alone can grasp the eternal verities

(cf.
" Ye cannot serve God and Mammon "

which,

correctly understood, means exactly this), and apply
them to the solving of the problems of life. (See the Maha
Chohan's Letter, Chap. IV.)

In Vol. I., S. D., page g,
1 H. P. B. writes :

"
It is

not the One, Unknown ever-present God in Nature, oi<

Nature in abscondito that is rejected [by Occult science], .

but the God of human dogma and his humanized
' Word/

In his infinite conceit and inherent pride and vanity,

references I give are all to the First Edition of the S. D.

I do not recognise Mrs. Besant's corrupted version which she calls the
" Third and Revised Edition

"
issued after H. P. B.'s death, and

which contains many thousands of quite unnecessary and unjustifiable

corrections and alterations.
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man shaped it himself with his sacrilegious hand out of the

material he found in his own small brain-fabric, and

forced it upon mankind as a direct revelation from the

one unrevealed SPACE." In Vol. I. (p. 342) it is said :

" SPACE ... is, in reality, the container and the body of

the Universe with its seven principles. It is a body of

limitless extent, whose PRINCIPLES, in Occult phraseo-

logy each being in its turn a septenary manifest in our

phenomenal world only the grossest fabric of their

sub-divisions." And the Occult Catechism contains the

following questions and answers, further elucidating the

same teaching (ibid p. n) :

What is it that ever is P

Space, the eternal Anupadaka [parentless].

What is it that is ever coming and going ?

The Great Breath . . . that which ever is, is one,

that which ever was is one, that which is ever

being and becoming is also one ; and this is

Space

Lift thy head, oh Lanoo, [disciple] ; dost thou see one,

or countless lights above thee, burning in the

dark midnight sky ?

I see one Flame, oh Gurudeva [Divine Teacher].

I see countless undetached sparks shining
in it.

Thou sayest well. And now look around and into

thyself. That light which burns inside thee,

dost thou feel it different in any wise from the

light that shines in thy Brother-men ?

It is in no way different, though the prisoner is held in

bondage by Karma, and though its outer gar-

ments delude the ignorant into saying,
"
Thy

Soul and My Soul."

This most fundamental teaching of the Wisdom-

Religion, the Oneness of man with the Universe, is the
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outstanding feature of every ancient philosophy. In

Vol. I, (p. 380, note), H. P. B. quotes M. Emile Burnouf,

who has, she says,
"
seized this idea perfectly." He

states that
" Brahma [the Hindu Creator, the active

aspect of Deity] having evolved himself from the soul of

the world [Brahma neuter], once separated from the first

cause, he evaporates with, and emanates all nature out of

himself. He does not stand above it, but is mixed up
with it ; Brahma and the Universe form one Being,

each particle of which is in its essence Brahmd himself,

who proceeded out of himself." Therefore, in the

logical working-out of this teaching, the result is clearly

seen to be the evolution of those whom we call Masters of

Wisdom. It is not only a possibility, but an indispensable

corollary ; for it follows that, if a man should pursue the

path of s0//-knowledge long enough (through many lives),

complying with all the rules and providing all the condi-

tions
"
living the life," in short he must ultimately

achieve union with the Divinity within himself, and

so become himself divine. At the base of his own
nature he will find GOD. " THAT thou art

"
say the

Upanishads, over and over again, in many different

forms :

Whoso seeth all things in that Self, and Self in everything

from that he'll no more hide.

Who knoweth that all things are self ; for him what

grief existeth, what delusion, when he gazeth on the

Oneness ?

Ishopanishad.

Him hard to behold, occultly pervading, placed down in

the heart, in the Cave [of the heart] hid ; ancient by means

of the practice of supreme at-one-ment. on God the wise

dwelling, joy and grief he abandons.

Unborn, eternal, everlasting, this Ancient ; unslain he

remains though the body be slain.

7



Smaller than small [yet] greater than great, in the heart

of this creature [Man] the Self doth repose.

Kaihopanishad.

In whom heaven, earth and interspace are woven, mind

and all lives, Him and Him only know to be the Self. Away
with other creeds ; He is the bridge to the immortal.

Life sure is He who flames through all Creation. . .

This Self is to be reached by truth alone, [and] meditation, by

knowledge pure, and constant discipline.

Mundakopanishad.

Of that Brahman supreme it hath also been sung ; in

Him is the three [the Logos, the individual soul, and the

universe] ; He too is the ultimate base, beyond all decay.

As oil in seeds, butter in cream, water in springs, and

in the fire-sticks fire, so is the Self found in the self [by him]

who seeks for Him with truth and meditation.

The Self pervading all, as butter milk pervades, in

meditation and self-knowledge rooted, that Brahman, theme

sublime of sacred teaching.

Surely is He the guardian of this world as long as time

shall last, the lord of all, in every creature hid . . . Thus

knowing Him, one cuts the bonds of death.

His form stands not within the vision's field, with eye

no man beholds Him. Him standing in the heart ; by heart,

by mind, thus they who know immortal they become

. . . the wise who gaze on Him within their self

enthroned, theirs and not others', is the bliss which aye

Shvetdshvataropanishad.

I have given more extracts from this last Upanishad,
because the

"
Path

"
to immortality is so clearly indicated

in these sublime sentences for those that have
"
ears to

hear." The distinctions drawn therein between the Self

and the self should not be overlooked (I should add that

I quote throughout from the translation by G. R. S. Mead
and J. C. ChattopAdhyaya).
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Turning next to the Buddhist scriptures, we find the

same idea beautifully expressed by Aryasangha, the

Founder of the first Yogacharya School1
:

That which is neither Spirit nor Matter, neither Light

nor Darkness, but is verily the container and root of these,

that thou art. The Root projects at every Dawn its shadow

on ITSELF, and that shadow thou callest Light and Life,

O poor dead Form. . . [this] Life-Light streameth

downward through the stair of the seven worlds, the stair of

which each step becomes denser and darker. It is of this

seven-times-seven scale that thou art the faithful climber

and mirror, O little man ! Thou art this, but thou knowest

it not.

As is said in Vol. I. (p. 177) :

"
Everything in the

Universe follows analogy,
'

as above, so below
'

; Man is

the microcosm of the Universe. That which takes place

on the spiritual plane repeats itself on the Cosmic plane."

Flowing from this sublime and soul-satisfying tenet is the

natural corollary, taught by the Esoteric Philosophy,

that
"
everything lives and is conscious

"
but it does not

teach that all life and consciousness are similar to those of

human or even animal beings. Moreover, the distinction

between consciousness per se and $d//-consciousness must

be drawn, the latter being man's special heritage, the
"

I am I
"

faculty of cognition. The former is
"
the

'

Absolute Consciousness
'

which is 'behind
'

phenomena,

1 This Aryasangha,
" an Arhat, and a direct disciple of Gautama,

the Buddha," must not be confounded, says H. P. B. in the Theoso-

phical Glossary, with "
that personage of the same name, who is said

to have lived in Ayodhya (Oude) about the fifth or sixth century of

our era, and taught Tantrika worship in addition to the Yogdcharya
system." . . .his works, full of Tantra worship, ritualism

and tenets followed now considerably by the red-cap sects in Sikkim,
Bhutan and Little Tibet (Ladakh, etc.), cannot be the same as the

lofty system of the early Yogacharya school of pure Buddhism, which
is neither Northern nor Southern but absolutely esoteric.
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and which is only termed ^consciousness [e.g., by such

philosophers as Hegel] in the absence of any element of

personality." It therefore necessarily transcends human

conception, for we are unable to form any concepts save

in terms of empirical phenomena ; and are powerless from

the very constitution of our being to
"

raise the veil that

shrouds the majesty of the Absolute." None the less

must that Absolute be postulated, for any reasonable

explanation of existence. Yet, as is most clearly stated

in Vol. I. (pp. 279-10-11), the Ancient Wisdom is in no

sense atheistic ; on the contrary :

(1)
" The Secret Doctrine teaches no Atheism, except

in the Hindu sense of the word nastika, or the rejection of

.... every anthropomorphic god ....

(2)
"

It admits a Logos or a collective
'

Creator
'

of

the Universe ; a Demi-urgos in the sense implied when

one speaks of an
'

Architect
'

as the
'

Creator
'

of an

Edifice, whereas that Architect has never touched one stone

of it, but, while furnishing the plan, left all the manual

labour to the masons ; in our case the plan was furnished

by the Ideation of the Universe [Divine Mind], and the

constructive labour was left to the Hosts of intelligent

Powers and Forces . . .

(4)
"
Matter is Eternal. It is the Upadki (the physical

basis) for the one infinite Universal Mind to build thereon

its ideations. Therefore, the Esotericists maintain that

there is no inorganic or dead matter in nature, the distinction

between the two made by Science being as unfounded as it

is arbitrary and devoid of reason . . .

(5)
" The Universe was evolved out of its ideal plan,

upheld through Eternity in the unconsciousness of that which

the Vedantins call Parabrahm." . . .

There are, further, two important Laws taught by

the Wisdom-Religion, which practically cover the whole

field of human evolution, both visible and invisible.
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These are generally known as the Laws of Karma, and

Re-birth (or Reincarnation) respectively. In Vol. I.

(pp. 642-3), we shall find the following comprehensive
definition of Karma :

"
In the West, since Pagan Wisdom has been repudiated

as having grown from and been developed by the dark powers

supposed to be at constant war and in opposition to the little

tribal Jehovah the full and awful significance of the Greek

NEMESIS (or Karma) has been entirely forgotten while

the dreaded goddess is absolute and immutable as a Principle,

it is we ourselves nations and individuals who propel her

to action and give the impulse to its direction. KARMA-

NEMESIS is the creator of nations and mortals, but once created

it is they who make of her either a fury or an avenging Angel.

.... Unwise they, who believe that the goddess may be

propitiated by whatever sacrifices and prayers,
1 or have her

wheel diverted from the path it has once taken . . . ,

There is no return from the paths she cycles over ; yet these

paths are of our own making, for it is we, collectively or indivi-

dually, who prepare them. Karma-Nemesis is the synonym
of PROVIDENCE, minus design, goodness, and every other

Finite attribute and qualification, so unphilosophically attri-

buted to the latter. An Occultist or a philosopher will not

speak of the goodness or cruelty of Providence ; but identi-

fying it with Karma-Nemesis, he will teach that nevertheless

it guards the good and watches over them in this as in future

lives ; and that it punishes the Evil-doer aye, even to his

seventh re-birth. So long, in short, as the effect of his having
thrown into perturbation even the smallest atom in the

Infinite World of Harmony, has not been finally readjusted.

For the only decree of Karma an eternal and immutable

1 In the Quatrains of Omar Khayyam, the Astronomer-Poet of

Persia, we find precisely the same idea :

The Moving Finger writes and having writ, moves on
Nor all your Piety nor Wit
Can lure it back to cancel half a line

Nor all your tears wash out a word of it.
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decree is absolute Harmony in the world of matter as it is

in the world of Spirit. It is not, therefore, Karma that

rewards or punishes, but it is we, who reward or punish

ourselves according to whether we work with, through and

along with nature, abiding by the laws on which that

Harmony depends or -break them." l

Equally clear is the definition of the Law of Re-birth

(given in Vol. II, p. 420) which, as H. P. B. states elsewhere
" was believed in by Jesus and the Apostles, as by all

men in those days, but denied now by the Christians . . .

The putting on of flesh periodically by the soul, or the

Ego, was a universal belief/' (Theosophical Glossary) :

"
Intimately, or rather indissolubly, connected with

Karma, then, is the law of re-birth, or of the re-incarnation

of the same spiritual individuality in a long, almost inter-

minable, series of personalities. The latter are like the

various costumes and characters played by the same actor,

with each of which that actor identifies himself and is identi-

fied by the public, for the space of a few hours. The inner,

or real man, who personates those characters, knows the

1 In The Voice of the Silence H. P. B. gives the specifically ethical

side of this teaching :

" Learn that no efforts, not the smallest

whether in right or wrong direction can vanish from the world of

causes. E'en wasted smoke remains not traceless.
' A harsh word

uttered in past lives is not destroyed, but ever comes again.' The

pepper plant will not give birth to roses, nor the sweet jasmine's
silver star to thorn or thistle turn.

" Thou canst create this
'

day
'

thy chances for thy
' morrow '

[i.e.
the following re -birth or re-incarnation.]. In the

'

Great

Journey
'

[or the whole complete cycles of existences], causes

sown each hour bear each its harvest of effects, for rigid Justice rules

the World. With mighty sweep of never-erring action, it brings to
mortals lives of weal or woe, the Karmic progeny of all our former

thoughts and deeds."

I should warn my readers against Mrs. Besant's edition of

The Voice of the Silence. She has not only altered it in many
minor respects, but actully omitted two or three vital passages. I go
more fully into the most heinous of these omissions in my pamphlet :

H. P. Blavatshy : A Great Betrayal.
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whole time that he is Hamlet for the brief space of a few acts,

which represent, however, on the plane of human illusion

the whole life of Hamlet. And he knows that he was, the

night before, King Lear, the transformation, in his turn, of

the Othello of a still earlier preceding night ; but the outer,

visible character is supposed to be ignorant of the fact. In

actual life that ignorance is, unfortunately, but too real.

Nevertheless, the permanent individuality is fully aware of

the fact, though, through the atrophy of the spiritual
'

eye
'

in the physical body, that knowledge is unable to impress
itself on the consciousness cf the false personality. .

Kapila, the author of the Sankhya philosophy,

believed that
"
All souls have a subtle vehicle, image of

the body, which carries the passive soul from one material

dwelling to another ;

"
and Herodotus tells his readers

that the Egyptians
"
are the earliest who have spoken

of this doctrine, according to which the soul is immortal,

and after the destruction of the body, enters into a newly
born being."

According to The Secret Doctrine, there is a triple

evolutionary scheme in Nature
"

for the formation of the

three periodical Upadhis ; or rather three schemes of

evolution, which in our system are inextricably inter-

woven and interblended at every point. These are the

Monadic (or Spiritual), the Intellectual, and the Physical

evolutions : These three are the finite aspects, or the

reflections on the field of Cosmic Illusion, of ATMA, the

seventh, the ONE REALITY "
(Vol. I., p. 181).

To put it shortly : In man three streams of evolution

meet ; for in this Universe MAN is the central fact of

existence. 1

1 "Each of these three systems has its own laws, and is ruled

and guided by different sets of the highest . . . .

'

Logoi '. Each is

represented in the constitution of man, the Microcosm of the great

Macrocosm ; and it is the union of these three streams in him
which makes him the complex being he now is." (Vol. I., p. 181.)
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"
Every

'

spirit
'

so-called is either a disembodied or a

future man. As from the highest Archangel (Dhyan Chohan)
down to the last conscious

'

Builder
'

(the inferior class of

Spiritual Entities), all such are men, having lived aeons ago,

in other Manvantaras, on this or other Spheres ; so the

inferior, semi-intelligent and non-intelligent Elementals

are all juture men . . . The whole order of nature evinces

a progressive march towards a higher life. There is design

in the action of the seemingly blindest forces . . . Three

distinct representatives of the Universe in its three distinct

aspects are impressed upon our thought by the esoteric philo-

sophy ; The PRE-EXISTING (evolved from) the EVER-
EXISTING ; and the PHENOMENAL the world of illusion,

the reflection, and shadow thereof. During the great mystery
and drama of life known as the Manvantara, real Kosmos is

like the object placed behind the white screen upon which

are thrown the Chinese shadows, called forth by the magic
lantern.1 The actual figures and things remain invisible,

while the wires of evolution are pulled by the unseen hands
;

and men and things are thus but the reflections, on the

white field, of the realities behind the snares of Mahamaya,
or the Great Illusion. (Ibid. 277.)

To sum up :

(1)
" The Secret Doctrine is the accumulated

Wisdom of the Ages, and its cosmogony alone is the

most stupendous and elaborate system. . . .

(2)
" The fundamental Law in that system, the

central point from which all emerged, around and toward

which all gravitates, and upon which is hung the philo-

sophy of the rest, is the One homogeneous divine

SUBSTANCE-PRINCIPLE, the one radical cause. ... It

1 Compare Omar's

We are no other than a moving row

Of Magic Shadow-shapes that come and go
Round with the Sun-illumin'd Lantern held

In Midnight by the Master of the Show.
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is called
'

Substance-Principle/ for it becomes
'

substance'

on the plane of the manifested Universe, an illusion,

while it remains a
'

principle
'

in the beginningless and

endless abstract, visible and invisible SPACE. It is

omnipresent Reality ; impersonal, because it contains all

and everything. Its impersonality is the fundamental

conception of the system. It is latent in every atom
in the Universe, and is the Universe itself.

(3)
-" The Universe is the periodical manifestation

of this unknown Absolute Essence . . . [which] cannot

be identified with a being of any kind, that can be

conceived by the human intellect. IT is best described as

neither spirit nor matter, but both . . .

(4)
" The Universe is called, with everything in it,

MAYA [Illusion], because all is temporary therein, from the

ephemeral life of a fire-fly to that of the Sun. Compared
to the eternal immutability of the ONE, and the change-

lessness of that Principle, the Universe, with its evanes-

cent ever changing forms, must be necessarily, in the

mind of a philosopher, no better than a will-o'-the-

wisp. Yet the Universe is real enough to the conscious

beings in it, which are as unreal as it is itself.

(5)
"
Everything in the Universe, throughout all

its Kingdoms, is CONSCIOUS : i.e., endowed with a con-

sciousness of its own kind and on its own plane of percep-

tion. We men must remember that because we do not

perceive any signs which we can recognise of conscious-

ness, say, in stones, we have no right to say that no

consciousness exists there. There is no such thing as either
'

dead
'

or
'

blind
'

matter, as there is no '

Blind
'

or
'

Unconscious
'

Law. These find no place in the concep-

tions of Occult philosophy

(6)
" The Universe is worked and guided from

within outwards. As above so it is below, as in heaven

so on earth ; and man the microcosm and miniature
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copy of the macrocosm is the living witness to this

Universal Law and to the mode of its action . . . The

whole Kosmos is guided, controlled, and animated by
an almost endless series of Hierarchies of sentient

Beings, each having a mission to perform, and who . . .

are
'

messengers
'

in the sense only that they are the

Agents of Karmic and Cosmic Laws . . ." (Vol. I., pp.

272-3-4)
'

There is one eternal Law in nature, one that

always tends to adjust contraries and to produce final

harmony. It is owing to this law of spiritual develop-

ment superseding the physical and purely intellectual

that mankind will become freed from its false gods,

and find itself finally SELF-REDEEMED." (Vol. II.,

p. 420).



CHAPTER XIII.

The Moral Law and the "Great Sacrifice."

IT
will have been seen that the teachings given out in

the S. D. which deal with Evolution are absolutely

comprehensive and far-reaching, transcending any-

thing as yet known to or admitted by modern science,

which but re-discovers and re-labels facts well known

to the ancients in a more completely correlated and

connected form. For they worked in conformity with

what was to them a known fact, the essential Unity of

Man and Nature, and the consequent universality of the

reign of that Law in all departments of human activity.
1

Therefore, if we grant the truth of the foregoing hypo-

theses, it must follow that man is in intimate connection

in his own "
body, parts and passions/' with all depart-

ments of Nature moral, psychical, and physical. Could

he but find the Key to the practical knowledge of this,

such knowledge would make of him "a god ". For the

trained Will of man is a creative force of the most magic

potency. This is precisely the teaching of the Guardians

of the Esoteric Wisdom, and is the true cause of Their

withholding that Key from the mankind of to-day.

As H. P. B. says in the Introductory to Vol. I, S. D. :--
" The danger is this ; Doctrines such as the planetary

1 Sir J. C. Bose, the great Bengal Scientist, says :

"
India through

her habit of mind is peculiarly fitted to realise the idea of Unity,
and to see in the phenomenal world an orderly universe. . . Her great

thinkers, the Rishis, always stood for freedom of intellect ... for

to them knowledge and religion are one." Compare this with H. P. B.'s

statement concerning the Aryan heritage of Devotion (S. D. I. 210)

quoted post p. 112.
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chain, or the seven races (elaborated in Vol. II), at once

give a clue to the seven-fold nature of man, for each

principle is correlated to a plane [of consciousness] a

planet, and a race ; and the human principles are, on

every plane, correlated to seven-fold occult forces

those of the higher planes being of tremendous power.
So that any septenary division at once gives a clue to

tremendous occult powers, the abuse of which would cause

incalculable evil to humanity." (Italics are mine).

Therefore, it is not the Masters of Wisdom, the
"
Masters of Compassion," Who will be the ones to grant

the Key of the ancient MYSTERIES now in Their safe

keeping to a world
"
whose god is gold and their religion

the pursuit of wealth
"

- (Richard Wagner's Prose

Works). For this is the Kali Yuga, the Black or Iron

Age ; and are not Coal and Iron two of the most

important essentials of modern materialistic civilis-

ation ?

How could such a sense-bound generation grasp one

of the most important tenets of the Esoteric Teachings,

clearly given out as the
"
Heart Doctrine

"
by H. P. B

in the Voice of the Silence (The Two Paths, verse 2,

note. 1
)

It is this : That
"
the

'

heart
'

of the Universe

is Love
"

love so divine and impersonal as but faintly

to be comprehended by finite minds. In the Voice of

the Silence this Soul is identified with Alaya, which is

Compassion.

1 " The two schools of Buddha's doctrine, the Esoteric and the

Exoteric are respectively called the
' Heart ' and the

'

Eye
'

Doctrine-

The Bodhidharma (Wisdom-Religion) called them in China whence

the names reached Tibet the Tsung-men (Esoteric) and Kiau-men

(Exoteric) school. The former is so named, because it is the teaching

which emanated from Gautama Buddha's heart, whereas the
'

Eye
'

Doctrine was the work of his head or brain. The ' Heart Doctrine
'

is also called the ' seal of truth
'

or the
'

true seal,' a symbol found on

the heading of almost all Esoteric works."
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Compassion is no attribute. It is the Law of LAWS
eternal Harmony, Alaya's SELF ; a shoreless universal

essence, the light of everlasting right, and fitness of all things,

the law of Love eternal.

The more thou dost become at one with it, thy being

melted in its BEING, the more thy Soul unites with that

which IS, the more thou wilt become COMPASSION
ABSOLUTE.1

And in The Secret Doctrine (Vol. I, pp. 48, 49)

it is said :

Alaya is literally the "Soul of the World "... the
"
Over-Soul

"
of Emerson . . . But what is the belief of the

inner Esoteric schools . . . What are the doctrines taught

on this subject by the Esoteric
"
Buddhists

"
? With them

"
Alaya

"
has a double and even a triple meaning ... In

the Yogacharya system of the contemplative Mahayana
school, Alaya is both the Universal Soul (Anima Mundi)
and the SelJ oj a progressed Adept [Italics mine. See above

quotations from the Voice for a fuller explanation. A. L. C.]
" He who is strong in the Yoga can introduce at will his Alaya

by means of meditation into the true Nature of Existence."

The "
Alaya has an absolute eternal existence," says Arya-

sanga. . . .

A point to which I wish to draw particular attention

in this connection is the fact that we have here the

scientific reasons for the Practice of Brotherhood, in the

law of the essential One-ness of Man and Nature. For

the tenet of Universal Brotherhood proclaims that

behind the veil of flesh and matter the souls of men
are indissolubly united in a basic consciousness, which

is
"
Alaya's SELF "... the Law of Love eternal.

To work in perfect harmony with this law is to become

1 This
"
compassion

" must not be regarded in the same light

as ''God, the divine love
"

of the Theists. Compassion stands here as

an abstract impersonal law, whose nature, being absolute Harmony,
is thrown into conufsion by discord, suffering, and sin.
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divine ; the
" God within

"
knows no other law, responds

to no other appeal, for It is that law.

The whole of our Western civilisation, on the other

hand, is built upon its direct antithesis. This is the real

and logical cause of the suffering, pain, and misery, the

confusion and disturbance prevailing everywhere, which

are the almost universal conditions of man's life in the

present age (see the Maha Chohan's Letter in Chapter IV).

Modern science shows us the inexorable nature of Law in

its action on and in matter, but fails to apply it to the

world of man's inner being. The cruel and deadly

inventions used in the Great War are the work of those

scientists who, deterred by no moral scruples, provide for

good and bad alike contrivances which, instead of killing

outright, inflict untold and lifelong suffering. How
different the ancient Indian point of view was is shown

in the long letter of protest against the attitude of

Mr. A. O. Hume, who declared it was "
a sin

"
for the

Masters
"
not to communicate to the world all the

knowledge They possess." This letter was written by
the Hindu members of the Berhampore T. S. to the

Theosophist (Supplement for November, 1882).
" What

has been the result of this European standard of

judgment ?
"

they ask :

How is power being utilised in every department or

branch of physical knowledge ? A glance at history will

show us that the energy of the civilised world is mainly

directed to perfecting and multiplying of weapons for the

destruction of human life on the one hand, and on the other

to the creation and multiplication of human needs and their

gratification ... In this respect there is an enormous

difference between the ancient Indian and the modern Western

civilisation and improvements. The object of the first

was to ward off untimely death, to reduce the sum of human

slaughter with the view of avoiding future suffering and
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to reduce human needs to the narrowest limits possible . . .

And still, modern civilisation is daily encouraging every way
and means for a still greater sacrifice of human Hfe, without

for a moment giving a thought to the enormity of the sin and

crime . . . Built as the whole fabric is on the foundation

of egotism and self-interest, it cannot be otherwise. If

on the contrary, the basis were self-denial, then the very

groove of thinking would have been different . . . There

have been instances of Englishmen and Europeans rising to

high adeptship. There is even one now, to our certain know,

ledge, in Tibet. How is it that even they notwithstanding
their Western training and education after having conquered
their innate dislike of subordinating their will to that of their

GURUS, and reaching the same powers how is it that even

they, those Europeans, do not give out to their countrymen
even so much, or so little, as our Asiatic ADEPTS ?

Indeed that moral law which governs the reticence

of the Masters of Wisdom is expressly excluded by our

modern scientists, otherwise they would not put dange-
rous discoveries into unworthy hands.

"
Nature

"
knows

no such separation or distinction. Violate her laws,

and the penalty must be paid
"
to the uttermost farthing."

Man is now paying, and paying heavily, for long and

persistent violation of the most fundamental law of the

Universe ; for attempting to segregate for his own

particular use as in the case of individuals, families,

nations, and even races that which cannot be thus

appropriated without violating the Law of Compassion, of

Harmony. This Law being abstract and impersonal,

acts automatically, and without that element of caprice

and variableness which is characteristic of all the anthro-

pomorphic, man-made gods (e.g., Jehovah and Allah),

and of the activities attributed to them by their devotees.

Every nation known to history has perished because of

its failure to perceive, and to act in conformity with, this

great Law. Such may rise and have risen to the
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greatest and seemingly most glorious heights of material

civilisation ; but their
"
house

"
not being builded on the

"rock" of "Maya's SELF/' they have gone down,

many of them perishing utterly without leaving a trace

behind. Only a spiritual civilisation can endure. In

Ages past far back in the Night of Time such did exist,

and they still endure (for they cannot perish), unseen of

man as he is now constituted ; but they will emerge
once again

"
in the fullness of time/' and when the hour

for their reappearance strikes.

H. P. B/s great love for India led her to work

whole-heartedly in the effort to pave the way for the

eventual return of those far-off-days the ages of India's

ancient glory -when her great Rishis came freely among
the people guiding and teaching them. It will also have

been seen that the Trans-Himdlayan Brotherhood, who

sent her forth and ordered her to form the Society

subsequently known as the T. S., had this end in view.

For the Aryan Soul, is capable, as no other, of grasping

the sublime conceptions given out by the Masters of

Wisdom. That priceless Aryan heritage is thus des-

cribed :

When moved by the law of Evolution, the Lords of

Wisdom infused into Man the spark of consciousness, the

first feeling it awoke to life and activity was a sense of soli-

darity, of one-ness with his spiritual creators . . . DEVO-
TION arose out of that feeling, and became the first and

foremost motor in his nature ; for it is the only one which is

natural in our heart, which is innate in us . . .It (still) lives

undeniably, and has settled in all its ineradicable strength

and power in the Asiatic Aryan heart from the Third Race

direct through its first
'

mind-born
'

sons the fruits of

Kriyasakti. (The Secret Doctrine, Vol. I, pp. 210-11).

Moreover, H. P. B. says (S. D. I, 311) :

"
It is

maintained that INDIA (not in its present limits, but
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the world which still has among her sons Adepts who
nave ... the key to the entire system (of the sacred

Wisdom Science)/' These
"
ancient boundaries

"
includ-

ed of course Tibet, where the Masters of Wisdom
lived when H. P. B. was with us ; but she once told us

that They were preparing to move even further away
from the ever-encroaching foot of the Western "

invader
"

*,7ith his materialistic civilisation.

The attitude of Modern Science towards The

Secret Doctrine has hitherto been to treat it as quite

unworthy of serious consideration, although more than one

eminent scientist has not scrupled to make use of its

teachings without acknowledgment ; just as the Royal

Society refused the great Indian scientist Sir J. C. Bose

recognition for twenty years, while one of his opponents
in that august body actually tried to claim one of his

discoveries. Even the S. P. R., while professing to

investigate comparatively trivial phenomena (see Chapter

VI.), absolutely ignored the very real and great pheno-
menon presented by the manner in which H. P. B. wrote

her extraordinary works. Why ? One can only surmise

that it was because they could not explain away such

testimony as that of Mr. Mead, Dr. Keightley, and all who
lived with her and witnessed the daily miracle. They
wished to prove her a fraud, and therefore carefully

avoided the mass of evidence of a far higher character

on the other side ; just as they suppressed the evidence

of the handwriting expert in H. P. B.'s favour. Yet they

have allowed that disgraceful Report to stand as the

final and still generally accepted verdict on one of the

greatest minds of the last or any other century. They
have never made the smallest attempt to re-open the

whole question on a larger and fairer basis, including a

dispassionate enquiry by competent judges into her works,

8
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not only as literary phenomena unique in history, but

also regarding the nature of their contents as serious

contributions to comparative religion, philosophy, and

science. But there is worse than this
; for to this very

day I find, in the publications of the S. P. R., advertise-

ments and official recommendations of such vile attacks

as that of Solovyoff, who became her bitter enemy because

she would not accept him as a Chela and give him teaching
he was unfit to receive.

In the field of psychical research alone the latest

discoveries all confirm the explanations given by H. P. B.

as far back as 1874, when she began her work in America

by dealing with Spiritualistic phenomena. The general

tendency is now to repudiate, as did H. P. B., the crude

and unscientific Spiritualistic theory, and recognise

that the will and imagination both of the medium and

those present play a very large part in the production
of the phenomena. But the S. P. R. will never

give her the credit for what has taken them and

others fifty years more to verify for themselves. Their

failure to redress the great wrong done in 1885 to a

noble character, and the movement she created for the

betterment of mankind, will earn for them the just

condemnation of a more impartial and clear-sighted

generation.

It should here be added that H. P. B. wrote a great

many valuable articles, not only in the Theosophist and

Lucifer, which she founded and edited, but also in the

organ of the American Section, the Path, edited by
Mr. W. Q. Judge. Many of these articles contain

important occult teaching which ought to be collected

and published in book form.

Finally, in one of the noblest passages in the S. D.,

among many which bear the unmistakable impress of one

or other of the Masters who helped H. P. B. to write it,
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"

. . .A wondrous Being, called the
'

Initiator
'

. . .as objective man, he is the mysterious

(to the profane the ever invisible) yet ever present

Personage about whom legends are rife in the East,

especially among the Occultists and the students of the

Sacred Science. It is he who changes form, yet remains

ever the same. And it is he again who holds spiritual

sway over the initiated Adepts throughout the whole

world. He is, as said, the
'

Nameless One ' who has so

many names, and yet whose names and whose very nature

are unknown. He is the
'

Initiator/ called the
' GREAT

SACRIFICE.' For, sitting at the threshold of LIGHT, he

looks into it from within the circle of Darkness, which

he will not cross ; nor will he quit his post till the last day
of this life-cycle. Why does the solitary Watcher

remain at his self-chosen post ? Why does he sit by the

fountain of primeval Wisdom, of which he drinks no longer,

as he has naught to learn which he does not know aye,

neither on this Earth, nor in its heaven ? Because the

lonely, sore-footed pilgrims on their way back to their

home are never sure to the last moment of not losing

their way in this limitless desert of illusion and matter

called Earth-Life. Because he would fain show the way
to that region of freedom and light, from which he is a

voluntary exile himself, to every prisoner who has

succeeded in liberating himself from the bonds of flesh and

illusion. Because, in short, he has sacrificed himself for

the sake of mankind, though but a few elect may profit by
the GREAT SACRIFICE. It is under the direct, silent

guidance of this MAHA (great) GURU that all the

other less divine Teachers and instructors of mankind

become, from the first awakening of human consciousness,

the guides of early Humanity. It is through these
' Sons

of God '

that infant humanity got its first notions of all

the arts and sciences, as well as of spiritual knowledge ;
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and it is they who have laid the first foundation-stone

of those ancient civilizations that puzzle so sorely our

modern generation of students and scholars." (Vol. I,

p. 208).



ADDENDUM.

A S I have very definitely taken up the position that the

**
Theosophical Society was finally disrupted in 1894-5,

I propose to review briefly the events which led up to

this catastrophe ; for such indeed it was, since
"
a house

divided against itself cannot stand."

At this distance of time it is generally supposed by the

present generation that what is known as the Theosophical

Society, of which Mrs. Besant is President, is identical with the

"
Theosophical Society or Universal Brotherhood

"
which

was first fully organised by H. P. B., under the Masters'

direction at Benares in 1879 (see Chapter II.) This would, of

course, be true in the case of any ordinary association governed

entirely by man-made regulations and considerations. But

as is clearly shown in what I have already quoted concerning

the causes of the failure of the T. S., the exoteric Society was

a mere vehicle jor a great moral Principle. It was that

Principle for which we of the so-called
"
Judge faction

"

in England fought when Mrs. Besant violated it in her Case

against W. Q. Judge. In thus causing a
"

split
"

in the

society Mrs. Besant carried a majority of the European Section

and most of the Indian, by the sheer force of her persona-

lity ; that is to say, they believed what she said, instead of

judging the whole question on the principle of Brotherhood*

The bulk of the very large American Section, built up by
Mr. Judge since 1884, naturally followed him and largely

for the same reason.

Mrs. Besant claimed that the portion of the T. S. she

carried with her was the parent body. Technically and

exoterically she was right, because the President and the

majority of the Executive in India and England supported

her. But if we follow the principles so clearly outlined by
H. P. B. in her wonderful Letter of 1890 to the Indians about



n8

the failure at Adyar in 1885, and again to the E. S. in England
in 1888 about the continued failure of the T. S., it is obvious

that the real body is not the exoteric organization, but is

composed of those who believe in her Masters and endeavour to

put their teachings into practice (see Chapters V. and VI.)

This crisis was really as decisive a test of faith and principle

as the one ten years previously at Adyar (see H. P. B.'s

Letter, ante p. 43).

A great point was made, at the time, that the
"
charges

"

against Mr. Judge involved the question of belief in the

existence of the Masters and that this must not be fixed on

the T. S. as a dogma. Yet H. P. B. makes that belief the

essential feature in the success or failure of the T. S. in

dealing with the crisis at Adyar. She said she remained in

England because there and in America she had found many
who had the courage to avow that belief. But only four

years later (1894) we find the very same test applied and the

same mistake made. The T. S. without the
"
ideal of the

Masters
"
was a body without a soul.

Here a most important distinction has once more to be

made. H. P. B. had been withdrawn ; and, as I have shown,

without their chosen Agent the Masters could no longer give

their direct aid and guidance. Nay more, the Agent's recall

was the sign of the finaJ failure of the T. S. as a body.

Further, H. P. B. had left no specific directions for carrying
on her occult function as Agent of the Masters and Outer

Head of the E. S. The one most fitted for such a function

was Mr. Judge whom, in 1888, she had described as
"
a chela

of thirteen years standing," and as the
"
Antaskarana

"

(bridge, or link) between the American thought and the

Trans-Himalayan esoteric knowledge. But this, like her

appointment of Mrs. Besant, in 1891, to be the
"
Recorder

"

of the I. G. teachings, could obviously apply only during

H. P. B.'s life-time. That she made no provision (official)

in the event of her death was due to the very important fact

that, as she wrote the Indians, the Masters could have kept
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her alive as long as they wished. There were still nine years

to the end of the century, during which cyclic Law would

permit the effort through her to be continued. Her death

was, therefore, clearly no
"
accident," but was determined

by the failure of the E. S. and the I. G. Had they not failed

as India had failed six years earlier H. P. B. would have

been kept alive at least until
"
the last hour of the term,"

viz. December 3ist, 1899.

It is only after carefully considering and pondering

over this matter for many years, and making a prolonged and

careful study of everything H. P. B. wrote relating thereto,

that I have come to the following absolutely clear and definite

conclusion : While on the one hand,
"

belief in the ideal of the

Masters
"
was declared by H. P. B. (letter of 1890) to be

essential for the success of the T. S., on the other, I can

find no warrant in anything she wrote, or said in either E. S.

or T. S. for any assumption, after her death, that even the

most advanced of her pupils was authorised or fitted to

succeed her as the Agent and mouthpiece of the Masters. In

other words, it is one thing to believe in Their existence and

accept Their accredited and duly initiated Agent, H. P. B.

through whom that belief was gained but it is quite another

to assume that a Judge, an Annie Besant, or anyone else for

that matter, was fitted either by training or by the possession

of H. P. B.'s unique qualities, moral, psychic and physical,

to take her place.

This assumption was, however, tacitly made by
Mrs. Besant and Mr. Judge, supported by us the

E. S. Council immediately after H. P. B.'s unexpected
death. Mrs. Besant was then on her way back from a lecture

tour in America, Mr. Judge was at once cabled for ; and on

their arrival in London a full meeting of the E. S. T. Council

was held, on May 27th 1891. No directions for the carrying

on of the School having been found among H. P. B.'s papers,

the Council, after due deliberation, decided and recorded

that
"

from henceforth with Annie Besant and William Q.
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Judge rest the full charge and management of the School."

These two, out of H. P. B/s pupils, were selected by us in

virtue of two appointments made by H. P. B. during her

life-time : the one for Mr. Judge, made in 1888 when the

school was founded being, a very important office ; the other,

a minor one made on ist April,i89i appointing Mrs. Besant
"

Chief Secretary of the Inner Group of the Esoteric Section

and Recorder of the Teachings." It is clear that, as these
"
Teachings

"
were given by H. P. B. t Mrs. Besant 's appoint-

ment as
"
Recorder

"
automatically ceased, on the Teacher's

death. Both these appointments
1
obviously could refer to the

holders of them only during H. P. B.'s life-time ; and the

grave error they made the initial one lay in their speaking

of themselves as H. P. B.'s
"
agents and representatives after

her departure," in an
"
Address

"
issued by them, bearing

date 27th May, 1891. In this they stated that the changes

in the constitution of the
"
School

"
having been

" made

by the joint Councils oj the E. S. T. [European and American]/'

they considered it their
"
duty

"
to issue this Address, which

they both signed as "Outer Heads." Thus they definitely

assumed H. P. B/s office.

Neither I, nor any other member of the combined E. S.

Councils realised at that time, not only that no-one could

possibly succeed H. P. B. as the Outer Head of the E. S. T.,

but also that her death, totally unexpected nine years before
"
the last hour of the term

"
meant the withdrawal oj the

Masters also, because the Society They had founded through

her had failed, as such (see ante, p. 26). The assumption, by
Mrs. Besant and Mr. Judge, of the office of Outer Head

in succession to H. P. B. was, therefore, the beginning of all

the subsequent trouble. This error was one made practically,

and in the first instance, by Mr. Judge, for he took up the

1 The full text is given in my pamphlet, H. P. Blavatsky : A
Great Betrayal in which I go more fully into this question. Mrs. Besant

and Mr. Mead were Joint Secretaries of the I. G. before Mrs. Besant's

appointment.
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position, from the time he arrived in London, that he could

communicate directly with the Masters ; and all of us including
Mrs. Besant so accepted him owing to his credentials as a
chela of so many years standing (already mentioned), and his

high personal character.

It is at this point that reference must be made to

Mrs. Katherine Tingley at that time a professional psychic
and trance medium in New York ; for those of us who
followed Mr. Judge in 1895, later discovered that about

the time of H. P. B.'s death, or soon after (the exact date

is not known to me), Mr. Judge came under the

influence of this woman, who is possessed of considerable

hypnotic and other dangerous powers. He had consulted

her, in her capacity as a medium, which led eventually to her

obtaining a complete hold over him, and also over Theosophi-
cal friends whom he introduced to her, and to their accepting
her as a Chela oj the Masters ; one for whom Mr. Judge
believed he had been told to seek. She gave him "

messages
"

purporting to be from Them, but subsequently I discovered

that most if not all of those which he gave out as having
been received by him had come "

through
"

Mrs. Tingley.

The whole history of this extraordinary delusion is a long
and complicated one, some of it being contained in the E. S.

documents in my possession.
1 There can, however, be little

1 When I first met Mrs. Tingley she was known only to a few

of Mr. Judge's intimates, but even they did not know the nature of

the influence she exercised over him. He introduced me to her at

the Boston Convention of 1895, a year before his death, as a very

special and mysterious person. She was then the directing intelligence

behind the scenes of all he did, culminating in the fatal division in

the T. S. which was then decided on. On our return to New York

he requested me to visit Mrs. Tingley and report to him everything
she said. I was staying with Miss Katharine Hillard, the learned

Theosophical writer, at the time, and she urged me not to go, telling

me that Mrs. Tingley was a well-known public medium, and expressed

surprise that Mr. Judge should consult a person of that description.

But my faith in Mr. Judge, as an occultist who must know what he

was doing, was then absolute ; so I disregarded her warning and
went. Mrs. Tingley then told me, among other things, that Mr. Judge
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In view of the unimpeachable facts concerning

Mr. Judge and Mrs. Tingley it is to be deplored that there

are groups of earnest Theosophists in America who endeavour

to uphold the entirely indefensible theory that he was the

occult equal of H. P. B. Some of them even go so far as

to assert that he and she were sent out together by the

Masters as Co-messengers ! I need hardly add that this

claim is not only impossible and untenable, but has no

shadow of justification in fact. Mr. Judge began his occult

career at the same time as Colonel Olcott, both becoming
H. P. B.'s pledged pupils in 1874. Both men served

well and faithfully during H. P. B.'s life-time, but as soon

as she was withdrawn they both failed in different ways.
In Mr. Judge's case his considerable knowledge of occultism

rendered his easy deception by an ordinary professional

psychic, devoid of real occult knowledge, the more surprising,

for he was always warning students against the dangers of

psychism. Such failures only serve to illustrate the

enormous difficulties that beset the chela's path in the

Kali Yuga, and the magnitude of Damodar's achievement

in winning through. As H. P. B. clearly indicated in her

Letter of 1890, he was the one full success in the whole history

of the T. S. ; and he was an Aryan, not a Westerner. The

loss of Mr. Judge's occult judgment after his Teacher's death

was nowhere more clearly shown than in his unquestioned

acceptance of Mrs. Tingley 's ignorant assertion that Western

Occultism is the essence of all other systems ; for H. P. B.

but none of her own writings tampered with. It is to be regretted that

these preprints are prefaced by an account of the Theosophical Move-

ment from Mrs. Tingley's point of view, which is of course inaccurate

and misleading. However, this is easily removed ; therefore, I recom-

mend them to students in preference to Mrs. Besant's editions. My
publishers inform me that there is a large and steadily increasing

public demand for H. P. B.'s work, especially for The Secret Doctrine,

but that they are unable to get supplies. The reason for this difficulty

is that for years past Mrs. Besant has pushed her own and Mr. Lead-

beater's books in preference to H. P. B.'s. For the nature of their

contents see my pamphlet, H. P. Blavatsky i A Great Betrayal.
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doubt that she played a very large part through Mr. Judge,
in the wrecking of the T. S., and that she had intended, and

planned probably, Jrom the first to obtain control of the

American Section T. S., of which Mr. Judge was President

when she first met him. She was completely successful, and

on Mr. Judge's death in 1896, took his place as Outer Head
of the E. S. T. in America. At first she was announced as a

mysterious
" iellow-Chela

"
of Mr. Judge, a sort of Lohengrin

who was to remain unknown for a year. But she speedily

emerged from her obscurity, organised a spectacular
" Crusade

around the world," and proclaimed herself the ''Leader and

Official Head "
of the entire Judge T. S.

It was under Mrs. Tingley's influence that Mr. Judge began,

after H. P. B.'s death, the campaign in favour of Western

Occultism which culminated in the announcement, in an E. S.

paper (written by Mr. Judge, but dictated by Mrs. Tingley)

deposing Mrs. Besant, that a school for the Revival of the

Mysteries would be established in America.1 It did not take

some of us very long to discover that Mrs. Tingley knew very

little about Theosophy and nothing whatever about Occultism.

We found that she was simply a clever opportunist, with a

talent for organisation and showy activities on philanthropic and

educational lines. She has established a successful colony at

Point Loma, California
;
but all the work requiring a know-

ledge of H. P. B.'s Teachings is being done by students who

acquired their knowledge under H. P. B. and who followed

Mr. Judge in 1895. Most of them were E. S. members and one,

Dr. Herbert Coryn, was a member of H. P. B.'s Inner Group.
2

was really the Master K. H. ; and Mr. Judge did not discourage this

idea when I gave him my report of the interview. It was not until

I had worked under Mrs. Tingley for some time that I was forced to

come to the conclusions I have briefly stated in this Addendum.
1 It is regrettable that this paper, headed "

By Master's Direction,"

is still accepted as such by many, including the group at Los Angeles,

California. See their Magazine Theosophy, September, 1922, p. 250, etseq.

3 These old students are doing excellent work in publishing accurate

reprints of H. P. B.'s books with all the references carefully checked,
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consistently taught and demonstrated that in the East and

not in the West is the fountain head, as I have shown

throughout this book. This was one of the radical departures

from H. P. B.'s teachings made at that time as much by
Mr

.5Judge as by Mrs. Besant.
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